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SOME ACCOUNT OF 

THE LIFE OF MR. SEDDON. 



)•«• 



1 H E Rev* John Seddoflj author of the 
following fermons^ was near thirty years onie 
of the minifters to a refpe6table ibciety of 
Proteftant Diffenters in Manchefter. His 
life devoted to the quiet difcharge of paftoral 
duty prefents not many fcenes that claim the 
public attention. Yet fome who venerate 
his memory, will perhaps be gratified with 
the few anecdotes that are here fubjoincd. 

The family of Seddon is of French ex- 
traftion. The name fo lately as the reign 
of Elizabeth was written Sedanne, and irft-i 
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vi THE LIFE OF MR. SEDDON. 

dition reports that his anceftoi^ came origi- 
nally from Sedan in the time of William the 
Conqueror* They jiad formerly large eftates 
in the neighbourhood of Manchefter and 
Bolton in the Moors, and appear to have 
intermarried with fome of the principal fami- 
lies in Lancafhire. 

His father the Rev. Peter Seddon, was 
a diflfenting miniiler at Penrith, and after- 
ward at Cockey^iboor near Bolton. He was 
iMerred at: thi!^ h& plact, with the following 
inftHptidn M' tfis tomb« 

/ ■ ■ : 

■* > . ' 

•<:He>e reftcth the body t)f the Rev. Mr. 
^^ P^ter Seddon, a good fcholar, an excellent 
<* preacher, eminertt for piety, induftry, and 
^ great bua)ility, who departed this life 
" April a6, 173 1, in the forty- third year of 
" his age." 




The Rev. John Seddon was born at 
Lomax^fald> Little Lever, lo the parifh of 
^ > " Bolton, 



THE LIFE or ma. St^ldOtf. vS 

Bolton, in thi year 1716 or 1717. He was 
placed at Stand fchool) tinder the ct^t of 
Mr. William Walker. He was aftetwaikl * 
pupil of Dr. Rothcram who prefided over an 
academy at Kendal^ and froni Kendal he 
removed to the univerfity of Glafgd#, where 
he tock the degree of Mafter of A^t5> and 
fioiflied his education^ 

He appears to have been early patronifed 
by the ibciety of proteftant diflenters in Man- 
chefter, who kindly contributed to the ex- 
pence of his education i and on or before 
his quitting the univerfity of Glafgow, chofe 
him affiftant minifter to their paftor the Rev* 
Mr. Jofcph Motterfhead. 

With Mr. Motterfhead, whofe prudent 
and exemplary conduft gained univerfal 
liefpeft, he lived on terms of intimacy and 
ffiendfliip. He was married to his daugh- 
ter Elizabeth in the year 1743, and by»hcr 
had feveral children, none of whom now 
iurvive. His only dcfcendant is the foa 

A 4 of 



ii 



viii THE LIFE OPMR. SEDDON. 

of his ' daughter Abigail^ who married i 
relation of the name of Seddon^ and died 
4n 1774. 

His juvenile years are faid to have been 
remarkably fprightly and cheerful. He was 
however far from being of a ftrong confti- 
tution^ and his too great exertions, probably 
excited by an overflow of fpirits, brought on 
a nervous and weakly habit, which rendered 
him a valetudinarian for many of the laft years 
of life. It is particularly mentioned that he 
received an irreparable injury to his health 
from walking to Chowbent one Sunday 
morning, a diftance of twelve miles from 
Manchefter, and returning the fame day aftes 

having performed divine fervice, 

• 

In his temper he was mild, friendly and 
afFeftionate, in his addrefs courteous and 
obliging, in converfation affable and com- 
municative. He was very liberal to the 
poor, and unwilling to deny any one who 

dpplicd 



THE LIFE OP MR, SEDDON, uc 

applied to him for relief. If there appeared 
to be an error in this part of his charafter, 
it was in the excefs of his charity beyond 
the means of income, and in his being toe 
eafy a dupe to the artifice of fraud and 
impofture. 

His general behaviour both as a man> 
and a minifter was defervedly admired. He 
was particularly diftinguifhed for that " fim- 
plicity and godly finccrity," which abhors 
the difguife of cunning, and prefers the in- 
terefts of truth to the vanity of popular 
applaufe. And whilft the Angularity of his 
fentimcnts expofed hinn to cenfure and re- 
proach, the integrity and amiablenefs of his 
manners compelled the tribute of refpedt 
and efteem. He received many civilities 
from thofe who had an utter averfion to the 
doftrines which he efpoufed. It rcflefts 
honour on both parties, that in the time of 
ficknefs a kind and friendly attention was 
paid him by the Rev. Mr. Clayton, Fellow 

A 5 of 



of the CoBcgiate Cbuvclv Manicbefter, to 
whom he had formerly lived neighbour, not- 
withstanding the very great difference of 
their religious and political opinions.. 

dis talents as a preacher were ^kndid 
and ftriking, though obfcured in the latter 
years of life, by that feverc indifpofition 
which & loog affiled him^ and at lengdi 
V brought him to tbc grave. His voice was 

\ fweet and mufical, his elocution forcible and 

corred,. his manner dignified and iblemn, 
and he addrefled his hearers with an earnell- 

I* * 

nefs that arretted and fecured their attention. 

a 

His compoGtions were manly and energetic 
] rather than loofe and declamatory, and he 

\ turned more, to convince the underftanding 

dian to excite the paiSons. It feldom hap- 
I pens that clofe and accurate reafoning is 

accompanied with great fluency of expreffion, 

yet the following anecdote Ihows him to have 
I been pofTeflTed both of a quick apprehenfion 

and a ready utterance. , 

It 



THE LIFE or Ml. SBDDON. li 

It is wrU rnnembered, chat officiatifig at 
Cbowbcnc in the year 175 1> a fimcral widi 
which he was previoufly unacquainted en- 
tered the cb^cK After having gone through 
the devotional part of the fervice, he re- 
marked to the congregation^ that he wiihed 
to dired their attention to the innportanc 
truths which the ibiemotty before them na*> 
tarally luggefted, but that being unprovided 
with a fernrKMi* fuitable to the occafion, he 
would not make choice of any particular text. 
He then proceeded to harangue them . in a 
tegular and well connefked dtfcourie, which 
greatly affefbed and imprefied the minds of 
the audience. 

He fonnedraes commenced the public ier- 
▼ice with a feeblenefs and languor, proceed*- 
ing from bodily infirmity, that were very 
diflrefling to bis hearers. As he advanced 
in the fervice, he gradually loft fight of his 
indifpofinon, till at length, elevated and in- 
fpired by the facred theme, he delivered 

himfelf. 
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Jiimielf, with a force and animation, that 
commanded univerfal admiration and delight. 

For many years before his death, he had 
been led to qucftion, how far the commonly 
received opinions refpefting the perfon of 
our Saviour were fupportcd by the authority 
of fcripture. A niore attentive and delibe- 
rate view of the fubjeft, confirmed him in 
his doubts, and determined him not only to 
rcjcft the Athanafian, but the Arian hypo- 
thefis. Firmly perfuaded of the proper hu- 
manity of Chrift, and regarding it as a truth 
eflential to the progrefs of the • gofpel, he 
judged it an indifpenfable duty to aflcrt this 
doftririe in the moft plain and unequivocal 
manner. He was not intimidated by the 
idea, that fuch a declaration, would by many 
perfons be conftrued into malignant hcrefy 
if not into downright blafphemy. There 
was however one manifeft advantage in his 
favour. His cftablifhed charafter for in- 

9 

tegrity, and the modefty of his deportment, 

freed 



TUB LIFE OP MR. SEDDON. ^ 

freed him from the imputation of affected 
iingiilarity, or the influence of any unworthy 
motive. Accordingly he prepared and de- 
livered from the pulpit, the difcourfes which 
form the firft part of this volume, and pre- 
faced them with a folemn appeal to the great 
Searcher of hearts, before, whom he was 
about to appear, for the purity of his inten- 
tions. He obferved to his audience, that 
his conviftions were neither lately nor haftily 
formed, and declared that he could not dif-^ 
charge his confcience, nor quit the world in 
peace without Jl public avowal of thofe fcnti- 
ments which appeared to him of the greateft 
importance to the caufe of chriftianity. The 
congregation were in general* attached to sr 
different fyflem of belief, yet few compara- 
tively were offended with the freedom of his 
addrefs, and by far the greater part highly 
refpefted and efteenrted the lincericy and mag- 
nanimity of his conduft. 

Here was indeed a noble fpcftacle, a 
minifter impelled by the love of truth and 



a regard to confcience^ ready to ' facriiice 
1 every, mferior tntereft, and to hazard the 

I tSean and affeftion of the ibciety with 

which he was conne6):ed; and ^ chriftraii 
1 church fo fair advanced in the genuine fpirit 

of fcligicii as properly to diftifiguifh between 

I the nieans and the end, to allow that liberty 

I whkh Aey chimed for tbenrfdvc^ and un- 

! der the influence of candour, mod^tion and 

''l * charity ** to* keep the unity of the fpirit in rh<8 

'^ bond of peaee;" k i$ gready to the honouf 

• -, of his copaftor Mr. Moiterfiiead that a dif-^ 

ftrence of ndigioii^ fentiments pbduced no 
'J 
• ' contention nor animofiiy between, theni^ but 

that they condntaed to love and^refpe(% the 

•| vii^tues of each other's- character, cofdUdlif 

j unititig in th^ edification of the churcfe 

comnoimed «:> oheir cm^ aifd bf their pru^ 

dence and fidetity contribtiftiDg ^not only to 

jcs outward prolperity, but tx> the peaceable 

and liberal fpiric by which it ha« been fo 

eminently diftinguiflied. 



A wofthy 



11 




THE LIFE «)P MR. SSDDON. xv 

A vtforthy GcntlcittaA once requcftcd Mr, 
Motterlhcad to remonftrate with Mr, Seddon 
as to the propriety of laying fo great a ftrefs 
on fpeculative fentiments^ and the probabi- 
lity of hereby doing more barm ths(n gbod. 
Mr. Seddon entered into a dole but friendly 
conference with Mr. Motterfliead, who re- 
turned with the frank and ingenuous ao- 
knowledgfxienty diat his ibn - in -Uw had 
sot only convinced him that it was bis 
duty io (peak openly \xpon thefe fubjisdt, 
but that tbt dodfin^ fat preached sttks tht 
truth icfel£ For a while Mr. Mqtterfhead 
remained ^ convert to the argtinnents of Mr. 
Seddon^ but afterwards reverted to his fbr«- 
mer opinions. 

We are not however to wonder that fbme 
perlbns fhould view with horror a fyftem of 
belief which fo widely differed from their 
own, nor that they fhould transfer their dif- 
like of the doftrines to the perfon who be-p 
came their advocate. The ignorant and 

illiberal 
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illiberal were ready to conned infincerity 
and mora] depravity, with the tenets which 
he efpoufed, and to deny the poffibility of 
falvation to thofe by whon^ they were embra- 
ced. When the hour of death approached, 
fome narrow minded zealots took an oppor- 
tunity of being introduced to him, with the 
^xpedation that he would fink in the time 
of trial, and retradt his former opinions. 
Perceiving the drift of their inquiries, he 
fmiled with confcious fuperiority, declared 
diat the do£trines he had preached appeared 
to him with undiminiihed evidence, and 
aflerted that he derived the moft powerful 
confolation from having given them his pub- 
lic fupport. 

In the concluding fcene of life, he exhi- 
bited the faith, the patience, and the hope 
of a chriftian. The ferenity of his laft mo- 
ments correfponded with his char^fter for 

piety and integrity ; and he finiftied his 

courfe 
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courfe on November 22, 1769, in the fifty- 
third or fifty-fourth year of his age. 

Concerning the truth and importance of 
the doctrines for which he fo earneftly 
contended, chriftians are very far from be- 
ing agreed. Speculative errors are however 
of little moment compared with pra£tical 
defeds. It is the duty of every difciple qf 
Jefus to (earcfa the fcriptures with diligence 
and impartiality, and to adhere to the con^ 
yi£tion of his own mind. It is equally in- 
cumbent on him to allow to others the right 
of private judgment, and free inquiry in mat- 
ters of religion. But however chriftians may 
differ as to the refult of their refearches re- 
ipefiing the pcrfon of our Saviour, they 
cannot eafily miftake his charader and office, 
the relation in which they ftand to him, and 
the duties which they owe him. Their pri- 
mary concern is to follow his example, to 
fubmit to his authority and to pra£tife his 

commandSf 



xnffi Tttfi LIFE OP MR. SfebDOl*. 

cotnniiandi. " He that dacth thefe thing* 
fliall never be mored/' 

The public pap^fs annoilncid his death, 
vfrith the following honourable teftimoniefc 
to his Chafaft*. - 






^^ Ori WcdncWay di^di after. a long courfe 
^* of illnefs, which' he bore with unc6mnii)h 
♦' grtatricfs and fbrtitudej of mind, t1ie feeV. 
^'^ Mr. John Seddon, who Hid Be$h minifter 
*^ of a feciety of ProfeAaht i)ritenfers'in fhis 
^^ town [Mahcneftcr J near thirty years. His 
*^ behaviour in all the relatiohs of life was 
•* exemplary and truly chriftian. As a mi- 
*^ nifter he was very greaf, for lie ftiuniied 
^ riot to declare linto his people the whole 
** counfcl of (jod. He walked riot in craltiriefsj 
*' nor handled the word of God deceitfully, 
*^ but by manifefltation of the truth conci- 
*' mended hinnfelf to every man's confciehcc 
*'in the^fightofGod.' 

« The 
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*' The very refpeftable fociety of Pro- 
^' teftant Diflenters in Manchefter have fuf- 
'^ tained a very uncommon lofs, firft by the 
'^ difability, and after that by the death of 
" the Rev. Mr. Seddon, who as a public 
" teacher was well furnilhed, and faithful in 
" his work. He was a truly Nazarene chrif- 
" tian, who openly taught the unity of God, 
** and the proper humanity of Chrift. He 
*^ has left few behind him fo well acquainted 
" with the New Teftament, and fo much 
" detached from human theology. He lived 
" and died a chriftian. He now refts from 
*' his labours, and is gone where his works 
" will follow him." 
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SCRIPTURE IDEA 



OF 



CHRIST. 



SERMON THE FIRSTl 



ACTS ii. 22. 

YE MEN OF ISRAEL, HEAR THESE WORDS; JESUS 
OF NAZARETH, A MAN APPROVED OF GOD 
AMONG YOU, BY MIRACLES, AND WONDERS, AND 
SIGNS, WHICH GOD DID BY HIM IN THE MIDST 
OF YOU, AS YE YOURSELVES ALSO KNOW. 

X AM intending, in a few difcourfes, to fpeak 
my fentiments relating to a controverted fubjcft, 
with all freedom and plainnefs, and to exprefs, 
without referve or difguife, my own difapproba- 
tion of fome principles, that have been very gene- 
rally received among chriftians in later ages, but 
for which I do not perceive any real ground in 
the word of God. I prefume not to dictate to 

B any 
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any : nor do I expe£l: or defire regard any farther, 
than as what I deliver, fhall recommend itfelf to 
your own judgment and confcience. I /peak as to 
wife men j judge ye what I fay. It is your glory, 
to be able to hear opinions which may have long 
prevailed, called in queftion, and to give up fuch 
as, upon examination, appear to be groundlefs and 
indefenfible. One important end of life is to bear 
witnefs to the truth : and though we are not 
bound in all places, and at all times, to utter our 
whole mind ; yet we are never to profefs any 
belief, contrary to the real convidions of our own 
underftanding, or to ufe any meafures to fupport 
in others, an attachment to principles, of whofe 
falfehood we ourfelves are fatisiied. All fhould 
declare and a£t in fhe affair of religion, according 
to the perfuadon of their own j udgment* We fhould 
prove ail. things and hold fail that which is good. 
A fpirit of free inquiry may dete(St falfehood and 
impofture ; but what is true and right will be 
confirmed and eftablifhed by it : and it becomes 
the friends of truth and liberty, of rational religion 
and the genuine gofpel, to bear an open teftimony 
againft popular errors, fteadily to avow what is 
juft and right, without regarding the rafh cenfures 
of artful and defigning, or ignorant and bigoted 
perfons. 

We are not to reft fatisfied with an implicit 
faith in the fentiments of thofe who have gone 
l^fore us. In religion efpecially, it concerns us 

to 
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lo fee with our own eyes. It is of no fmall 
moment to all, that they do not receive among 
the articles of their religious faith any principles* 
but fuch as appear to their own underftandings 
rational and true. It particularly concerns us as 
chrifttans, to embrace, or retain no tenets, or 
fentiments, as dodrines of the gofpel, but what 
may be clearly derived from, and fupported by 
thofe pure and facred fountains of chriftian know- 
ledge, thofe pillars of our chriftian faith, the 
divinely infpired fcriptures : nay our own difcern- 
ment that they have a real foundation there, is the 
only juft ground of our belief of them. Many 
things have pafied current amongft chriftians, 
been confidently aflerted, authoritatively impofed, 
and implicitly embraced, which upon inquiry are 
found not to have even the appearance of proof in 
the facred record : and many things have been 
admitted, very generally received, and warmly 
and zealoufly maintained, without due fearch and 
examination, which yet, when clofely confidered, 
brought to the teft of fcripture, and tried by the 
proper rule, have plainly appeared to have no 
better foundation, than fingle, detached fcripture 
fentences, mifunderftood and mifapplied. The 
right underftanding of chriftianity, depends upon 
the right underftanding of the New Testament : 
and the difficulty of the fcriptures has arifen^, 
more from our being accuftomed to mifunderftand 
them, and affix a wrong meaning to* them, than 

B 2 from 
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from any real obfcurity in the paflkges themfelves. 
Examination is the only way to difcover errors : 
and when difcovered they ought to be readily 
given up. Why ihould any be willing to retain 
falfehood ? The fcriptures fliould be read and 
ftudied with that care and attention, which is 
requidte to the right underftanding of them. 
Chriftians are aot obftinately to adhere to the 
articles and traditions received from their fallible 
forefathers: new difcoveries fhould not be fup- 
preffed, but* encouraged. None but bigots can 
be afraid of increafing knowledge. In other 
things improvements are made : and is it not 
flrangely obftinate and unreafonable to be againft 
improvements in religious knowledge ? Truth 
fhould be the grand object of our purfuit. Can 
any good reafon be aligned, why we fhould not 
rejed the miftakes of our forefathers, as well as 
they, very juftly, rejected fo many errors of the 
church of Rome, and of their forefathers ? Cer- 
tainly we fliould examine, embrace and continue 
to defend, only what is reafonable, right and has 
good evidence, and reje<El what is falfe, how long 
foever it may have had pofleffion. An upright 
man, will be ready to give up every fentiment, 
upon conviftion, that it is a miftaken one, what- 
ever veneration he may have formerly had for it. " 
To retraft and renounce an opinion, upon con- 
viftion that it is an error, whatever the blind 
zealot may think, is truly glorious, and a figna! 

evidence 
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evidence of fincerity. Wc arc to have a fupreme 
love to truth : upon this we are to have a fleady 
eye : we have nothing to do with what is new 
or old, what is generally believed or difbelieved, 
with the fandiions of fynods or aiTemblies : we are 
not to regard names, chara£iers, human autho^ 
rities : our profeffion and prafiice are. to be regu- 
lated by facred truth, and truth only. 

The departing from the plainnefs and fimplicity 
of the gofpel, and the introducing into chriftianity, 
and laying great ftrefs upon abftrufe theories and 
difficult undeterminable fpeculations, has done 
unfpeakable prejudice to the chriftian caufe. Had 
nothing been taught for chriftian dodrine, but 
what is of eafy conception, and has a clear founda- 
tion in the New Teftament ; the ob^ediions of 
infidels would have been obviated, and chriftianity 
would have appeared, to all (incere inquirers after 

truth, rational and divine. 

The true gofpel is a pearl of great price : the 
value of it is ineftimable ; but the benefit of it 
has beeh fadly obftru£ted, by wrong notions. Cor- 
ruptions have been introduced. Tares have been 
mingled with the good grain. Human errors have 
been taught for chriftian truths. The gofpel 
has been loaden and difgraced by falfe doffcrines 
and fpurious additions, and the fcriptures fre- 
quently perverted by wrong interpretations, to 
the fupport of fuperftition, abfurdity, and con- 
tradict ion. 

B 3 That 
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That the chriftian religion has been mifrepre- 
fentcd ; that many falfe and groundlefs fentiments 
have been mixed with it ; and that numberlefs 
fcripture paffagcs have been mifapplied and per- 
verted from their true meanimg and real deiign, is 
a notorious undeniable faA : and the obje&ions 
of unbelievers have had all their force, their whole 
ground and ftrength, from this quarter. Every 
fincere friend of the gofpel, therefore, cannot but 
ardently wifh, and will readily contribute all in his 
power towards the removal of fuch corruptions. 

Chriftianity, as it lies in the New Teftament, 
ill the facred writings of apoftles and evangelifts^ 
and as it has been fince reprefented and eftablifhed 
in the writings and laws of men, are two very 
different things, which ought carefully to be dif-« 
tinguifhed : the one being divine and heavenly truth, 
and of the greateft importance to human felicity : 
the other being Human impofition, error and mif- 
take, and the bane of human fociety. Many ftrange 
and unaccountable things have been introduced 
into chriftianity by men, things inconfiftent with 
the moral attributes and righteous government of 
the Deity, and with the revelation the Son of God 
hath delivered to us. But certainly it becomes 
and concerns all who call themfelves chriftians, 
to judge of the nature of the gofpel, and determine 
their chriftian fentiments, not from the formula- 
ries of modern churches, not from the moft autho- 
rized fyftems and compoficidns of men, but from 

the 
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llie divine oracles themfelves, the infpired wri- 
tings, thofe facrcd and only authentic repofitories 
of chriftian truth. 

If chriftianity were once placed in a true light, 
thoroughly reftored to its original purity, and per- 
fedly-free from human errors and adulterations; it 
would prevail, and great would be its power and in- 
fluence, for it is tht wifdom and power of God tofalva* 
tien* Were the nature and evidence of the chriftian 
religion juftly fet before men 5 were it univerfally 
reprefented to be what it really is, as it lies in the 
fcriptures; doubts would vanifh, ic would be clearly 
perceived to be throughout, reafonable and excel- 
lent, and its divine authority could not be quef- 
tioned. The pure chriftian doftrine would re- 
commend itfelf, and the glorious, heavenly attef- 
tations which attended its publication to the 
world, would engage the moft ferious regard of 
all confidering perfons. But the mixing with it 
falfehood^ abfurdity^ myjiicifm^ TitiA fuperjiition^ has 
greatly diminifhed its credit and influence; for no- 
thing can recommend what is ofienfive to reafon to 
fuch as ufe their underftanding in religion. True 
reprefentations of chriftianity, would cut down all 
fpiritual tyranny and impofition, put an end to 
all fierce contentions and animofities, introduce 
univerfal harmony and love, difpel the groveling, 
debafing fentiments of fuperftition, and greatly 
promote true piety and fubftantial virtue. Every 
one, therefore,- who venerates the charafter of 

B 4 Chrift, 
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Chrifl, values the gofpel, and wifhes its fpread and 
proper influence in the world, muft be ardently 
defirous that all abufes and corruptions were re- 
moved. And certainly it is the duty of fuch as 
difcern any grofs mifreprefentations of chriftia- 
nity, perceive the falfehood ^nd evil tendency of 
any fentiments that have been taught for chriftian 
doflrine, to bear their fteady, free and open tcfti- 
mony againft them, and do all in their power to 
clear chriftianity froni them. If they negle£i; to 
do it, how can they anfwer it to their own confci- 
ences now or to Jefus Chrift when he comes as 
univerfal judge ? 

f The Trinitarian DoSh-iney particularly, has been' 

/the difgrace of the chriftian name, and turned 

f chriftianity, contrary to its very nature, into a 

dark, fubtle, undefinable fcifence, a matter of difE* 

cult fpeculation and contentious fophiftry, the 

^ occafion of vain jangling and eternal difpute, an 

engine of impofition and tyranny, and the caufe of 

\ feitter quarrels, furious contentions, mutual ana- 

' themas, and the moft cruel animofities. It has 

J been a great ftumbling block in the way of Jews 

^ and Heathens, a great hindrance to the fpread and 

i progrefs of chriftianity in the world : and it has 

in no fmall degree obftrufted its proper effe£l, its 

I genuine power and influence on the hearts and 

*; lives of chriftian profeflbrs. It is very certain that 

i fo long as a zeal for the trinity doftrine continues 

♦ The Manufcrlpt has controvtrfy, 

among 
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among chriftians, true chriftianity cannot flouriflii 
the entirely banifhiog of it from the minds o^ 
chriftians, would be rendering a fignal fervice tol 
the gofpel. And, my chriftian brethren, tho-| 
roughly perfuaded I am, and therefore I think my-* , 
felf in duty bound, openly* and publicly, to 
declare my own convia:ion, thaf the New Tefta- 
ment, rightly underftood, does not afford any real 
foundation, for either an Aihanafian^ Arian^ or 
any notion, of a trinity at alL I am, for my own 
part, entirely fatisfied, that the whole notion of 
a trinity of divine perfon^, or three perfons in 
the godhead, equal, or unequal, is without real 
ground in fcripture : nor can I perceive how fuch 
a fentiment can poffibly be reconciled' to that grei^c, 
important, fundamental principle of religion, na- 
tural, and revealed, the unity and Jimplicity of. tbi 
divine nature. So difficult was it to fix upon any 
fatisfa£tory fcheme with regard to the trinity, 
after the rife of the controverfy, that befides all 
the dtverfity of private fentiments, they drew up 
one creed after another, in various public councils 
and determined the affair at laft by a majority of 
votes at Nice in Bithynia, a way not lefs abfurd, 
than deciding what (hall be true or falfe, by the 
throw of a die. But when^ or hwy the trinity 
dodrine fprung up and gained an eftablifhment 
among chriftians, is not very material. Where- 
ever it is to be found, it. merits no regard, if it be 
not contained in the New Teftament ; and whe- 

B 5 ther 
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ther it be contained there, every one ought to 
examine and judge for himfelf. 

Happy would it have been for the chriftian 
world, if, inftead of entering into curious unpro* 
iitable difquifitions concerning our Saviour's me- 
taphyfical nature, forming intricate fchemes and 
fyftems relating to his efTence, origination, com- 
mencement of exiftence, incarnation, and intro- 
ducing a groundlefs, conf4>unding notion of a 
trinity of divine perfons, coequal, or fubordinate ; 
happy, I fay, if, inftead of this, the profeflbrs of 
chriftianity had contented themfelves with, and 
properly attended to, the plain evangelical defcrip- 
tion of our bleflfed Saviour's perfon and charafter^ 
fuitably regarded his moft divine and amiable 
moral qualities, the nature and defign of the great 
office affigned him^by the Father of the univerfe, 
the ultimate intention and important end of his 
coming into the world, the fignal and illuftrious 
evidences of his heavenly miffion and divine autho- 
rity, agreeably to the defcription herr given by 
St. Peter — >/ man approved of Gody &c. 

I would take occafion, from this declaration of 
St. Peter, to reprefent and inculcate what I appre- 
hend to be the fcripture doSrine concerning the 
perfon and charat^er of our bleffed Saviour. It 
may be ufeful, in this difquiiition, to have a view 
to three ftates, and confider what the fcripture 
fuggefts as to a pre-exi/tint ftate, what is faid 

concerning 
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concerning our Saviour during his abode on iortk^ 
and what with reference to a fubfequent ftate of 
glory and exaltation. A due, impartial conildera- 
tion of thefe, may lead us to the true fcripture 
idea of Chrift. Various have been the opinions 
of chriftians upon this head : many fierce and 
angry controverfies have arifen from thofe different 
judgments, whereby the minds of men have been 
greatly perplexed, and the world fometimes thrown 
into confufion : all which might have been pre- 
vented ; if the plain reprefentation of fcripture 
bad been only attended to, without prefuming to 
give licence to fancy and imagination, indulging 
abftrufe and curious fpeculations, and infolently 
impoflng their particular fcntiments and explica- 
tions upon others. 

There have been two principal fentimlbnts, or 
opinions relating to the pecfon of the Son of God, 
before his milEon into our world, and taking 
upon him the great character of mediator. Some 
reprefent him as a being, ineffably emaning from, 
or fubfifling in the efTence of the Diety, coeternal 
and confubflantial with him : others, as a being, 
after an inconceivable manner, produced by the 
will and power of God, little inferior to the great 
fupreme though produced, in time^ and of a dif^ 
ferent fuhftbnce : both, however, agreeing to call 
him a fecond perfon in the divine nature. Con- 
cerning the incarnation of this Son of God, there 
Jiave been alfo two principal opinions, fome af- 

B 6. firming. 
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firming, that he aflumed the whole, complete hu« 
man nature, body and foul,- by a myfterjous, 
inexplicable union : others, that he took a hodj 
only and fupplied the place of Mind^ faying, he took 
ftejh only as a covering for his Deity : both fuppofing 
htm, by conjunfUon with human flefh, to be fo 
debilitated, weakened, and hindered in the exer- 
tion of his glorious original powers and faculties, 
as to be under the continual dire£^ion and guid- 
ance of the holy fpirit, during his miniftry upon 
earth. 

But none of thefe fentiments, I am fully per- 
fuaded, have a real foundation in the New Tefta- 
ment : and they are fentiments fo dhfagreeable, fo 
perplexing, fo difficult to underftand, define and 
place in a good light, they have occafioned fuch 
contention and animofity among chriflians, given 
fuch handle to the enemies of revelation, fo greatly 
increafed the difficulty of defending chriflianity, 
and taken off men's attention from the great end 
of the gofpel, rational piety, found morals, and 
a good life ^ that one would not admit them with- 
out neceffity. But they are indeed, as it appears to 
mc^ imaginary i and muft be given up, if we mean to 
be rational, fcriptural chriflians. True, genuine, 
unfophiflicated chriftianity is fo excellent in itfelf, 
fo happy in its tendency, and was attended with 
fuch glorious, divine atteflations, that it could not 
be gainfayed. A greater fervice, therefore, can- 
not be rendered to the gofpel and mankind, than. 

refcuing 
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refcuing chriftianity from all human additions and 
adulterations. 

As the great difficulty and embarrafliment iy>on 
this fubjedl has been occafioned by a fuppojsd 
pre-exiftence of the Son of God, it may be proper^ 
before I proceed to the mpre dired confideration 
of the account here given by St. Peter of our 
blefled Saviour's perfon and charader, to fuggeft 
what I apprehend requifite, with reference to the 
exiftence and ftate of Chrift, previous to his com- 
ing into the world. 

Now, with refpeft to this pre-exiftent ftate 
(fuppofing there were in fcripture fufficient ground 
to conclude it h&) I do not perceive it to be of 
any moment that we fhould form any judgment 
concerning it ; it would be a matter only of cu- 
rious fpeculatioh : it would be of no avail : it is 
in no degree requifice towards producing any one 
inftance of rational regard to our great and glo- 
rious Saviour. All the difputes relating to what 
our Saviour was before his being fent into this 
world, to fay the leaft, are impertinent and foreign, 
having no connection with real chriftianity, nor 
being of any confequence as to true chriftian faith 
and practice. However, as this is a matter of 
pure revelation, and nothing can be known con- 
cerning it but from fcripture, it is extremely 
wrong to indulge fancy and conjedlural fpecu- 
lation, and efpecially to lay ftrefs upon a deter- 
minate 
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minatc judgment' in a point fo obfcure and offo 
difficult deciflon. 

Pjtrfons may affirm or deny, believe or difbelive 
our Saviour's pre-exiftencc, v/ithout affefting 
their chriftianity at all. The fcriptuces, if they 
are not altogether, are in a great mtz^nxt Jilent upon 
this article, and to pretend in this particular to be 
wife above what is written, certainly argues arro- 
gance and prefumption : and the building of any 
articles of faith upon fuch a fuppofition, is a thing 
that cannot be juftified. To reprefent our Saviour, . 
as firft interpoiing in the affair of falvation, offer- 
ing himfelf, entering into a previous covenant 
and flipulation with God the Father in the vifible 
wbrld, and feme other like things, which divines 
have allowed themfelves to do, is. furely taking 
an unwarrantable liberty, and has put the do£trine 
of redemption in a light unfatisfa£tory to reafon, 
and not duly honourable to the divine character* 
It is of very ill confequence to reprefent any fen-* 
timent as of great importance in chriilianity^ 
which upright, fincere inquirers after truth may 
form different, judgments about, which is attended 
with obfcurity, and is of difficiilt determination. 
In (hort, it muft be, in no fmall degree, prejudi- 
cial to religion and the gofpel, to fuppofe any 
dodrine to be effential, or of great moment, which, 
has not a clear indifputable foundation in the 
New Teftament. Befides, our regard to Jefus 
Chrift is not founded upon what he was in a pre- 

cxiftent 
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exiftentftate, but what he was in confequence of 
his coming into the world, and the unfpeakably 
great and important commiffion with which he 
was fent. Our concern is with what the great 
eternal God appointed him to be, with his cha- 
rafler, as the Chrift, the Meffiah, the Son of God» 
a divinely authorised teacher of religion, an hea- 
venly commiffioned publifher of the grace^ the w/V/, 
and command of Mmii^ty God, as one appointed by 
the great Supreme to be the faviour, law-giver, and 
judge of men. Our beft, our moft rational and 
ufeful regards to Jefus Chrift, refult from the 
great office affigned him, as the mediator between 
God and man, and the authority with which God 
invefted him, from his great unparalleled love 
to us, the amiable and glorious moral excellence 
of his character, and the power and dominion to 
which God hath raifed him. Inquiry about his 
pre-exiftent ftate would, therefore, be mere unpro- 
fitable curioiity; fuppofing there were fufficient 
fcripture proof of the fad. But that is not at all 
clear and certain. The fcripture does not afford 
any defcription of fuch a ftate, nay, I do not 
know any one fcripture paiTage, either diredly 
affirming, or necefTarily implying it. No fenti- 
ments, then, concerning a ftate of Chrift pre- 
vious to his coming into this world, need enter 
into our idea of his perfon and chara£^er. Our 
concern is with his dfvine authority, with his 
doctrine, a6d the dominion and power to which 

he 
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he is exalted in confequence of his mediation. 
Whether he had an eternal generation, whether 
he had exiftence before his appearance on earth, 
what was his ftate, what his manner of being, 
what his nature and eflence previous to his in- 
carnation, are queftions wherein we are no way 
interefted, and which it could have no good in- 
fluence to be inquifive about, though there were 
pafTages of fcripture from which a pre-exiftent ftate 
might be juftly and clearly inferred. But that 
I verily believe is not the cafe. I have care- 
fully examined the New Te({ament with a view 
to .this point ; and though there are feveral paf- 
fages which have been generally underftood to 
affirm or imply it ; I cannot but apprehend they 
ought to be differently explained. I purpofe^ 
then, in my next difcourfe, to produce and lay 
before you, what appears to me, the real meaning 
of fucb pafTages, as have been moft generally 
thought to imply, refer to, or reprefent our 
Saviour's exiftence and ftate previous to his ap- 
pearance among men. 
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SERMON 

THE SECOND AND THIRD. 

Acts ii» zi, 

I SHOULD pay but a poor compliment to thia 
judicious afTembly, could I fuppofe the delivery 
of my own free, unreferved fentiments upon any 
point relative to religion and chriftianity, would 
occadon any uneaflnefs or didurbance, or have 
one ill confequence, whether what. I propofc 
fhould prove convincing, or otherwife. I have 
too good an opinion of your underftanding, can- 
dour, equity, difcretion and charity, to appre- 
hend any thing difagrecable. I have no doubt, 
but I may, without offence, deliver my real 
judgment. I mean not to di£l:^te. Every one 
lias a right to judge for himfelf. I have no more 
difpofition to impofe, than to be impofed upon. 
Inquiry and examination is the way to difcover 
error, and find out truth. It concerns us all to 
confider impartially, and follow only where evi- 
dence leads the way. The New Teftament is 
the great rule of our chriftian faith, and we are to 
underftand and explain it in the beft manner we 
can for ourfelves; nor would it have been fo 

difficult 
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diiEcult to underfland ; had it not been fo niuch 
and fo long perverted and mifapplied. The fenti- 
ments relating to the perfon and charafter of our 
bleffed Saviour, which I would inculcate, do 
plainly appear to myfelf, to be rational and fcrip- 
tural, and of very great confequence to true chrif- 
ttanityy and I have no doubt they will, in time> 
prevail. Truth is great and Jirong above all things • 
Honeft minds will get clear of prejudice and dif- 
cern the truth. What I am about to deny, has 
been fo long and fo generally fuppofed to be 
true, that I cannot reafonably expert to convince 
any confiderable number at once. You will 
few of you be, at firft, able tt> enter into fenti- 
ments fo contrary to the current do£lrine, and the 
way of thinking you have, probably, never called 
in queftion : though it is very likely, in time, 
and upon calm, cool and ferious reflection, they 
will obtain general approbation. You will do 
well, however, to liften with as great a freedom 
from prejudice as poffible, and to pafs no judg* 
ment till you have heard the whole. I am ac-* 
countable before the judgment feat of Chrift for 
what I deliver: and you alfo are accountable at 
the fame tribunal for the ufe you make of what 
you hear. 

The great perplexity and embarraflment, and 
all the difagreeable controverfi^s upon this fubjeft, 
have arifen from! a fuppofed pre-exiftence of our 
bleffed Saviour. The queftion is, whether this 

be 
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be or be not the do£lrine oi fcripture : for it is a 
matter of pure revelation: and with regard to this 
point, 

I- I have obferved, that, if it were true, it 
would not merit the ftrefs that has been laid upon 
it : it would be a matter only of curious fpecula- 
tion, having no neceffary connexion with the 
regard due to Chrift, with that faith in him, and 
obedience to him, required in the gofpel. It is 
very evident perfons may difbelieve this particular, 
and yet retain every principle of love, gratitude 
and obedience towards the Lord Jefus, every 
inftance of chriftian faith, difpofition, conduct, 
and hope. The denying of our Saviour's pre- 
exiftence, therefore, is in no degree prejudicial 
to true chriftianity: nor has any, the leaft, ten- 
dency to diminifh our veneration for the cha- 
rader of Chrift, leffen our fenfe of chriftian obli- 
gations, or weaken any one motive to chriftian 
faith and obedience. But the admitting of it has 
a£tually occaiioned the greateft confuiion, pro- 
duced intricate perplexing fchemes, and much 
hindered both the fpread and influence of the gofpel 
in the world. 

II. I have obferved, that it is not a clear doc- 
trine of fcripture : it is not plainly taught in the 
New Teftament, and therefore ought not to have 
been admitted among the articles of chriftian faith. 
I do not know of one fcripture paiTage, either 
dire£Uy afErming or neceflarily implying it. If 

we 
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we give up this point ; our idea of the perfon and 
charader of our blcfled Saviour, may be eafily 
formed, in a manner fatisfaSory to reafon, agree- 
able to the nature of things, confident with the 
analogy of Providence, and with the whole ftrain 
of the evangelical narration, and tending to fecure 
the highcft and moft rational love, efteem, and 
veneration for our bleffcd Saviour. However, as 
fcveral paflages of fcripture have been generally 
thought to affirm, imply, refer to, or reprefent 
the exiftence and ftate of Chrift previous to his 
appearance among men ; I have thought it proper 
to produce, and lay before you, what appears to 
me the real meaning of fuch paflages. 

As to thofe paflages which fpeak of our bleflTed 
Saviour, as fent of God, coming from God^ 
coming from heaven,* and fuch like (which often 
occur in the New Teftament) they who fuppofe 



• See John iif. 13, and 31. John vi. 33, &c. 2 Cor. xv. 47. 
This expreflion occurs Ihore frequently in the Hxth chapter of 
John than in any other part of the Nevir Teftament. But fo 
fgurative is the ftrain of the difcourfe recorded in this chapter, 
that our Lord tells the Jev^s that except they eat the flefti of the 
fon of man and drink his blood> they have no life in them (ver. 
53.). If we be to underftand him HteraHy in this chapter when 
be fpeaks of his defcending from heaven, it will follow that he 
eorporeatiy defcended, {o that no argument can be deduced from it 
in favour of his pre-exiftence. '' 1 am the living bread which 
*' came down from heaven. If any man eat "of this bread, he 
*' ihall live for ever: and the brctd which I (hall give is myfeJbC* 
(ver. 51.) Editor. 

the 



the foul of Chrift pre-exiftent (whatever notions 
they may have of the ftate or qualities of fuch a 
pre-exiftent foul) underftand thefe expreffions as 
denoting, that Chrift properly defcended from 
heaven, where he was with God in his pre- 
exifteni ftate, and leaving heaven, came down, to 
take a human body and dwell among men. But 
there is not the leaft neceility for underftanding 
them in fuch a fenfe** I am thoroughly perfuaded 
they have no fuch meaning. They are as feems 
to me evidently expreilive only of his divine com« 
miffion, heavenly authority, his fpeaking and add- 
ing in the namepf God : for phrafes of this kind 
are applied to prophets, to John the Baptift :t 



^ There is no neceility for underilandlng them in this fenfe^ 
4>ecaufe the phrafe of being from heaven is afed in cafes which are 
incompatible with the idea of any local defcent. Matt. xxi. 25. 
" The baptifm of John, whence was it ? from heaven, or of men ? 
" 2 Cor. V. 2. In this we groan eameftiy, defiring to be clothed 
« upon with our houfe which is from heavenC* James i. 17, 
" Every good and every perfed gift is from above, and cometh 
" down from the Father of lights." Ed. 

f Numb. xvi. 28. John i. 6. «« There was a man fent from 
God, whofe name was John." It is obferved by Mr. Lindfey 
with refftrence to the phrafe " coming from God," that, limilar 
language is often ufed by us without fappofing that we had lived 
in another world. So that incomparable perfon, father Paul, a 
little before he died, fpoke to his friend Fulgentio, who had been 
wearied with long watchful attendance on him, " Go you to reft, 
whilft 1 go to God, from whom we all came." And Ecclef. xii. 7. 
<< Then ihall the duft return to the earth as it was, and the fpirit 
(hall recuro untoOod who gave it.** Ed, 
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nay We may all be faid to be fent of God into the 
world. However, expreffions of this kind, applied 
to Jcfus Chrift, are to be underftood in a diftin- 
guifhiiig and fuperlative, even in the higheft fenfe, 
as he was honoured with a commijjion of fuperior 
dignity and importance, with more eminent and 
glorious qualifications, and was the fent of Gody 
by way of diftindlion above all others. It may 
alfp greatly confirm the truth and juftice of ex- 
plaining aJl the p^fTages of this kind as only ex- 
preffive of our Saviour's divine commiffion ; if we 
dbferve, the remarkable manner in which our 
blefTed Lord exprefTes the commiffion he gave to 
his apoflles. In one place (John xvii. i8.) he 
fays, as thou haft fent me into the world j even fo have 
I alfo fent them into the world. In another place 
he fays, as thr Father hath fent me, fo fend I you 
(John XX. 21. )• It is very manifefl therefore that 
the phrafeology of this fort has no reference to, 
and affords not the leafl proof of, a pre-exiftent 
ftate : this I cannot but fuppofe muft be very clear 
and evident to every one. 

In the feventeenth chapter of St. John's gofpel 
and the fifth verfe is recorded our Saviour's addrefs 
to his Father, in thefe words, and now O Father^ 
glorify thou me^ with the glory zvhich I had with thee 
before the world was. Our Saviour's aftual exifl- 
ence, and adual pofTeffion of glory in the prefence 
of God, from eternal ages, before his incarnation, 
has been efteemed too generally a juft inference 

from 
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from this paflage. But I am really furprifed it 
(hould : for is it not very unrcafonable to fuppofe, 
the glory, here intended, to be what our Saviour 
had adually been pofTefTed of before his coming 
into this world, when, according to the whole 
tenour of the gofpel, and the moft manifeft and 
clear expreffions in the context, he is here praying 
not for a glory, he had formerly adually enjoyed, 
but for a promifed^ additional^ remunerating glory, 
a glory which was to be the reward of his faithful 
difcharge of the mediatorial office, and confe- 
quently a thing,^ fubfequent to his obedience and 
fufferings on this earth ? Chrift you know was 
firft XQ fuflFer, and then to enter into his glory: 
after enduring the crofs, he was to receive the joy 
that was fet before him : becaufe of his obedience 
to death, he was to be highly exalted, and be 
honoured with a name above every name,* be 
made head over all things, placed at God's right 
hand. 

1 have finijhed the work^ fays he, which thou gavejl 
me to doy and now^ O Father, glorify thou me with 
the glory which I had with thee before the world was. 
The glory which he had with the father before 
the world was, according to well known Jewifh 
phrafeology, intends not a glory that had been 
actually and already enjoyed by him, but the 
glory, that was in the eternal counfels of the 

* See Lo. xxiv. 26. Heb. zii. 2. Phil, ii, 8, 9. 
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Divine Providence, always, from the beginning, 
defigned for the Meffiah, the glory promifed to 
him^ decreed* appointed, determined for him as 
the reward of his obedience and fufferings : and it 
is well known, and has been often obferved, that a 
future event, fixed in the divine fore-knowlege 
and pre-determination, is in fcripture frequently 
fpoken of as done long before. So Chrift, you 
know, is faid (Revel, xiii. 8^) to be the Lamb of 
,God Jlain from the foundation of the world : and 
chriftians (Eph. ii. 6.} are faid to be raifed up 
together and made to fit together in . heavenly 
places in Chrift.* The glory Chrift prayed for 
it feems perfedly natural, and moft reafonable to 
underftand as meaning no other than the glory he 
was to receive as a reward for glorifying God on 
earth, and doing the work he gave him to do. I 
can have no doubt but this is the true interpreta- 
tion of this place : the other appears to me, abfurd 
and groundlcfs. This text, therefore, affords no 
proof at all of our Saviour's pre-exiftent ftate. 



• The gentiles ave faid (Eph. i. 4.) to be«chofen in Chrift hefort 
the foundation of the ivorld, thai they (hould be holy and without 
blame before him in love. What the Divine Being had determined 
in his unchangeable councils is here evidently fpoken of as done 
long before it ad^ually took place. Again, God is faid to have 
faved us (2 Tim. i. 9.) according to his own purpofe and grace, 
given in Chrift Jefus before the world began. How common this 
kind of phrafcology ? 

Aftother 
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Another pafTage, which has been thought par- 
ticularly ftrong, and even decifive, in favour of 
the point we are confidering, and which it muft 
be owned, is far from being eafy to explain to the 
iatisfa£tion of fuch as are not able to enter into 
a critical judgment concerning the nature of lan- 
guage, and particularly the genius of Jewifh 
phrafeology ; is what is recorded in the eighth 
chapter of John, with reference to Abraham, and 
efpecially, from our Saviour's faying, hefort Ahra^^ 
bam was I am. It is by no means necefTary to un- 
derftand our Saviour here, as affirming, that he 
exifted in the invifible world, in a (late of great 
glory, before Abraham was created. There ap- 
pears no pr6priety in fuch an aflertion, no fuit- 
ablenefs to the context, or occafion of his dif- 
courfe with the Jews. Our Saviour is, as it fatif-. 
fadorily appears to me, reprefenting his dignity 
as Meffiah, the great importance of his office, and 
the difpenfation by him: he is in general only 
affirming his fuperiority to Abraham.* The Jews, 
you know, gloried in their great progenitor Abra- 
ham, they greatly prided themfelves in being his 



^ The expreilion would certainly have been different^ if our 
Saviour had intended to aflerc that his being commenced before 
the time of Abraham^ or before the creation ; he fpeaks in the 
prefent tenfe \ before Abraham was I ain\ he is affirming fome- 
thing that was applicable to his (late and opinion at that very 
time. 

C defcendants^ 
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defcendants, and expeftfed extraordinary favour 
from God, purely on that account, whatever 
were their own moral charadlers. There was 
great propriety and truth in our Saviour's aflert- 
ing his pre-eminence above Abraham. High as is 
your conception of Abraham, and low as is your 
opinion of me, becaufe of my mean outward ap- 
pearance; yet, I am Abraham's fuperior, I am 
before what Abraham was, I am greater than he. 
I really take this to be the general meaning. It 
will, however, admit of an explication fomething 
different, and may be farther illuftrated by obferv- 
ing that it was not uncommon, in order to convey 
the ideaof diftinguifhed excellence and importance^ 
to refer to //W, and afcribe antiquity, yea eternity^ 
as a ftrong expreffion. Thus we read, of the 
.Iamb (lain from the foundation of the world : 
and it is faid that the Jews, in order to give a 
lively idea of the great excellence of their law, 
ufed this expreflion, that the law was before the 
world was created, meaning that it was the great- 
eft thing in the world, above every thing. In 
like manner our bleffed Saviour expreffes his fupe- 
rlor dignity above Abraham, by faying, before 
Abraham was I am, meaning only to afErm, that 
the difpenfation by him was before that of Abra- 
ham, not in time, literally, but in defign, na- 
ture, excellence, and importance. This manner 
of explication may be farther confirmed by the 
manner in which John the Baptift (John i. 15.) cx- 

preiTes 
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prefles our blefled Saviour's great fuperiority f 
himfclf. He that cometh after me is preferred be- 
fore me, for he was before me. None fuppofe 
John the Baptiftto mean our Saviour was before him, 
in time, but in dignity and pre-eminence : this is 
indeed evident from what he fays, figuratively ex- 
preffing the unfpeakably higher importance, of the 
perfon, oiEce, and charafter of Chrift. ffl>ofe 
ftfoes latchet I am not worthy to unloofe : thus we fee 
he ufes the phrafe, he was before me^ to exprefs 
our bleflfed ^Saviour's tranfcendent greatnefs and 
the fuperior dignity of his perfon, office, and cha- 
rader J and thus, in fimilar language, as it feems to 
me, our Saviour exprefles his fuperiority and pre- 
eminence, above Abraham, faying, before Abra- 
ham was, I am. No proof of a pre-exiftent ftate, 
therefore, arifes from this part of* holy writ. 
And this has been reckoned one of the ftrongefl 
pafTages in favour of our Saviour's pre-exiftence. 

The beginning of St. John's gofpel, has been 
generally underfiood as affirming our Saviour's 
proper Deity, and eternal pre-exiftence. It muft 
be acknowledged, this is, from one caufe or other, 
a very difficult part of fcripture. It is far from 
being eafy, clearly to account for the whole phra- 
feology. However, in the general, it feems to me 
obvious enough, that St. John, in this introduc- 
tion, means only, ftrongly to affert, the real divi- 
nity^ of the gofpel. - In the beginning was the wordy 

C z and 
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and the word was with God^ and the word was God. 
The great inquiry is, what are we here to under- 
ftand, by the Logos or Word: all depends upon 
the fenfe we affix to this, upon our applying, or 
not applying it, to a perfon, or being, different 
from (whether equal, or inferior to) the great 
Almighty God over all. There is nothing, either 
in the expreffion itfelf, or the fubfequent defcrip- 
tion, that fhould lead us to apply it to any, but 
God. That the apoftle does not mean by it, the 
perfon of our Saviour in a pre-exiftent ftate, feems 
very evident, and beyond all reafonable queftion* 
He does not intend to fay that Jefus Chrift, was 
in the beginnings with Go^^ or that he was God* 
He is, as I cannot but conclude on the whole 
paragraph, not fpeaking of a perfon^ fuhfijience^ 
fpirit^ or b^ng^ feparate and diftin£l from the 
Deity, but of God himfelf. He appears to me, 
here, to make ufe of a kind of climax^ the deftgn 
whereof is to infuiuate ftrongly, that the gofpel 
is divine. That Jefus Chrift really afted under 
the full infpiration, the direfb commiffion, the 
immediate authority of that God, who created the 
world, who publifhed the law by Mofes, who ap- 
peared among the Jews, in the Shekinah^ that 
luminous fymbol of the divine prefence, even the 
only living and true God, the maker of heaven 
and earth. 

He firft fays, the Word^ (meaning in general, 
what Jefus was divinely enlightened with, and 

commiflioned 
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commiffioncd and authorifed to communicate, the 
difpenfation he was to erc&j in the name of God, 
the dodrine he wa$ enabled to teach with infallible 
certainty, and to confirm by various miracles, 
the go/pel fcheme of fahatiortj which was the wif- 
dom, goodnefs and power of God) was, in the 
beginningj^m the divine counfels from eternity. 
He next obferves, it was with God,, in the divine 
defign before its revelation, and fure to be accom- 
plifhed in due time: it was bid with Godj till 
manifefted in its proper ftafon* Nay he adds at laft, 
it was God:* God naliy and aSiually exerted his 
perfe6lions in the contrivance and execution of it. 
It was tbat word of Gody by which the heavens wert 

made 



^ Dr. Dawfon, (who tranflatet the latter part of the firft verfe^ 
end God was the word) makes the following obfervations upon 
thU exprsflion. <* It may be thoughr, that, taking the word in 
the fenfe I have given it, viz. for the gofptl itfelf, it founds ex- 
tremely harHi to fay that God was the word,'''' To which I anfwer, 
that the harihnefs obje£led to, arifing from the peculiarity of St« 
John's phrafeology, will be found to be in favour of the tranfla- 
tion which I have offered. Far what is more common with this 
writer, than to fay of God, that he is light or truth or lovi f 
And alfo of Jefus Chrlfl, that he is the way, the truth, the life^ 
nay the refurre8ion f To aflcrt that God was the toord, is not 
more harfli than to fay God is love. When St. John thus expref- 
feth himfelf, he doth not mean to affirm that God is that very 
thing, by which he calls him, or that God and love are the fame 
thing. We know very well, his meaning is, that God is poflefled 
of that thing or quality whereby he names him in this inftance, 
of iove and good will to his creatures* So again, when our Savi- 
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made and all the hoji of them.* That the evange- 
lift is here fpeaking of God himfelf, and does not 
mean, by the Logosy or word, another being, dif- 
ferent from the Deity, may be ahgued from 
fcveral expreffions in the context, particularly 
from his faying, that the world was made by him^ 
and without him^ was not any thing made that was 
made* He was in the worlds and the world was 
made by him* He came to his own^ and his own 
received him, not* Thefc dcfcriptions are applicable 
to God only. He created the world. He came, 
in Chrijiy to his own people, the Jews ; God /pake 
to them by his Son^ but they received him not. God 
was manifeft intheflejh. The word was made fleft) 
and dwelt among men. Phrafes of this kind, are in 
general, ftrongly expreflive of an extraordinary 
divine prefence with, and a full communication of 
the divine fpirit to our bleffed Saviour : the words 
he fpoke, the works he did, are cxprefsly afcribed 
by him to his Father : they are not mincy but hisj 



our, according to this evangelift, faith, I am the refurre^ion, he 
means not to affirm that he and the reforredlion are one and the 
iame thing ; but that he is the author of our refurre^ion to life, 
fome fuch word being always underAood in this kind of phrafe- 
ology. And therefore when it is here afferted, that God wat the 
v/ord, the meaning is natural and eafy, viz. that he was the 
Muthor or giver of the word which came by Jefus. An illuAra- 
tion of feveral texts of fcripture^ by B. Dawfon, LL.D. Redtor 
ef Burgh, p. 65. £d, 

• rf, xxxiil. 6. 
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that fent me i"^ the word^ that is, the wifdom and 
power of God, refidcd in Chrift. 

When he fpeaks of the word or chriftian difpen- 
fation, as yet unrevealed, concealed in the bofom 
of the Almighty, he fays, it was in the beginning, 
and with God : fpeaking of the fame word^ as 
manifefted in the perfon of Jefus Chrift, adtually 
publifhed and confirmed to mankind, he fays, it 
was God: and it is equivalent with fuch expref- 
fions as thefe, that God was in Chriji^ that God was 
with Chrijiy that God /poke by him^ that God wrought 
the miracles of his glorious mini/lry^ that the word 
was made flejh and dwilt among us* This feems an 
obvious and rational (enfe, and agreeable to the 
whole tenor of fcripture reprefentation. Our 
Saviour continually afcribes what he faid, and did, 
to God his Father. 

By the word, as it feems to me exceedingly 
plain and clear from the whole context, St. John 
intends, not a being diftind from God, but God 
himfelf: this word was made fleih, and dwelt 
amongft us, /. e, God was in Chrift reconciling the 
world to. himfelf. Thus are we alfo to under- 
ftand the name, Emanuel^ given to Chrift— G^^/ 
with us. The gofpel, too, is called the myftery 
which was hid from the beginning in God who 
created the world. In the beginning of his firft 
epiftle St. John fpeaks of that eternal life, which 

• See John vii, i6. xiv. 24. v, 19, 30. 
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was with the Father, and was manifeft unto us. 
What St. John here fays is very much parallel to 
what St. Paul declares in the beginning of his Epif- 
tle to the Hebrews, God 'who at fundry times and 
in divers manners ^ did /peek in times pajl to the Fa^ 
thers by the Prophets^ hathy in thefe lajl days^ fpoken to 
us by his Son. This introduSion to St. John's gof- 
pel, then, is to be underftood in general as affirm- 
ing, the divine origin of the chriftian difpenfation, 
or that Jefus Chrift adied under the authority, in 
the name^ had the immediate concurrence, and re- 
vealed the direft will and command of the living 
and true God, the God of the Jews, the God of 
the univerfe. Ufing the word^ the word of God^ 
the word of the Lord, when fpeaking of God him- 
fclf, was the common mode of expreilion among 
the Jewifh people : and it is agreeable to the lan« 
guage of the Old Teftament. The creation is 
attributed to the word of God. Mofes thus repre- 
fents the work of creation, God /aid, let their be 
l^ght and there was light: and the Pfalmiftfays, 
by the word of the Lord were the heavens made. 
Moft certainly, therefore, the Jewifli people would 
underftand St. John here, as fpeaking of God, and 
only affirming that Jefus Chrift came and afted by 
divine authority: they would take it in no other 
frnffe : neither ought we. And thus underftood, it 
is a moft proper introdudlion to this gofpel, and 
perfedly agreeable to the defign of it, but afFords 
not the Icaft proof of a pre-exiftent ftate of Chrift. 

Pre-exiftence 
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Pre-exiftence in glory has been generally fup- 
pofed to be a juft inference from what St. Paul 
declares concerning our Saviour's voluntary hun 
miliation, in his Epiftle to Philippians, chap ii» 
6, 7, 8 : who being in the form of God^ thought it 
not robbery to be equal with God : but made himfelf 
of no reputation^ and took upon him the form of a 
fervant^ and was made in the likenefs of men : and 
being found in fajhion as a man^ he humbled him* 
fejf and became obedient unto death, even the death 
of the crofs.-^^^ Thought it not robbery to be equal 
with Gody" is not well tranflated : it is not in- 
tended to exprefs our Saviour's greatnefs and dig- 
nity, but of his humility and condefcenflon. 

Though he was in the form of God, in the 
high charader, and veiled with the powers of a di- 
vine meflenger ; he did not feek to appear, or be 
treated as a great prince or earthly monarch : 
he declined all the enfigns of woridly power.* 

The 

* Speaking of t fimllar interpretation of this paflage, Dr. Lardiier 
fays, that this fenfe it is certain^ appears frequently in the chrif- 
tian writers of the third century. St. Cyprian, in the third book 
of Teftimonies, quotes Paul to the Philippians, " jybo, being ap^ 
** ptittUd in tbiform of God, did not eameflfy afftS to be equal to God^ 
** hnt made bimfelf of no reputation^ taking the form ofafervant, bang 
*' made in tbe likentfi ofpteuy and found in fajhion as a man, be bumbled 
^ bhnfelf, &c. Phil. ii. 6. Sec, The fame paifage is likewlfe found in 
^ the fecond book of Cyprian's Teftimoniet, and plainly in the fame 
**iee[€, I have already quoted this paflage fVom fome Greek wri- 
^ teri, who interpret this text according to tbe tranflation juft 
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The general meaning is, did not affume external 
dignity : did not appear in the outward Tplendour 
of that high authority and greatnefs, with which he 
was invefted : did not put on regal Jiate^ but made 
himiAfofno reputation-^put on the form ofaferuanU 
Many have confidered the form of God, here, 
as intending the glorious ftate of our blefled 
Saviour before his nativity. But I cannot make 
the leaft queftion of its meaning, what was enjoyed 
by him on this earth, what he was during his per- 
fonal miniftry. Notwithftanding his outward 
meannefs and the low condition of human life, to 
which he voluntarily fubmitted, for wife and good 
ends, and the more efFedually to anfwer the great 
and good defign of his important office ; he was, 
even while he appeared among men, as one that 
ferved. In the form of God, he afted in the name of 
the great fupreme : he was clothed with heavenly 
power : he was a perfon divinely commiffioned : he 
was God's embafTador : he perfonated the moft 
high'— he was God with us : he had a full com- 
munication of divine qualifications. He difplayed 
^divine knowledge, divine wifdom, divine power : 

<< given. It IS likewife found, and plainly ufed in the fame fenfe 
'< in Novatus or Novation, as he is ufually called, a Latin author 
<< and contemporary with St. Cyprian. Mr. Mar(hal translates the 
** firft v7ords of the paiTage above quoted from Cyprian in this 
** manner. That though he was appointed to appear in the form of 
'< God \ he did not boaft of his equality with God; but emptied 
'^bimfelf.** LardnefsWorks, vd.III. p. i66and 321. £d. 

he 
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he rpoke the word, he did the works of God. 
ThusVas he, while upon earth, in the form of 
God. This therefore has no refpecSl to a ftate 
previous ta his appearance on the ftage of the 
world, buty moft evidently^ and I think, beyond all 
reafonable difpute, means the glorious dignity of 
our Saviour as the Meiliah, and the great extraor- 
dinary things attending him, and manifeftly {bow- 
ing the dire^, immediate and conftant concurrence 
of God with him. 

Another paflage, which has been generally re- 
ferred to our Saviour in a pre-exiftent ftate, is in 
the fecond of Cor. viii. 9. where the apoftle ob- 
ferves that our Saviour, though he was rich^ yet for 
our fakes he became poor : underftanding by our 
Saviour's riches, the glory and happinefs enjoyed 
by him in the heavenly manfions, before his being 
fent into this world. But this, I am perfuaded, 
is not a juft explication. By the riches of Chrift, 
I can make no doubt, the apoftle intends, his dig- 
nity, authority, power and glorious endowments, 
as the Mefliah : he was rich— in him dwelt the 
fulnefs of the Deity : the Father loved him, and 
gave all things into his hands : in him were hid 
all the treafures of wifdom and knowledge : he 
had the command over all nature : he was invefted 
with a glorious miraculous power: he had dignity, 
power and glory fupei-ior to all that ever appeared 
upon earth : he knew all things 3 he could do 
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all things.* But, though he was a perfon of fuch 
eminent^ trafl(ceiKient dignity, and vefted with 
fuch glorious powers 5 he became p09r^ he appcareil 
in a low, humble ftate among men: he voluntarily 
chofe a mean outward condition : he had not where 
to lay bis head: he employed not his miraculous 
power to enrich or aggrandize himfelf : he fubmit- 
ted to the inconveniences, contempts and infults of 
poverty, bore the oppofition and contradidion of 
finners againft himfelf, and at laft fubmitted to the 
painful, ignominious death of the crofs. Thus, 
though he was rich, for the good of mankind ; he he- 
eame poor. This paffage is very much parallel to, 
or of the fame meaning with, that before ex* 
plained, who being in the form of God \ yet aflumed 
none of. the external enfigns of dignity and ma- 
jefty, but made himfelf of no reputation^ and took 
on him the form of a fervant^ and became obedient to 
deaths even the death of the crofs . 

Thefe paffages very clearly and naturally ex- 
plain and illuftrate each other. There does not 
arife, therefore, from this part of fcripture, any 
thing like a real proof of *our Saviour's being in 

* That i8« he could do ail things which it was the divine will 
that he. (hould do $ for our Lord himfelf exprefsly fays, *^ I can 
of mine own felf do nothing** (John v. 30.) : and it is obferva- 
1>ie, that when, at the concluiion of his miniilry, he fpake of hav- 
ing all power, hefaidthatit was^ivffl unto him, plainly intimating, 
that whatever power he was hivefted with, for accompliihing the 
great end of his miilion^ it was entirely a gift of God* £d. 

a ftate 
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a fia'te of great glory and happinefs before his in- 
carnation. As to the xvorliPs being made by him ; 
the few pafiages of that kind^ are certainly not to 
be referred to the original produ^ion of things i 
for God alone is the creator, the maker of heaven 
and earth. This is the clear dodrine of reafon, 
and moft exprefsly, and in innumerable places. 
Caught in fcripture. It is a ftrange confounding 
of things, and muft have a very bad efFefb upon 
religion and worfliip, to admit any other Creator. 
Surely we are to look upon God as the great, 
adual, immediate author of nature : undoubtedly, 
by him, and not by any other, all things were 
created, that are in heaven, and that are in earth, 
vifible and invifible ; it is one appropriate, diftin- 
guifliing charader of God, perpetually afcribed to 
him, in fcripture, maker of heaven and earth,* Paf- 
fages, therefore, which have been thought to at- 
tribute creation to the operation of the Son of 
God, muft, and may very well, be interpreted in 
a difierent manner : they fhould be confidered 
nK>ft of them, and in general, as aiErming only 
the fupericv importance and dignity of the difpen* 
fation by Chrift, and that all other difpenfations 
were fubordinate to it. 

To give the explication of one pafTage of this 
kind, for example, Heb* i. 2. Whom he hath ap- 
pointed heir (or lord) of all things, by whom alfo 

* Ste Neb. ix. £. Pf. xxxii, 6. cxlTiii. 5. Heb. iU. 4, Ac. 
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hi made thi worlds* Some learned men tranllatc 
it, for whom^ &c. which the Greek will admit, 
and it is fuitable to the context : and what is ren- 
dered worlds^ here, does not intend, the heavens, 
earth and all things therein, but, properly, agesi, 
periods of time, the patriarchal, the legal, the an- 
tediluvian ftate* Hei;^, then, is a very good and 
juft, rational and beautiful fenfe :- for whom alfo, 
for whofe fake, with refpe£t to him, God difpofed 
and ordered all previous difpeniations: »id that is, 
the gofpel is the great fcheme of Providence with 
refpe£i: to mankind, to which all others are fubfer- 
vient, we are led to conceive, by the general ftrain 
of the fcriptures : the New Teftament reprefents, 
in innumerable places, the chriftian difpenfation 
and the appearance of the Saviour among men, as 
the confequence of an original plan of Providence 
laid before the world began, 2 Tim. i. 9. " God 
*^ who hath faved us, according to his own purpofe 
'* and grace which was given us in Chrift Jefus be- 
** fore the world began, but is now made manifeft, 
** by the appearing of our Lord and Saviour." All 
the revelations of the divine will, to Abraham, the 
patriarchs, Mofes, the prophets, point towards the 
difpenfation by Chrift, and were preparatory to it: 
all were intended, as introdudory to the glorious 
empire of trUth and righteoufnefs under the Son of 
God. I cannot but apprehend paflages of this 
kind, ought to be underftood in fome fuch manner, 
or poffibly, fome phrafes of this nature, may be 
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defigned to exprefs our blefled Saviour's Aipreme 
autbority, and the power and dominion to which 
God exalted him. Creation belongs to God: nor 
are we by any means to admit more creators than 
one. 

Another obfervation that may be afUfting to us 
in underftanding and explaining^ fome paiTages of 
this kind, is this, that the change produced in the 
world by the miffion and doSrine of Chrift, Js 
figuratively ftyled a new creation r it was, in efFefl:, 
making the world over again : thofe who were con- 
vinced and converted by. him, became new crea- 
tures : their principles, their difpofitions, their 
lives were quite altered : and it is eafy to under- 
ftand and conceive how God framed and mana- 
ged this new creation by Jefus Ghrift : by JeAis 
Chrift, men are faid to be created a new unto good 
works. In this fenfe, God might truly be faid to 
create all things, by Jefus Chrift. 

Pre-exiftence, and proper Deity, has been, by 
many, fuppofed to be afcribed to Chrift, by the 
author of the Epiftle to the Hebrews, chap. i. 8* 
•* But unto the Son he faith, thy throne O God, 
** is for ever and ever, a fcepter of righteoufnefs is 
** the fceptre of thy kingdom, thou haft loved 
** righteoufnefs and hated iniquity; therefore God, 
** even thy God hath anointed thee with the oil of 
** gladnefs above thy fellows." It is a quotation 
from.the forty-fifth Pfalm, *' thy throne O God, 
is, for ever and ever, the fceptre of thy kingdom 

is 
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is a right fcepter." Here, as all will allow, it^evr- 
dently means, not our Saviour, hut God bimfitf^ 
and I have no doubt, but Paul in this place, wheif 
he fays thy throne OGod^ isfonverandevtr^ intends 
not to apply them to our Lord, but to God the 
Father: and it would have been more juftly tran- 
flated, not unto the Son, but with reference^ or, re* 
fpe<9;, to the Son, i. e. with regard to the Son is 
applicable, that fcripture expreffion, or thefe words 
of the Pfalmift, thy throne O God is for ever and ever: 
the kingdom of God by the MeJJiahy was to have no 
period : the God of heaven, then, iet up a king- 
dom which fliould never be deftroyed, a kingdom 
that fhould never be moved : the gofpel to be 
preached to all nation?, is called the Everlajiing 
GofpeL'"' One great defign of the epiftle to the 
Jiebrews, is to fliow, the fuperior dignity,; excel- 
lence and importance of the difpenfation by Chrift, 
above that by Mofes : among other things he fug- 
gefts its univerfal extent and perpetual duration : 
in afierting the perpetuity of the chriftian difpen- 
fation, he pertinently adopts the expreffion of the 
Pfalmift : and what he diredly aflerts, is plainly 
this, that with refpeft to the Meifiah, the throne of 
God is for ever and ever. What follows in th6 
ninth verfe, is undoubtedly addrefled for the Mef- 
fiah; ^^ Thou haft loved righteoufnefs and hated 
•* inicjuity, therefore God, even thy God, hath 
** anointed thee with the oil of gladnefs above thy 

• Rev, xiv. €, 
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** feHows/' God honoured the perfon, whom he 
appointed to be the MeiBah and Saviour of men, 
with a fulnefs of divine gifts, with glorious pre- 
rogatives, and a pre-eminence above all others. 
This paflage is therefore eafily and naturally 
underftbod, in a way that gives not the leaft foun- 
dation for the article of pre-exiftence, or the notion 
of Chrift's being a fecond perfon in a trinity* 

This interpretation is fo eafy and obvious, that 
it muft, I cannot but think, appear true and right 
to all, but fuch whofe prejudices, and falfe precon- 
ceived opinions, will not permit them to difcern. 

Our blefled Saviour is ftyled the jirji horn of 
every creature^* or as it might perhaps be better 
rendered, of the whole creation. Now, this does not 
fignify his being produced before all other beings ; 
it is expreffive only of his diftinguiflied dignity and 
eminence: it has nothing to do with his cr/^/W- 
tion^ or commencement of being : it is intended only 
to affirm his pre-eminence, his peculiar dignity 
and glory as Meffiah, his fupreme intereft in the 
regards of the Deity, a perfon whom the Father 
loved above all, and to whom he had given all 
things : and as Meffiah, he is fuperior to angels : 
he fuflained and executed a commiffion of infinite 
unfpeakable importance : he is the moft excellent 
perfonage, the deareft to God, of all the creation : 
he is the fr/l born: he is the chief and moft excel- 
lent of the whole creation. This appellation, 

• Col, i, 15. 
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then, cannot, with any juftice, be alledged in favour 
of a pre-extftent Jiate. It has no reference to timi 
or manner of produSfion^ but to excellence^ dignity 
zni. importance of office and chara£ter. 

He is called the image of God, the bright ne/s of bis 
Father* i glory ^ the exprefs image of his perfon.* This 
it appears very plain and evident to me, refers to 
our Saviour's character and conduct upon earth, 
not to his metaphyfical nature, his eiTence, fub- 
fiance, or what he was in a pre-exiftent ftate, but 
to what he was in this world. In him, in his 
life and conduSf, in what hcfaid, and did, (hone the 
glory of God : he aded a truly divine part : he ex- 
emplified the lovely, amiable qualities of the Deity: 
he exhibited, in the courfe of his miniftry, the 
glorious pcrfe6tions of the fupreme Being : he was 
a bright mirror of divine excellence : there was 
in the perfon, life and dodrine of Jefus, a lively 
image, a bright, clear and ftrong refulgence of 
divine glory : in him appeared the power, the wif- 
dom, the holinefs, the truth, the goodnefs and 
benignity of the divine nature. This is perfedly 
agreeable to that declaration, ^* God who com- 
'^ manded the light to ihine out of darknefs, hath 
*< (hincd in our hearts, to give the light of the 
** knowledge of the glory of God, in the face, or 
«* perfon, of Jefus ChriftV'f 

• Ilcb. I. 3, -J- 2 Cor, Iv. 6. 
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Some learned men have conje£tured, and too 
haftily concluded and affirmed, that our Saviouif 
was often employed as the minifter and meflenger 
of God under the Old Teftament, and have endea- 
voured to {how, that, by Michael the Archangel^ 
the angel of the covenant, we are to underftand 
our Lord Jefus Chrift, who they fay, had the 
government of Ifrael affigned to him, and went 
under that name and character, before be was 
inade flefh. But this is mere afTertion, without 
real foundation : the fcripture affords no proof of 
it : nay it is direSly contrary to what St. Paul de- 
clares in the moft exprefs terms, in the beginning 
of his Epiftle to the Hebrews. '* God who ac 
'* fundry times and in divers manners, fpake in 
•* time paft unto the Fathers by the prophetsi hath 
*' in thefe la/i days fpoken unto us by his Son,'* 
Gbrift therefore was not fent upon meffages to 
men, before the times of the gofpel. 

Some have confidered the title, Son of Godj fb 
often given to our Saviour, as implying his pre- 
exiftence : whereas it is very evident, from the 
whole tenor of fcripture, that this denomination is 
applied to him on account of what he was during 
his abode on this earth, on account of the great 
work affigned him, and the qualifications and ho- 
nours conferred on him, on account of his miracu- 
lous nativity, the eminence of his office, the extra- 
ordinary communications of the divine fpirit, his 
glorious refurredion^ the high authority, fovereigh 
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fiender foundation, and merit but little regard. 
Wrong fentiments are not only an embarraffment 
to truth, and hinder our conceiving right in other 
things which have any connexion with them> but 
occafion errors without end. 

It is of more moment, not to admit into our 
chriftian fcheme of principles, what has no founda- 
tion in fcripture, than perfons are generally aware 
of. Lefs damage would accrue to the chriftian 
caufe from denying what is true in fome points, 
than from receiving what is falfe. The denying 
for inftance, oFour Saviour's pre'exl/lence^^fuppofing 
it a fa£t) would not be of fo bad confequence, as 
the admittirtg of it, if it be not taught in the fcrip- 
tures. For it is very evident, and may be very 
eafity feen, that fuch an article has no connexion 
with the ultimate defign of the gofpel, is of no 
confequence towards eftablifliing our blefled Lord's 
divine authority, no way neceflary to fecure the 
regard and obedience due to him. Does not our 
obligation to honour the Son as we honour the Father^ 
refult from the power, authority, and eminent pre- 
rogatives with which the God of the univerfe, in- 
vefted him, as Meffiah ? And is not this precifely, 
thefame^ with or without this fentiment ? Whether 
we fuppofe his pre-exiftence, or the contrary ? 
does this make any, the leaft alteration, as to the 
refpeft, deference and honour due to him from 
mankind ? It is manifeft that it does not. AH 
valuable chriftian faith, all that is requifite to 

a chriftian 
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a chriftian temper and life, may fubfift in full 
force and eiEcacy without believing this'particular. 
However, if it had been the truth ; it is very reafon- 
able to think it would have been explicitly and 
clearly expreiTed fome where. Our blefled Lord's 
humiliation, great condefcenfion, in the low^ out- 
ward condition in which he appeared, the incon- 
veniences, difficulties and fufFering to which he wil- 
lingly fubmitted for the good of mankind, are fre- 
quently taken notice of and alFedlingly reprefcnted 
by the evangelical writers. But, if he had really 
left a^ftate of ineffable glory in the invifible world j 
this certainly would have been particularly men- 
tioned, exprefTed too in the flrongeil manner, and 
mofl emphatical terms : but there is nothing of 
this kind in all the New Teftament. The infe- 
xence is obvious. It is not fa£i:» 
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Acts ii. 22. 



MT DEAR FBlLOW CHRISTIANS, 

IT is your glory, and a proof of the great pro- 
grefs you have made in the noble fentiments of 
chriftian liberty, charhy, and' rational religion, 
that you can, without ofFence, hear principles of 
long ftanding, and almoft univerfal prevalence, 
called in queftion, and freely canvafled. I have 
no remaining doubt in my own mind, as to the 
truth of the general fentiments I am inculcating^ 
with regard to the perfon of Chrift. They have 
been of fignal fervice to myfelf, have placed the 
chriftian religion before me in a more advantageous 
light, and enabled me to perceive the propriety and 
reafonablenefs of many things in the Evangelical 
Hiftory, which either upon the Arian or Athana- 
fian hypothefis, feem utterly unaccountable, and 
not capable of rational defence. You are weir 
prepared to receive the truth : and fo far as the 
fentimeats I now propofe are really right, agreeable 

to 
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to reafon and fcripture ; I have no doubt, they will 
be difcerned and admitted by you, and no farther. 
Free,ferious, diligent, unbiafled inquiry, is the ene- 
my of falfehood, but the fufc friend of truth. The 
perplexity and embarraflment and alt the difagree- 
able controverfles upon this fubjefl we are confider- 
ing, have arifen from a fuppofed pre-exiftence of our 
bleffed Saviour. The queftion is, whether this be 
or be not the doftrine of fcripture : for it is matter 
of pure revelation : and with regard to this point, 
Firft, I haveobfeved, that if it were true; it does 
not merit the ftrefs, that has been laid upon it : it 
would be a matter only of curious fpeculation, hav* 
ing no neceflary conneftion with the regard due to 
Chrift, with that faith in him, and obedience to 
faim, required in the gofpel. 

It is very evident that perfons may difbelieve 
this particular, and yet retain every principle of 
love, gratitude and obedience towards the lord 
Jefus, every inftance of chriftian faith, difpofition,^ 
condud, and hope. The denying of our Saviour's 
pre-exiftence, therefore, is in no degree, prejudi- 
cial to true chriftianity, nor has any, the leaft ten- 
dency, to diminifh our veneration for the chara£ter 
of Chrift, leflen our fenfe of chriftian obligations, 
or weaken any one motive to chriftian faith and 
obedience. But the admitting of it, has actually 
occafioned the greateft confufion, produced intri- 

cate, perplexing fchemes, and much hindered 
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both the fpntad and influence of the gofpd in 
the- world. 

Secondly, I have obferved, that it is not a clear 
do£lrine of Scriptutie. I do not know of omfcrip^ 
turepajfage^ either diredly afiSirming, or neceflariljr 
implying it. If we give up this point ; our idea 
of the perfon and chara6ter of our blefTed Saviour, 
may be eafily formed, in a manner fatisfa£lory to 
reafon, agreeable to the nature of things, confift- 
ent with the analogy of Providence, and with the 
whole ftrain of the evangelical narration, and 
tending to fecure the higheft and moft rational 
love, efteem, and veneration for our blefled lord. 
However, as feveral paiTages of fcripture have 
been generally thought to a£Sirm, imply^ refer to, 
or reprefent the exiftence and ftate of Chrift, pre- 
vious to his appearance among men ; I have 
tt^ought it proper to produce, and lay before you, 
what appears to me the real meaning of fuch paf- 
fages. Having fuggefted what may be fuiEcient 
at prefent, with refpeA to the {)re-exiftencc of 
Chrift ; let • us now proceed, to reprefent more 
directly, the pofltive and genuine fcripture idea of 
the perfon and character of our glorious Redeemer, 
during his ftatc; on earth and his confequent ex- 
altation. 

It is on this and what is conneded with it, that 
all juft regard to him is to be built. Now St. 
Peter in a few words here expreffes the true charac^ 
ter^ A MAN APPROVED OF GoD, by miracUs^ftgns and 

wonders^ 
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wottdersy which God did by him.* Hence we may 
perceive, that the (irfl thing that is to be admitted 
into our idea of Chrift, is that he had the real 
human naturij that he vr2L%Jlriiffy and properly man. 
There was a ftrange fentiment ar6fe among the 
chriftians of Afia, after the death of St. Peter, but 
during the life of St. John, who lived almoft 
through a whole century; a fentiment which St. 
John moft earneftly oppofes in his firfl epiftle efpe- 
cially : it was this, that our Saviour was not a real 
manj but a mere phantom^ that his miniftry was a 
vijionary fcene^ that he was only an human appear^ 
ance, eiFe£led by the extraordinary power of God, 
that he had not a real body^ that he did not really^ 
fuffer and'die, but only feemedfo to do* They could 
not allow a divine perfon to be united to the hu- 
man nature, and therefore they pretended, that our 
lord had only the appearance of flefh without the 
reality.f It is with reference to this grofs error S.t. 

John 

* A€t% ii.' %%t 

•f* The leading principle of the fe£^> to which our Mtfaor here 
refers, was, that matter is the fource of all evil. Hence, they would 
not allow that the man Jefus was the thrift'^ hut they either 
fuppoled that he was man only in •appearance^ having nothing 
more than the femblance of a body : or, that if he had a real 
body s it was fome celeftial intelligence, fome principal emana- 
tion from the Supreme Being, that was properly the Chrift, The 
Chriil, they faid, entered into him at his baptifm, and quitted 
him at his death. The objea of their ftrange notions was un« 
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John fays, every fpirit that confejjeth that Jefia 
Chrtjl is come in the flejh^ is of God : and every fpirit 
that confejfeth not that Jefus Chriji is come in thejlejhy 
is not of GodJ^ This opinion was, afterwards, 
maintained by thofe corrupt chriftians the Mani- 
cheans. They affirmed, that bur Saviour's body 
was an apparition only, a mere impofition upon 
the fenfes of thoie who beheld him, and no real 



doubfedly ta do honour to Chrift^ the defire of which h^s been 
tl^e foorce of other deviations from the (impte dodrine of thfi 
gofpeL The writings of the apoftles, however, are evidently un- 
favourable to the fentiments of thefe early heretics^ and Chryfo- 
Aom yeprefents it as ** the firft and principal reafon why Chrift it 
<< exhibited with all the weaknefles and infirmities of. human 
** nature^ to prove that he had real flefli.** 

The mofl ferious objedion to this opmion (obferves Dr. Prieftley) 
<< is that, if Chrift had not properly fleih and blood, ■ and there- 
** fore was not properly a man he had not the fcdingi of a man, 
^* and therefore he is no proper example to us, efpecially in hit 
« fufferings and death, with refped to which his example it more 
<* particularly propofed to us, and, in time of perfecuiion, this con* 
'< fideration was of the greateft eonfequence/* It was probably 
under this impreifion that the apoftle John faid, << Who is be that 
<< overcometb tbe^orld, but he that believeth that Jefus is the foD of 
*< God?** (i John v. 5). All the iupport and encouragement which 
a regard to his example afforded, muft have been deAroyed, by the 
idea that Jffus and tht Chrift were different perfons. And muA not 
the power of his example be weakened by every doArine which 
afcribes to him a nature fuperior to the human ? How can v/t 
enter into the feePtngt d A ht\Ti% whofe views and feelings do not 
torreJpondiQ tYiott which are produced merely by fuch iofluencet 
at we are expofed to in this world ? Ed, 

I John iv. s, 3« 

fubftance. 
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fuh^^Hance* This was a flrange fcntiment indeed, 
concerning our Saviour's perfon, utterly fubver- 
iive of all genuine regard to Chrift, and deftroying 
the whole do£^rine of mediation. No wonder St. 
John fo earneftly oppofed it« Thus, the firft great 
error in the chriftian church, was departing from 
a juft perfuafion that our Saviour was a real man* 
The Arian notion, though difFerent, has a con- 
fiderable refemblance to this. It is however, ab- 
fol.ut^ly inconfiftent with our Saviour's real huma* 
nity: for furely a great being from the inviftble 
world, a fccond perfon in the trinity, ajfuming human 
fiijb only^ can with no propriety, be called a man : 
the' more proper term would be, an embodied Deity* 
A defire of rendering the do£lrine of Chrift 
more acceptable to heathen people^ I make no doubt 
was the fource of the Jrian^ and the Arian was 
the eccajion of the Athanajian do£lrine concerning 
the perfon of Chrift.* And methinks chriftians 
fhould not be fond of retaining an opinion con* 
. cerning the perfon of Chrift, which had no better 



* A more full and accurate account of the tenets or ancient 
feds, and a particular inquiry into the origin of the Athanafian 
and the Arian hypothecs, will be found in Dr. Prleftley^s Hiftory of 
Early Opinions concerning Jefus Chrift. Dr. Prieftley maintains 
that the Arian dodirine was iirft advanced in the time of Arius 
* (who floori(hed in the former part of the fourth century) and 
that it was, in a great meafure, occaOoned by the conceflions 
which the orthodox were led to make in their controverfies with 
the unitarians. 

D 3 fountain 



[ 54 ] 

fountain than the falfe fentiments of Pagan thi^- 
I^y. And that this was the occafion of the whole 
trinity do£irine^ that teproach of the chriftian name^ 
and mill-ftone about the neck of the chriftian 
caufe, I am as certain of, as I can be of any 
thing recorded in the annals of antiquity. It is- 
high time that chriftians fhould be univerfally 
aihamed of, and renounce it. The moft prevailing 
errors in the chriftian church in early times, fprung 
from this fource. The learned and ingenious Bsm- 
fobre obferveS) ' there were, as may be clearly feen 
by fuch as have attended to eccleiiaftical hiftory, 
in all ages and almoft in all places, philofopherSy 
whofe minds were filled with the ideas and notions 
of Plato and Ariftotle,. which, upon flight pretext, 
they mixed with chriftian truths, and in time got 
erected into articles of chriftian faith. The hea- 
then people, and particularly the philofophers had, 
it is well known, notions of invifible beings 
afliiming human forms, and appearing among 
men. As to the Jewiih people, and thofe who 
from among them embraced the gofpel % it is very 
evident, they never entertained fuch a notion con- 
cerning our Saviour. They univerfally took him 
for a real many his apoftles, all his followers, as 
well as others. If our Saviour had addrefled him- 
felf to Gentiles, and worked miracles among them, 
as he did among the Jews ; it is very likely they 
would have faid, A God is come down to us in bu^^ 
man Jhape : for thus, you know, they exprefled 

thcmfelveS' 
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Chemfelves with refpec^ to Paul and Barnabas, 
and were for offering facrifice to them. But the 
Jews, when they were furprifed and aftonifhed 
by mirades, wrought in their prefence ; exprefied 
themfelves differently^ glorifying God who bad given 
fuch power to men, or praifing God, faying, 
a great prophet is rifen among us^ and God bath 
vijited his people. Indeed, the do&rine of our Sa- 
viour's r^i// humanity J appears.to me a matter of the 
greatefV confequence, a thing on which the very 
glory of the evangelical difpenfat^on greatly de« 
pends. The admitting of it will much contribute 
to the right underftanding, and proper improve- 
ment of the gofpely as well as help us to a rational 
defence of it.. 

Many arc the places in the New Tcftament, 
where our blefTed Saviour is exprefsly flyled a 
man^ without any, the leaf)-, intimation that the 
term is ufed in a fenfe different from Xht common' 
ienfe of it. St. Peter after his afcenfion, calls 
bim a man approved of God, &c. Our dear Re- 
deemer it is evident, did not difdain his human 
name and title after his exaltation in the celeflial 
world : for when he called to Saul out of heaven, and 
Saul anfwered, who art thou lord ; he faid I am 
Jefus of Nazareth, whom tho^i perfecuteft. (Ads 
xxii. 8.) 

• Does not St. Paul declare, that as by ?nan came 
death, by man came alfo the refurreftion of the 
dead (i Cor. xv. 21.); the fecond man is the 
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lord from heaven (i Cor. xv, 47.}. God hath 
appointed a day wherein he will judge the world 
in righteoufnefs by that man whom he hath or- 
dained (Ads xvii. 31.). There is one Gody and 
one mediator between God and men, the maH 
Chrift Jefus (i Tim. iL 5.)* All the diftinaion of 
Chrift from others, is not his being of a Jiffirent 
nature^ but from the extraordinary powers and 
honours conferred on him by God, from his great 
•ffice, glorious endowments, and high authority. 
It is further obfervable, that our Saviour is not 
merely ftyled man, but as it feems in order fully 
to afcertain his true literal ftri£i; and proper huma- 
nity, to obviate fentiinents of a different kind, to 
prevent all notions inconfiftent with the real human 
nature^ and fatisfy us, that he was man in the 
flri£t and proper fenfe, he is faid to be a man, 
like unto us and as we are. Wherefore in all 
things it behoved him to be made like unto bis 
brethren (Hcb. ii. 17.). We have not an high 
prieft, that cannot be touched with a feel- 
ing of our infirmities, but was, in all points, 
tempted like as we are^ yet without fin, (Heb* iv. 
15,). Indeed the dodrine of our Saviour*s 
real humanity^ may be fupported by arguments 
drawn from the propriety, expediency, and reafon 
of the thing, and alfo by innumerable texts of 
fcripture. I am fure the fcriptures may be read 

with far better underftanding, and with more 
» thorough 
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thorough profit, with this than with any other 
ibnticient. 

Our blefled Saviour often ftyles himfelf, the 
fm rfmany a phrafe whereby, it is very likely, he 
particularly -intended to convey the idea of his 
real bttmanity^ and his low, outward condition, in 
which notwidiftanding his greatnefs and tranfcen- 
dent dignity as Meffiah, he chofe to appear in this 
world* The fcriptures record, without refer ve, 
every thing concerning Chrift, peculiar to the 
human nature. He is called the fon of David, 
the fon of Abraham. Indeed the whole evangeli- 
cal defcription, will agree to no other fuppofition. 
There are numberlefs particulars related in the 
New Teftament concerning Jefus Chrift, which 
correfpond only to the fentiment, that he was a 
nal maftf had the human nature complete. Have 
we not an account of his nativity, his infancy, 
bis growth in ftature, his increafe in wifdom, and 
numberlefs other things, of the like kind, which 
cannot be, in any reafonable manner, accounted 
for upon any other principle ? A regular concep- 
tion of his temptation^ his agonyy the whole fcene of 
his /uffiringSi entirely depends upon this fentiment. 
The belief that our bleiTed Saviour was a real man^ 
places the whole evangelical narration in a jufiy 
natural J confijlint^ bgautiful and injiru£fivi light: 
but a different fentiment, whether upon the Ariadr, 
or the Athanafian fcheme, throws all into diforder, 
confufion, impropriety, and difproportion. Our 
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bleflfed. Saviour, was undoubtedly a maftf a real 
man : he had the human nature complete, with atl 
its innocent infirmities. But he was not, a mire 
man : there was a glorious addition to him. As 
man he was, by the eternal majefty of heaven and 
earth, vefted with </iz;/;yf j^i/'/x, miraculous endow- 
ments, and every qualification requifite to his 
teaching the willofGod^ with infallible certainty, 
and confirming his divine miffion, beyond all 
reafonable queflion. 

The real humanity of Chrifl, is fo abundantly 
evident in the New Teflament, fo periedly agree- 
able to all the particulars there recorded, that it 
is furpriflngt it fhould ever have been quefKoned. 
Nor can he, with any propriety, be called God^ 
but on account of his divine authority : not on 
account of his nature^ but his office. It is only 
upon the fentimeht I am defending and afTerting, 
that we can properly difcern, the true beauty of 
ourblefTed Saviour's life, the fublimity of his cha- 
rafter, the propriety of his actions, the force of his 
example, and the power of his refurre^ion. Ad- 
mitting him, to have been a real man^ fets all 
right : it correfponds exaflly to every thing faid (^ 
him : and it places his tranfcendent dignity and 
greatnefs, not in a lefs, but more confpicuous light* 
Though it does not become us to be too curious in 
matters of religion, or defcend into minute parti- 
culars; yet the general notion, that our Saviour 
was, ftridly and properly, truly and completely^ 

man. 
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man, as really fuch as Adam, Abraham, Daidd^ the 
prophets, and all others, appears to me abfolutely 
Acceflary to ourjuft difcernment of the true chrif- 
tian fcheme : and all fentiments inconflftent with 
k) have been an enxbarraflment upon chriftiaa 
principles, occafioned much mifreprefentation, and 
prevented the right underftanding of many fcrip* 
ture paflages* Beitdes^ it is only upon this fuppo- 
fition and principle, that our blefled Saviour's 
illuftrious and perfeA example caa appear in a 
proper light, and have its due force and efficacy. 
Its true beauty and genuine influence depends 
upon this ; its being the example of one in our own 
nature^ timpted as we an. In this view it may be 
a glorious motive to imitate, and carry in it, ftrong 
encouragements and powerful perfuafion. 

The confideration that Jefus was a man, fets his 
example before us in all its ftrength and beauty : 
whereas it is entirely enervated, almoft annihilated, 
upon the other fchemeu And how, upon any other 
principle, could the refurre<Sion of Chrift be pro- 
perly confidered as the pledge^ ajfurance znd pattgrn 
of ours ? The perfuafion of our Saviour's ttal hu- 
manity, is thus necefTary to give life to our chrif- 
tiaa hope. How can we enterts^in the glorious, 
animating profpe£^ of a ftate of reward and felicity 
iimilar to that of our blefTed Saviour (which how- 
ever the gofpel plainly encourages) upon any other 
fiippofition ? Upon the Arian qr the Athanafian 
Icheme^ this would be great prefumpti'on. 

. D ^ It 
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It was requifite, on numberlefs accounts, that 
our Saviour fliould be man^ that he might inftruft 
us in the moft ^miliar manner, fet a pattern be- 
fore us not only perfed, but fuited to our condi^ 
tion, in a real human chara£b^r ; that he fliould 
have a fellow, feeling of our infirmities $ that he 
fliouldyir^r, dii and rife again : in a word^ that he 
might be an example of all virtue, and of the r#- 
ward to be conferred upon it. As he overcame 
and is fet down with the Father on his throne; fa 
if we overcome, he will grant us to fit down with 
him on his throne, A nobler, more animating 
and triumphant confideration, cannot enter into 
the heart of man, than this, that our common na- 
ture is crowned with glory and honour in the par- 
fon of Jefus Chrift, and that if we refemble him, 
in purity and goodnefs here, we fliall be like unto 
him in felicity and glory hereafter. Neither can 
this fentiment be juftly confidered, as derogatory 
to the honour of Chrift^ as diminilhing his great-^ 
nefs, or depreciating his merit and glory. 

It is moft truly honourable to him, as well as 
moft comfortable and encouraging to his folloMrers ; 
it really adds to the dignity of his charader, and 
places his life and condu£l in a far better and more 
engaging light : he has done the greateft honour to 
the human nature, having exemplified m it, every 
thing truly great and glorious. He fpoke fuch 
wifdom as never man fpoke : he lived fuch virtue 
as never man lived : he was the greateft benefador 

to 
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to the human race : and ought to be, in the higheft 
degree, dear and venerable in the eyes of all man« 
kind. He was the Chrift, the chofen and anointed 
of God ; his conduft was admirable, lovely and 
engaging, beyond expreffion : he had the words of 
eternal life. He was the greateft minifter of the 
Divine Providence, employed by heaven in the 
moft important tranfa£lion. The power and au- 
thority given him by God, is the fame^ and calls 
for equal deference and regard, as if he had been 
of an aiigelic order, and exifted in glory before 
bis incarnation : and his virtue is the greater, the 
more admirable, and far more impreffing and in- 
firu£live. Jefus of ..Nazareth was, incomparably 
the greateft, the moft truly illuftrious perfonage 
that ever appeared on earth : all other human cha- 
ncers, the moft eminent, vani(h upon the conv* 
parifon. He merits the utmoft regard and venera- 
tion. 
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THE FIFTH. 



Acts ii* 2Z^ 



I HAVE taken occafion from this declaration 
of St. Peter to reprefent, what appears to me, the 
fcripture idea of Chrift. The fentiments I have 
inculcated, though contrary to the opinions taught 
in human fyftems, creeds and formularies ; I ain 
thoroughly fatisiied, are tr4ie and right, land I am 
fo clearly fenfible of their great importance to- 
wards the right underftanding, rational defence, 
and genuine power and influence of the gofpel, 
that I cannot but earneftly recommend them to 
your ferious confideration. Though in all probabi- 
lity, many of you may not be able to receive them 
as yet ; I have no doubt they will in time, approve 
themfelves to every examining mind. They will 
- be found fo correfpondent to the reafon and nature 
jof things, and fo agreeable to the whole current 
of the evangelical hiftory. 

The great point to be determined, with refer- 
ence to the glorious captain of our falvation, is, 

whether 
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whether he really had a divine comfniffion, whether 
he really a£ted under the facred fan£lion of divine 
authority. Upon the belief of this, our chrifti-^ 
anity depends: upon this as the foundation, all 
chriftian faith and practice may be built : whoever 
acknowledges this fingle point, is a chrifiian : and 
happy had it been for the chriftian world; if this 
had been the only article infifted upon as the con- 
dition of chriftian communion and fellowfhip : 
and fo certainly it ought to have been. Surely he 
merits the denomination of a chriftian, who be- 
lieves that Jefus Chrift was a man actually ap- 
pointed of God^ to reveal his will to mankind. 

ChriftianS} in later ages, have generally begun 
their idea of Chrift with a notion of his pre- 
cxiftence. 

I think I have proved, 

I. That the common notion of a pre-exiftent 
ftate of Chrift, has no real foundation in the fcrip- 
tures. 

2« That our blefTed Saviour was not an em* 
Miid Deityr archangely or angel^ but a real man^ 
a man like unto .us, confifting of an human foul 
and body. The evangelical writers affirm, in 
the plaineft manner, that our blefled Saviour was 
one of the human race ; that he had the human 
nature complete. The departing from this fenti- 
ment, has done unfpeakable prejudice to the chrif- 
tian caufe, and greatly hindered its acceptance 
and influence in the world* The chriftian religion 

cannot 
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cannot fpread among mankind to any valuable 
purpofe, nor have its full power and efficacy upon 
fuch as embrace it, till it is refcued from the per- 
nicious mixture of human errors, and difcerned to 
be, what it really is, as it lies in the New Tefta* 
ment/ Our judgment concerning Jefus Chrift^ 
our faith in him, our regards to him, are to be 
founded on the tranfadions fubfequent to his nati- 
vity, on the things faid and done by, him while 
upon earth, on the divine teftimonials in his fa- 
vour, and the power and authority given him by 
the Father. 

Though man, he had glorious prerogatives ; be 
had a diftin&ion above all others : he had in all 
things the pre-eminence. He wa^aman chofen 
of God to execute a commiffion of unfpeakable 
dignity and importance, honoured with the moft 
fignal and illuftrious teftimonies of divine approba- 
tion and concurrence, favoured with an extraordi- 
nary prefence of the Deity, completely furnifbed, 
by divine communications, with the moft glorious 
gifts and powers, exalted by the right hand of 
God, to be a prince and a Saviour, to give repent- 
ance to Ifrael, and remifHon of fms. He was a man, 
whom God fent, and who fpoke the words of God, 
He was a perfon whom the Father fanSifiedy de- 
figned, confecrated, feparated from the reft of 
men, by a fupernatural birth, by a communication 
of the fpirit without meafure, and by a fpecial 
commiffion to declare his wilL He was a man 

in 
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in whom refided^ after an inconceivable manner, 
the knowledge, wifdom and power of God. He 
was a man whom God anointed with the Holy 
Ghoft and. with power. It pleafed the Father, 
that in him all fulnefs fhould dwell. God gave 
the fpirit,^ not by meafure unto him* He anointed 
him with the oil of gladnefs above his fellows. 
In him dwelt the fulnefs of the godhead bodily.* 
He had a^ conimiffion, infpiration, miraculous 
powers, and confequent divine authority, in a 
fupereminent meafure and degree. He was a man, 
whom the Father loved, and into whofe hands he 
hath given all thing8,t whom he hath appointed 
hiir, or lord of all things, and to whom he hath 



* Col. II. 9. It is remarkable, that the apoftle prays that the 
Ephefian converts ** might be filled with all the fulnefs of God/* 
(£pb. Ui. 19 ), a text which happily illuftrates that alluded t9 
by oar author. Ed. 

-h John xiii. t, 3. f Supper being ended, the devil having novr 
*' put into the h^art of Judas Ifcariot, Simon*s fon, to betray him; 
<< Jefus knowing that the Father had given all things into his 
<* hands^ and that he was come from God/* &c. the meaning of 
which paiiage feems to be, that Jefus was aifured, notwithdand- 
ing all which his enemies could do againft him, that his caufo 
would be finally triumphant ; that in fa£i all things were work- 
ing for him, inftead of againft him. The phrafe has probably 
in general fome fuch reArifted meaning. 

The apoftle, addrefling himfelf to the chriftians 'at Corinth, 
fays, ** all tbingt are yours, whether Faul^ or Apollo, or Cephas, 
^' or the world, or life, or death, or things prefent, or things to 
<* come, all are yours,** x Cor, iii. zi, £d, 
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committed all judgment. The Father raifed him 

from the dead, and hath conferred on him the 

reward oi high exaltation at his right hand, given. 

him all power in heaven and earth, conferred on 

him the higheft glory, and greatefl happinefs^ 

given him a name above every name,- made him 

head of angels and men, and by him will God 

judge the world in righteoufnefs. His prefiding in 

the general j udgment, appearing with all the enfigns 

of majefty and glory, and paffing fentence upon 

mankind, is to be the iiniihing tranfadion of our 

blefTed Saviour's mediation : for then, he is to re- 

fign the kingdom to God even the Father, that 

God may be all in all.* 

I cannot 



* t Cor. XV, 24* This text ii thus paraphrafM by Mf. A1ez>- 
ander^ <^Then cometh the end, and full completion of the pro- 
^ mifes which God hath made to bis S^effiah, when Chrift fliatl 
" deliver the king^dom which hat been fo long, poffefled. by. 
*' others, to God even the Father, when he fliall abolifh all em.. 
** pire, dominion and authority which now fuBfifts throughout 
'* the world, and remove every thing out of the way^ which oppo*. 
« fes itfelf to his greatnefs.** The apoftle (obferves this learned 
'^ and ingenious writer) explains what he fays concerning Chrift^s 
** delivering up the kingdom, by adding, when be fiall have put 
** dawn all rule, dommon and authority. For ChriA, by triumphing 
^' over the powers of the world, and fdbduing all things to himfeU> 
<< introduces that ftate which is called the kingdom of God in the 
** New Teftaroent. And whet\ he is raifed to this height of glory 
« and dignity, he will not, like the princes of this world, rule by 
** maxims which di/honour the Creator, and are inconiiflent with 
« the happinefs of his rational oiSfspring. For^ notwithftanding 
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I cannot therefore but agree with a late learned 
author, ih affirming that the fcripture idea of 
Chrift (and it is a truly great and glorious one, 
adapted to engage the higheft ref[>e£l and venera- 
tion) is, in (hort, that of a man appointed^ anointid^ 
beloved^ honoured^ znd -exalted by God, above all 
other beings. 

Syftematical divines have ftrangely entangled 
and perplexed things, which, in the fcriptures 
themfelves are eafy, plain and intelKgible enough. 
Should not the fcriptures be the only rule of our 
chriftian faith ? - and how ihall we rightly explain 
the fcriptures but by the free ufe of our own rea- 
fon and underftanding ? The New Teftament is a 
faithful, authentic narrative of the moft interefting 
important branch of thq Divine Providence with 



^bis exaltation^ tie will continue fubjedl and obedient to the 
*' Father, nunaging the kingdom of which he is f>ofl*efled> accord- 
*' ing to the wiU and for the glory of the fupreme Lord, fo that 
^ God fliall be all in all. And the only reafon why Chrift is 
** (kid to deliver the kingdom to God tben, and not before, is^ be» 
** caufe he \s not fuppofed to have the full poffeifion of it himfelf 
<'~tiU the time fpok'en of. For, as the kingdom of God and of Chrift 
'< is one and the fame ; fo his delivering the kingdom to God, 
« and having all things put under his own feet,, arc the' very fame 
<< thing. The kingdom of God is then eftabliflied, when aH 
** things are fobjeft to the authority of the Meffiah, and therefore 
" It was indifTercnt to the apoAle to fay either, when the Meffiah 
*' (hall poffefs the kingdom, or, vrhen he (hall deliver it to the 
^ Father.** See a Paraphrafe upon the (ifteentb chapter of the drft 
of Corinthiansi with critical notes^ &c. by John Alexander.^ £d« 
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regard to mankind : it is a fufficient and certain 
record of the wonderful meafures taken by the 
wifdom of eternity, for the reftoration and con« 
firmation of true religion, of the method chofen^ 
the means ufed by the great Governor of the world» 
to difpel darknefs, fuperftion and vice, to enlighteiit 
convert, and fave mankind. The work of re- 
demption is not inferior to the work of creation* 
Our blefTed Saviour's miniftry, was the moft glo* 
rious, amazing fcene of things, that was ever 
exhibited on the theatre of this world. 

'< He was a man approved of God among you, by 
miracles, and wonders, and figns, which God did 
by him, in the midft of you, as ye yourfelves alfo 
« know." The Evangelical Hiftory fully illuftratci 
this declaration* Let me briefly enumerate the 
divine teftimonials to our blefTed Saviour. His 
coming into the world was particularly and ex* 
prefsly pndiSfid by a long fuccef&on of prophecies. 
He was conceived by the immediate power of God* 
Many remarkable evidencies of an heavenly con« 
currence attended his nativity. There appeared 
an extraordinary Jiar^ pointing out the time and 
place of his birth, and directing the eaftern fages to 
pay their homage. An angel proclain^s to the 
ihepherds, *' I bring glad tiding of great joy to all 
people; a Saviour is this day born.'' Immediately 
a celeflial choir celebrate the event in a folemn 
hymn of praife. A multitude of the heavenly boft, 
appear upon this important occafion, faying, ^^ Glo* 
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*^ ry to God in the higheft, on earth peace, good 
•* will towards men." ^ 

He was, in his infancy, fecured from the defign 
of Herod, who fought his life, by an extraordinary 
heavenly dire£lipn. 

Qod raifed up an eminent prophet^ John Baptift, 
to be his harbinger, to bear teftimony to him, as 
die j>romifed Meffiah, and clear the way for his 
reception. There were fome ftriking atteftations 
to his dignity and great charadier, when he entered 
upon his miniftry, and was baptized by John. 
An heavenly light, the well known fymbol of an 
e]ctniordinary divine prefcnce, appears upoii the 
occafionj and a voice from heaven, fays, '' this is 
••iny beloved fon, in whom I am well pleafed, hear 
^*yi bim!^^ In this moft folemn manner, was he, 
at bis entrance upon his miniftry, publicly, de- 
clared to be the Meffiah, and, as it were, inaugu* 
rated into his great office, 

God alfo attended his miniftry with an amazing 
miraculous power. He performed many moft 
aftonifhing things : his life was full of wonders : 
the great works he did, the ftupendous miracles he 
wrought, bore witnefsof him, were an inconteftable 
proof, that God was with him, approved him, and 
had fent him. God endowed him with the know^ 
ledge of all things : he faw into the heart : he was 
acquainted with the thoughts and deflgns of men : 
he knew the moft private tranfaAions, things that 
were done at a diftance: he forefaw things to 

come : 
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come: there are many aftoniihing inftances of this 
kind recorded in the gofpels. He knew the honeft 
heart of Nathaniel, an Ifraelite indeed in whom is no 
guikf and faid to him ; before Philip called thee^ 
and when thou waft under the fig tree^ If aw thee* 
He told the woman of Samaria her former life and 
prefent ftate and manners. He' predided Judas's 
betraying of him, Peter's denial of him^ his own 
death, refurredion, afcenflbn, the miffion of the 
Holy Ghoft, and the deftrudion of Jerufalem. 
God alfo gave him power over all things : he dif- 
covered a command over all nature : he coi)ld 
work the greateft miracles whenever he pleafed.^ 
His enemies could do nothing againft him, but 
what he willingly fubmitted to« It was in his 
power to reftrain them, whenever he faw fit : he 
miraculoufly efcaped their deiign to put him to 



* It may be well fuppofed that the holy Jefas never felt the 
leaft defire to work a miracle, but, in order to promote the wife 
and merciful obje^ of his million. When this great end conld 
be effected, he was aifured of the concurrence of his heavenly 
Father. Though therefore he « could do nothing of himfelf/' 
(John V. 19.) 9 yet as he was governed by the fame benevolent 
principles which at^uate the divine mind, and could never with 
to perform a fmgle wonderful work for any purpoie unworthy 
of the Almighty \ it may be faid, that miracles could be wrought 
by him whenever he pleafed. He expreffes his confidence in the 
favour of God aiding and countenancing him. Upon coming to 
the grave of Lararus, Jefas lift up his eyes, and faid, ** Father, 
** 1 thank thee that thou haft heard me : and I know that thou 
** heareft me always," John xi. 4I1 42. £d. 
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death, more than onee, nor could they accomplifli 
it, till he had finifhed his work, and refigned him- 
felf. 

He exerted a wonderful authority when he drave 
the buyers and fellers out of the temple : his re- 
buke and command was accompanied with fuch 
awfui majefty, that they durft not reilft. When 
the officers came to apprehend him, before his lafl: 
fufferings, he fhowed that it was not in their 
power to do it, without his permiffion. He afked 
them, wbomfiikye ? When they tell him, Je/us of 
Nazareth ; he replies, / am he : but made this 
acknowledgment with fuch divine and awful ma- 
jefty, that they drew back and fell to the ground, 
as if ftruck with lightning : at the fame time alfo 
he authoritatively demanded the fafety of his dif- 
ciples, let thefe go their way. 

He ttirned water into wine. All the difeafes 
%o which the human frame is liable, fled before 
him: be bid oflT the moft obftinate inveterate dif- 
orders: be inftantly relieved in cafes that were 
beyond the (kill of the phyfician or power of 
medicine. He loofened the. tongues of the dumb, 
unftopped the ears of the deaf, opened the eyes 
of the blind, fuch as had been blind from their 
birth : he inftantly gave ftrength and agility to 
the lame and infirm : multitudes were inftantly 
and perfedly delivered from the moft grievous 
maladies by only touching the hem of his garment : 
virtue went out of him and healed them all. He 
multiplied fmall provifions into a more than fi 
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cient fupply for an hungry \nultitude of many 
thoufandst He walked upon the fea as upon firm 
ground. He commanded the ftormy temped into 
a perfed: calm : the wind and waves obeyed him» 
He alfo raifed the dead and buried, to life and 
perfefi: health. 

The way in which thefe great works were done 
clearly manifefted them to be done by the divine ope- 
ration: and it was a full evidence of the authority of 
Jefus as a teacher feilt from God. Thefe miracles 
were performed at his word, hi an inftant : and fome 
were wrought upon perfons at a diftance from him : 
they were done by him in the moft {Public and 
open manner, wherever he came, as proper occa« 
fions arofe, atjerufalem and in every partof Judea 
and Galilee, in cities, in' villages, in fyiiagogues, 
in private houfes, in the ftreets, the highways, 
in the prefence of enemies, before fcribes and 
pharifees, and rulers of fynagogues, when at-^ 
tended by multitudes, before men of all charac* 
ters : they were fo numerous that, had they been 
all particularly related, as John obferves, the 
world would not have received the books that 
would have been written. 

There were alfo, during the courfeiof our blef- 
fed Saviour's miniftry, other divine appearances in 
his favour, befides the voice from heaven at his bap- 
tifm. He was glorioufly transformed in the pre- 
fence of three of his difciplcs on mount Tabor, 
when his face flione as the fun, and his raiment 

was 
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was white as the light: a bright cloud overfha- 
dowed them, and behold a void out of the cloud, 
w4iich faid, '* this is my beloved Son^ bear him.** 

At another time, being at Jerufalem, furrounded 
bf multitudes, he prayed to his Father ** glorify 
thy name :** add there came a voice from heaven, 
dyings ** I have both glorified and will glorify it 
again." Some remarkable events, fignal teftimo- 
Aies to his innocence and dignity, attended his 
laft fufierings. It pleafed Almighty God, in a 
.miraculous manner, to intercept the rays of the 
fun and draw the curtain of darknefs over all the 
land of Judea : the vail of the temple was rent in 
twain : the earth trembled : the rocks were rent : 
feverad graves opened, and many bodies of faints 
which flept arofe. Well might the people attend<r 
iiig the crucifixion, fmite their breaft with aftoniih'* 
nient : well might the centurion declare, certainly 
this was the fin of God. God alfo raifed him frosa 
the dead, made him lord and chrift, and by him 
will he, finally, judge die world. St. Peter had 
abundant ground to appeal to the Jews, and de- 
clare that Jefus of Nazareth was a man approved 
of God, by miracles, figns, and wonders, which 
God did by him. 

There is no denying thefe fa£l:s, but upon prln* 
ctples utterly fubverfive of all &ith and credibility: 
for nothing, tranfaded in former ages, can have a 
more full and complete atteftation, than the New 
Teftament Hiftory. The evangelical recocds may 
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be proved to be genuine aad authentic^ With an 
evidence far fuperior to that of any other writings 
of equal antiquity, which yet are received with an 
undoubted ailent. The truth of the great foAs 
recorded in the gofpels cannot be invalidated* 
And to deny , fuch extraordinary things as are 
therein related, to be manifeft interpofitions of 
divine providence, divine operations, and complete 
proofs of z divine miffi^n^ were full as unreafonable 
as denying the fads themfelves. If there is any 
regard to be paid to paft tranfadiohs, any* faith 
due to the moft credible human teftimony, if any 
thing may be believed, which we have not fixn 
with our own eyes ; the chriftian religion is true 
and divine. If the things Jefus Chrift did, and 
the fignal tokens of the divine concurrence and 
approbatiqn which attended him, do not really 
prove him, U bifint $fGod\ it is not poffible any 
thing ihould. 

To fuppofe fuch things might take place, by 
the power of unknown invifible beings, in favour 
of an impofture or deceit ; is utterly irreconcileable 
to every juft fentiment of the divine chamber: 
it is morally impoffible : befides, feveral of the fads^ 
particularly the refurredion miracles, feem to re- 
quire no lefs than creative power. It is a propo- 
rtion, clear and obvious to the meaneft capacity, 
that no man could do the things Jefus did, except 
God was with him. The chriftian may triumph 
in the author, the naturcy the evidence of his reli« 
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gion: it is not a cunningly devifcd fable^ but a 
glorious and unfpeakably important reality. 

Thefe are indeed amaiang fa^Sy but there is 
fiificient reafon to believe tbat they are true. They 
aie related in a manner^ that has every mark 
of credibility by eye-witnefles who gave the 
ftroogeft poffible proof of their fiacerity, by feal* 
ing their teftimony with their blood. What reve- 
rence and honour are due to the lord Jefus : he is 
in all refpe&s» the greateft and moft glorious per- 
fonage; Uiat ever appeared on earth. What info- 
lence and bafenefs to fpeak with flight or indiffi^r- 
ence^ of fo exalted a chara^efi a charader of fuch 
unparalleled excellence, and fo honoured by the Su* 
preme fieing. We are apt enougb to pay extra- 
ordinary deference to one raifed .to high eminence^ 
particularly royalty, among his fellow creatures 
and by > their confent : but what is the higheft 
earthly dignity, compared to that of the Son of 
God» who was, by the eternal Majefty of heaven 
and earth, conftituted Urd tf allj and who will 
finally appear, in ineffable glory, as univfr/al 



That he was man^ does not diminifli one reafon of 
regard to him : the great Sovereign of the univerfe 
will fupport and vindicate him : ta di/pi/e him^ is to 
defpife Almighty God. What a dreadful judgment 
did the Jews meet with for their wicked treat- 
ment of this divim man, Thofe who can allow 
themfelves to fpeak of him, in any other terms 
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tli9ii thoTe of the higheft refped: and veneratioir, 
tnuft be loft to all fenfe of true dignity and real 
greatnefs. We ought to honour the Son as we 
honour the Father* We are under unfpeakable 
obligation to his goodnefs : and owe the higheft 
veneration to his authority. His name ought to 
be held by us, moft dear and facred : we fhotild 
glory in our relation to him, and do him all the 
honour in our power. And it is bis own diredion, 
<^ if ye call me mafter, do the things that I fay; if 
ye love me, keep my commandments." 

He was once, as we now are, vifible upon earth, 
in a ftate of trial and affiiAion, inftru^ing men 
in the great principles of religion, calling them to 
repentance, with the afTurance of pardon, and en- 
couraging the pradice of virtue, by the promife 
of immortality, bearing the contradidion of fin« 
liers againft himfelf, and at laft fubmitting to the 
cruel, ignominious death of the crofs, in order to 
anfwer the great end of his miffion, and promote 
the prevalence of truth and righteoufneft, in the 
way agreeable to the eternal providence. But now 
he is exalted to the right hand of God» clothei 
with ineffable fplendour and glory, and though at 
prefent hid from our view, and though the hea* 
vens muft retain him till the reftitution of aH* 
things ; yet the time is coming, when he will ap- 
pear in a moft glorious form, in his Father's glory^ 
his own glory, and with the holy angels. 
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• A»0 IT CJklll TO PASS> WHILS APOLLOS WAS AT 
COKIJSTB« PAVL HAVIMQ PASSED THROUGH THt 
VPPtR COA8TJ9 CAME TO BPHESV8S AND FltlDlBQ 
tlHTAlN DISC1PLBS> HE SAID UNTO THBM> HAVE 
TX ^RBCEIVBD THE HOLY OlfOST SINCE YB. BB- 
I.IETBD? . AND THEY SAlrf UNTO HIM« WE HAVE 

WOT sbiiirCfH At rj^a^d wbfcTi^tit tiI^rE J^fe ant 

IBOLi' GIAOST. ANI) be SaId tTNtO ttiEU, UKtO 
WHaV TttBN WEBB TB BAPTIZED f AND THBIt 

Iaid^ ymrt) John's Baptism, then said paul, 

lOHH TEBttY tIAPTlKED WITH THE ftAPTISlit 61^ 
ll>PE4rTANCE> lAYINGUNTO THE PEOPLB> THAt 
THEY EHOULb .BELIETE ON HIM VTHICH SHOULD 
eOHB AFTE|L HIM9 THAT IS, ON CHRIST JESUS* 
WHEN THiBY UEAUD jT^IS THEY WERE BAPTIZE* 
IV TUB NAME OF THE LORD JESUS. AND WHEN 
FAUL HAD LAID HIS HANDS UPON THEM> THE 
HOLY GHOST CAMERON THEM; AND THEY SPEAS 
WITH TONGUES AND PROPHESIED. 






THE confuHon, ambiguity and metaphyficat 
fttbtilties, introduced into the Aibje£l of Deity, by 
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the dodrine of z trinity y have done unfpeakable pre- 
judice. The abufe and corruption the chriftian re- 
ligion has Aiffered from this quarter, cannot be 
thought of by any ferious perfon, who has real re- 
ligion at heart) without the utmofl concern and 
grief, tf the doctrine of the pre-exiftence of Chrift 
(as I have endeavoured to ihow in a previous dif* 
<;ourfe] has no. real foundation in fcripture; how 
many doctrines which depend upon it fall to the 
ground. The dod:rine of a fecond divim fnfin af- 
fuming a human body^ fo difficult to conceive, fo im^ 
harrajjingy^ need not be admitted : and if the holy 
ghoft does not mean a perfon or being diftinA from 
Gody but God himferf, or the immediate effed of 
his power and agency^ which I verily believe to be 
fcripture truth ; this abfolutely clears us of the 
'whole notion of a trinity^ which, whether in the 
Nicene, or Arian fenfe, is fo extremely difagree- 
able to a thinking mind, and has produced fo 
much difturbance and unchriftian animofity and 
contention. The difference is but little between 
aflerting a trinity of unequal, or equal perfons. 
ifowever, let thefe things, fo freely fpoken, oc* 
cafion no difagreeable debates amongft us. Let us 
judge freely and ferioufly for ourfelves, purfue 
truth for our own benefit, and recommend it to 
others as we have opportunity: let us examine 
what is propofed to us, and receive only what ap- 
pears right and true to our own minds. 

^ The 
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The minds of men have been fadly perplexed^ 
with refpe£t to the very obje£t of their homage. 
To be clear in the conception, and firm in the 
perfuafion of om God ovir all^ is a thing of the 
Qtmoft importance : it is a firft principle, and of ' 
the greateft confequence'to well-direded worfhip, 
and the juft exercife of devout affedions. The 
idea of tne Gody the maker and governor of the 
"Si^iole univerfe, is the foundation of true religion. 
And God is alfo to be conceived of, as omfingU^ 
M-firfi&y inUlligint agents abfolutely diftinft 
from, and infinitely fuperior to all other beings. 
The diviHi unity is fo obvious a dictate of reafon, 
fb clearly and exprefsly taught, fo earnefUy and 
emphatically inculcated, both in the Old and New 
Teflament, that it is furprifing chriflians fhould 
ever have admitted fentiments inconfiftent with 
k: but fo it has been, for the dodrine of three 
perfons in the godhead, is abfolutely inconfiftent 
with it. Trinity and unity are contradidory 
ideas, and cannot, poffibly, fubfift together : the 
attempt to reconcile them is vain and abfurd, and 
has produced nothing but the mod contemptible 
jargon and myfterious nonfenfe. One of the two 
dodrines muil be given up : they cannot both be 
true. But the divine unity is a fundamental 
point: and that there can be but on£ supreme 
BEING, is clear as a fun beam : abfolute unity in* 
deed arifes from the idea of God: wc muft on no 
account, admit any thing inconfiflent with this : 
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and whatever contradi£ls it, ought to be difcarded. 
Would chriftians lay afide prejudice, examine the 
fcriptures with unbiafled minds, in the free ex- 
ercife of their reafon ; they might certainly dif- 
cern that the trinity notion has no real foundation 
there.* One God is the plain indiiputable doc- 
trine of both the Old and the New Teftament* 
Would we impartially attend to all that the fcrip- 
tures fay concerning our blefled faviour and the 
holy ghoft I we fliould not find any real ground 
to confider one as. a fecond, the other as a thi!nl 
perfon in the divine nature. 

What appears, clearly to my own mind to be 
tlie true fcrtptore do^ine coBcerning our bkfied 
£iviour, I have laid before you, afierting his rv*/ 
humanity in a way entirely exclufive of all i«fer- 
ence to a trinity. I would now, briefly fliow 
what we are to underftand by the holy ghoft^ 
as ufed in fcripture. 

Could chriilians be once generally brought to 
a juft difcernment of the real humanity of our 
blefied faviour, and to a clear perfuafion that we 
are not to attribute diftin£l perfonality to the 
holy ghoft, or to confider it as> intending a fpi- 
fitual being different from God, but to underftand 
it as fignifying, in general, the miraculous ex- 
ertion of the divine power in confirmation of the 
gofpel ; it would, I cannot but apprehend, be of 
vaft advantage to the chriflian religion, and pro* 
duce a great and happy alteration in the chriflian 

fyftero : 



lyUeih r 'it^oold clear us of m&hy, grtM difficuK 
tieift urbfch have arifea from different conceptions : 
it would reduce chrifiiahttjr to a hoblik plainheft 
tnd filApIicity 2- it would bring us mofre dtredlj 
foGod: and it would place! Us isAore'fuUy and 
immediately' ulider the moral power and influisnt^ 
of the gofpel. Till this be the cafe, as it f(^ettis 
16 me, the gofpel canrtot fpread and profper in the 
world. It is not poffible. chriftianity ihould 
flourifli, while the (hocking pei'plexities of a tri- 
nity remain : they are a dead weight upon it^ 
Nor do I perceive how they cjan. be entirely and 
efiedually removed, otherwife than by the pre^- 
valence of the above-mentioned fentitnents. It 
will, I fuppofe, be no difficult mattctr to fatisfy 
reafoilable perfons, that there is no; aeceffity ti9 
attribute real diftin^^ bbiog to theiholy ghoft. 

I am perfuaded, that from an ^xaftiination of the 
fcriptures, we (hall find^ that by ibe /pirit^ the 
Jpirit 0/ G^dy thefpirit §f the L^rd^ iht hofyfpifit^ 
the holy ghoft^ we are to underftand^ either G^i 
himftlfi or fome extraordinary effe£t or effects of 
his immediate influence, power and agency. 

It is npt uncommon in fcripture to denote^ 
mm bimfilf by his fpiriu It is faid with regard 
to Mofes^ that the Ifraelites provohd his fpirit^ 
i. e. privokid him. One of St. PauPs valedi£lory 
wiihes is this, the grace of our hrd Jifus Chrijt 
hf with thy fpirit^ i. e. with theo. ., According tp 
this mode of expreffion» .the fpirit of God is fr«>- 

E 5 qucntly 



ffueiitly ured in fcripture, to fignify, not a 
diftina from God, but God him/elf. Whither 
ihall I go/rom thy fpirit ? Whither Ihall I flee 
from thy prefence 1 Spirit here is evidently the 
fame as God himfelf. They rebelled, and vexed 
his holy fpirit, i. e. they difpleafed the righteous 
God : the fame thing is elfewhere thus exprefied, 
they tempted and provoked the moft high God» 
and kept not his tcftimonies. 

Creation is attributed to God, and exprefled in 
this manner in the thirty-third Pfalm : By the 
word of the Lord were the heavens made, and all the 
hoft of them by the breath, or fpirit of his mouth. 
Here the breath, or fpirit of his mouth, intends 
the fame thing as the word of tho Lordj even 
divine power : all things were formed and dif- 
pofed by the almighty will and energy of God. 
By his fpirit he has garniflied the heavens : his 
hand hath formed the conftellations. Here bis 
fpirit is the fame as his handy and moft evidently 
means the*divine power. 

St. Luke, giving an account of the angePif 
declaration to Mary concerning the miraculous 
formation of the fon of God, fays, And the angel 
anfwered and faid unto her, the holy ghoft fliaU 
come upon thee, and the power of the higheft fliall 
overihadow thee. How plainly and exprefsly does 
the evangel ift here fliow, that by the holy ghoft 
is to be. underftood the power of the higheft i St. 
Matthew thus expieflfes a declaration ctf our . fa« 
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iriour's to the pharifees, ^^ If I caft out demons 
*' by the fpirit of God, then is the kingdom of 
•* God come unto you." That by the fpirit of 
God here we are to underftand not a being diftinA 
from God, but divim power, or God himfelf, is 
moft clearly manifeft from the parallel place in 
Luke, where the fame thing is exprefled in this 
manner : ** If I with the finger of God caft out 
** demons : no doubt the kingdom of God is come 
<« among you." Thefe are plain, undeniable ih- 
fiances, (howing that the holy ghoft, or the 
fpirit of God, does not intend a great fpiritual 
agent, diflerent from the Deity, but means the 
I>ower of God, or God himfelf. And though the 
phrafe is ufed in fome more particular fenfes ; yet 
thejL are all reducible ultimately to this general 
one. 

By the holy ghoft, we are often particularly 
to underftand miraculous powers and gifts, or 
immediate infpiration and divine revelation :, in an 
efpecial manner, the infpiration of the ancient 
prophets, the infpiration of Chrift, the infpiration 
of the apoftles, is fo called : but this infpiration 
is eve/ry where afcribed to God, not to a being 
4iftiAA from God : prophecy, in ancient time, 
i|id not come by the private fuggefiion of man's 
willy but holy men fpoke, as they were moved by 
the holy ghaft (2 Pet. i. 21.)* And, fays St. 
Paul,' '* all fcripture is given by jnfpiration o^ 
QqA%^ (2 Tim. iii. i6.). Stephen, in his fpeech 
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before tlte council, charges them with having 
always refifted the holy ghoft (A^ vii. 51); 
f. e, it had been their general praAice to oppoib 
and difobey the di?ine revelations, and the ia- 
fpired meflengers fent with them: as they refifted 
Chrift and his apoftles, fo hud their fathers be** 
haved towards the prophets in former times. 

It is faid in St. John's gofpel, that the holy 
ghoft was not yet given, becaufe that Jefus was 
not yet glorified (John vii. 39* )• '^^^ plain meaning 
is, that the miraculous powers and gifts, defigned 
to be beflowed upon the apoftles and others who 
believed in Jefus, were not yet conferred upon 
them, it being moft reafonable and fitting to defer 
this remarkable divine teftimony, till after Chrift's 
afcenfion, as it would be fo evident a proof of his 
exaltation at God's right band, and reception to 
all power and authority. ^^ We are witnefies of 
** thefe things," (Afts v. 3a. )> fays St. Peter, " fo 
*< alfo is the holy ghoft, whom God hath given 
*' to them that obey him ;" 1. #. the great and 
wonderful works, God enabled the apoftles to per* 
form, in the name of Jefus, were a full confirma- 
tion of the truth and validity of their teftiftiony : 
giving the holy ghoft here means, beyond all 
difpute, the communication of extraordinary, fu- 
pernatural abilities : and this is exprefsly and 
plainly reprefented, as the immediate z6t of God, 
whom God tjfith giwn U them that obey him. Thus 
the attempf of Ananias^ to impofe upon the in- 
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fpired apoftle, by a falfe account, is called << lying 
not to men only, tut to God^^ (Ads v. 4.) In« 
deed, if we oMerve cbe fcripture phrafes relating 
to this point, and attend to the fa£t itfelf; we 
Aall find, that by tht fiirit^ the /pirit of GoJy vr 
fkt b^ly ghofi^ we are, in the New Teftament, 
for the moft part, to underftand, thofe fpiritual 
gifts and miraculous powers, which were fo abun- 
dantly communicated in the firft age of chriflia« 
nity, and were of fo much importance to the 
confirmation and fuccefsful fpread of the gofpeh 
• This is the capital meaning of it : but this ex«- 
eludes the notion of perfinaiify. Thefe things 
were extraordinary endowments, the efFe£ts of a 
divine influence on the minds of men, and they 
are expvefsly afcribed to God. The conferring 
thefe wonderful powers and abilities is called^ 
giving the holy ghofi. The perfons favoured with 
them, are faid to have received the holy ghojh 
They did not recei?e a fpiritual heingy or part of 
a fpirituul hoing (how abfurd to fuppofe that) ! 
They received extraordinary knowledge or power, 
by divine communication. God enabled them to 
prophefyand workmiracles. That this is themean-* 
ingof the term holy ghoft, in the paflage read to 
you at the beginning cannot furely be queftioned. 
The perfons here fpoken of, had, it feems, been in 
Judea, when John the Baptift began his miniftry, 
bad attended him, and were his difciples : but, 
been abfem from the land of Ifrael during 
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0ttr faviour's mintftry, they were not acqutiotei 
with the preaching of the apoftles, or any tran(V> 
adions fubfequent to the refurredton and afcen* 
fion of Chrift : and particularly they had not 
lieard) of that plentiful effiifion of extraordinaiy 
gifts and powers on the day of pentecoft, or any 
other Wonderful c(Hnmunication of the holy gboft. 
* As miraculous gifts weve, in that age, very 
comnion, St. Paul meeting With thefe pierfons at 
£phefus, very naturally inquires whether they 
had received the holy ghoft, i. g. whether they 
had been favoured with a ihare in thofe wonder- 
ful efkSts of a divine influence, which were the« 
fo liberally conferred. To this they ''reply, we 
, have not fo much as heard whether there be any 
holy ghoft, I. #. they had not been informed 
that any fuch powers of prophefying, fpeaking 
with tongues, &c. had as yet been granted to any 
of the difciples of Chrift: this was a fad they 
had not heard of. Then Paul laid his hands, on 
them, and the holy ghoft came upon them, an4 
they fpeak with tongues and prophefied. How 
manifeflly does the holy ghoft, in all the places 
where it is mentioned in this paragraph, mean, 
not a ptrfin^ but the extraordinary communication 
of feme gifts or powers. 

The gift of the fpirit, in its extraordinary and 
miraculous effects, is foretold in the ancient pro- 
phets, as the privilege of the time of the Meffiah, 
jmd particularly by Joel. <* And it fliall come to 
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5< pa(ii ia tbofc^ -days, I will pour out my ipirk 
<^ upon aU fle(b, and your fons and your daughters 
^«fliall prophefy,'' ( Joel ii. 28). Our bleOed 
Javiour folemnly and frequently promifed, that he 
would fend down the holy fpiric to fupply his 
place, and be an advocate for him in the world. 
** He that believeth in me out of his belly fliall 
** flow rivers of living waters, which he fpake of 
<< the fpirit, which they that believed in him 
"IhoiUd receive,'* (John vii. 38.) Again "the 
** comforter the holy ghoft, whom the Father 
^< will fend in .my name, he fliall teach you all 
«• things,'* (John xiv. 26.). And juft before his 
afcenfion he commanded them that they fliould 
not depart from Jerufalem, but wait for the pro- 
nfife of the Father, which they had heard of him. 
** For ye fliall be baptized with the holy ghoft nor 
** many days hence : ye fliall receive power, after 
*^ that the holy ghoft is come upon you, and ye 
** fliall be witnefles unto me both in Jerufalem, and 
*^ in all Judea, and in Samaria, and to the uttermoft 
*< parts of the earth," ( A£ts i. 4. &c ). How ex^fily 
^id the event, on the memorable day of pentecoft, 
anfwer to thefe declarations ? And how clearly are 
they explained by it? *^Then the fame day , at even- 
<* ing, being the firft day of the week, came Jtfus 
** anfi ftood in the midft, and faith unto them, peace 
^* be unto you, as my Father hath fent me, fo fend I 
** you : and when he had faid this he breathed on 
^* them, and faith unto them^ receive ye the holy 
» " ghoft, J 
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^ ghoft,** (John XX. 19. &c.) i.i.he eMownged 
them to rely upon him For the accompliflimeiit of 
the promise he had made, chat they flu>uld receive 
from above, fufficient qualifications for the difeharg^ 
of their great important office ; which afiually tock 
place, in a very remarkable manner, a fliort thnt 
after : for, when the day of pentecoft was fully 
come, they were all, with one accord, in one p]ace» 
and they were all filled with the holy ghoft, and 
began to fpeak with other tongues as the fpirit gave 
them utterance, (A£ts ii. I9 4*)* And does not St. 
Peter declare, that this very thing was this fulfill- 
ment of Joel's prophefy, and of our faviour'jt pre* 
didion and affurance to them before his afcenfion f 
(Afts ii. 16. &c.) ** This is that, (fays he) which 
** was fpokpn by the prophet Joel, and Jefas Chrift 
*^ being by the right band of God exalted, and hav- 
•* ing received of the Father the promife of the holy 
*^ ghoft hath poured out this which ye now fee and 
*< hear :" and, he alfo exhorts his heafers, thus, 
** repent and be baptized in the name of Jefus 
•* Chrift and ye (hall receive the gift of the holy 
'* ghoft," f. e. ye (hall be favoured With fome 
fpiritual gifts and miraculous powers, (A As xiv. 
8. &c.). ** Now the apoftles which Were at Jeru- 
** falem heard that Samaria had received the word 
•* of God ; they fent unto them Peter and John, 
•* who, when they were come down, prayed for 
*' them, that they might receive the holy ghoft, 
** for as yjet he was fallen upon none of them :. 
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^ then laid they their hands on them, and they 
'' received the holy ghoft, i. #• fome extraordinary 
" gifts and powers'' (A&s x. 44.). " While Peter 
^' was fpeaking at the houfe of Cornelius, the holy 
'^ ghoft fell oh all them which heard the word : 
'* and they of the circnmciiion were aftonifhed at 
^' many as came with Peter, becaufe that on the 
*^ Gentiles was poured out the gift of the holy 
*^ ghoft, for they heard them fpeak with toi^ues 
^\ and magnify God. 

. How abundantly evident is it from thefe pafla* 
ges («nd numbers which might have been prodiH 
ced) that by the holy g^iofti is particularly meant 
tfaDlb fpiritttal gifts, which came down upon men 
from heaven immediately, or were communicated^ 
in great variety, by the laying on of the hands of 
Che apofiles. The miraculous powers conferred 
on the apoftles and others in the iirft age of chrifti- 
anity, are the very thing Intended by the holy 
ghoft : this is the true and precife meanifig of the 
term. We are thus dircSly led to underftand by 
it, that fpecial influence of God, \Vhereby they 
were enabled to fpeak quite beyond their natural 
conceptions and abilities, to prophecy, and per- 
form many wonderful works in the name of Chrift. 
This extraordinary illumination and power, be* 
flowed on the firft chriftians, this divine influence, 
our faviour calls the com/oner^ or advocate^ and 
with the utmoft propriety, for hereby they were 
cffedually enlightened and aififtcd, aided and en- 
couraged. 
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couraged, convinced and confirmed : this thing alfo 
gk>rioufly pleaded thechrrftian caufe: this was tbe 
demonflration of the fpirit and of power : this fatif- 
fied themfelves and enabled them to convince and 
fatisfy others : this juftified the apoftles ih preach- 
ing boldly in the name of Jefus, and fecured fuc- 
cefs with the attentive and well difpofed. 

Hetice, it appeared, that God was among the 
chriftians of a truth : this was a thing of fufficient 
importance to be publicly noticed and diftindly 
mentioned, together with the Father and the Son 
in the baptifmal form.* *' In the name of tbe 
Father, Son and holy ghoft,*' (Matt, xxviii. I9.)* 
Thefe three things, were the great things to be 



• The author feems to have ^ven In whit follows i ]i|ft idea oC 
fSbit text^ and, perhaps, it was not ftridly accarate in him to nfe 
the phrafe iaptifwulfirm, for there it no evidence that oor lord 
intended that this form §f words fllooM be ufed by hia apoftle^ 
ia conducing the ceremony. « It is obfenrable, there is no men- 
<* tion in the Ads of baptizing in tbe name of the Father, of tbe 
<< Son, and of the Holy Ghoft. Peter exhorted the Jews of Jera- 
^ falem to repent and be baptiied every one of them in the imm* 
^ rf^ifas Cbti/I, Philip baptized the Samaritans in ttt lumtofHn 
** Urd Jtfut, Peter commanded believers at Ccfarea to be bap- 
'< tited in the Msmt of tbt lord. Many chriAians talce it for 
/* granted that the apoftles thoroughly underflood the words qf 
** the lord Jefus, and fuppofing the form of words of local and 
** temporary ofe, adminifter baptifm in tbe name of Chrift, and 
« think t^temfelves juftified by the book of the AAs of the Apo* 
<< Ales.** Robinron*s Hiftory of Baptifm, p. 49. Ed. 
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believed by a convert to chriftianity, that the 
gofpel, is the will and council of Almighty God, 
diac Jefus Chrift was divinely commifBoned to 
reveal it, and that his divine tniffion was com* 
pletely afcertained by that divine feal, miracla : 
f. /• they were to be baptized in a profeffion of 
faith in, and an obligation to obey, .the doArine 
taught bjr Jefus Chrift, with authority from God 
the Father, and confirmed by the holy ghoft, by 
« moft manifeft and vifible concurrence of divine 
power* And they could not have become chriftt- 
.(sns without believing that Chrift taught in the 
name of God, and that his divine commiffion was 
proved by undeniable miraculous ;itteftations. 

Otji&ion. As to the holy ghoft being often fpo» 
icen of in pei^fonalifing terms ; that is, fo common 
and eafy a figure of fpeech, to be met with in all 
Imritings, and frequently occurring in fcripture, 
that no reafonable objedion can arife from that 
circumftance. There is no phrafeology of this 
kind,, but ivhat may be eafily accounted for: 
there is nothing* that need lead us to afcribe real 
fir finality to the holy ghoft. . 
- Is not wifdom introduced by Solomon, as a 
perfon, addreffing herfelf to mankind ? Does not 
St. Paul perfonalife diaih and Jin? And how 
beautifully does he perfonalife charity^ in his fub* 
lime and animated defcription of that mijhnfs oftU 
virtueu 
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If we hid been to underftand by the hiAf 
gboft, a being, perfon^ or ^reat ^g^nt, diftinA 
from God, the adual ififpirer of the chriftiatis aa4 
worker of the miratlei; the eratigelical wrt^ 
ters would have exprefled thofe things in a 
different manner. It is alio moft reafonable to 
think, that if the apoftles had underftood by tli^ 
holy ghoft, a divine perfon, differeiit; from Ood i 
this would have plainly and particularly appeared 
in the folemn valedi£lory wiibes anid doxdogiea 
of their epiftles. But we find, though therfr am 
wiflieis of peace from God the Father, and our lord. 
Jefus Chrift^ there afre liociei diftinAly, finam thm 
holy ghoft : nor are there any doaologiea Of 
afctiptions of praife and glory to the k<dy ghaft, 
but many to God and Cbrift, m to God ihroagll 
Chrift. 

The t€rm holy ghoft is, in the epiftlet, ufed 
evidently in the fame fenfe as in the gofpeh ^ 
meaning, not a perfon^ but a gift, jor an effufioa 
of various extraordinary gifts and powers. 

Thus have I endeavoured to fuggeft the! ferip^ 
ture idea of the holy ghoft, and to fliow^ .^^ 
there is no reafon to afcribe real diftfnd perTon- 
ality to it, but to look upon it, and the efie& 
attributed to it, as the work, and gift, and fa* 
vour of God, extraordinary divine influence^ 
afforded to the apoftles and firft chrifttans. Henctf 
it appears, that the holy ghoft confidered ai a 
third perfon in the trinity (according to the f(^6- 
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laftic theology) is no reality, but the creature of 
human imagination. And it appears to me of no 
fmall moment, that the chriftian fcheme be freed 
from tbisy as well as other errors. The multiply- 
ing of invifible beings, to which we are to pay 
religious regard, without foundation in fcripture, 
is furely no flight evil. It muft have a bad cfk&f 
tending to perplex, or to diminifh the regard, 
due to the fupreme, eternal God. 

To conclude : I cannot but apprehend, that it 
is only^ by means of the fentiments I have been 
inculcating, that we can truly and properly under- 
ftand and throughly acquiefce in, that declaration 

of St. Paul, THERE IS ONE GOD, AND ONE ME- 
DIATOR BETWEEN GOD AND MEN^ THE MAN 
CHRIST JB8U8. 
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self-deception. 



SERMON 

THE FIRST. 



I Cor. iu. i8. 

LBT NO MAN DBCEIVE HIMSELF. 

▼ V £ meet with numerous warnings of this 
nature in the j(acred fcriptures. The divine ora- 
cles frequently and earneftly exhort men to take 
care that they do not deceive themfelves^ nor 
fufier others to deceive them. Thefe repeated, 
and ftrongly inculcated admonitions, we may 
depend upon it, are not inferted in the books of 
heavcinly wifdom without fufficient reafon : they 

evidently ■ 
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evidently fuppofe the liablenefs of mankind to 
deceive themfelves in matters of the higheft confe- 
quence to their felicity, and the neceffity of the 
utmoft circumfpe£lion» and a continual caution to 
prevent it. And indeed experience fhows it. 
Nothing is more common, than to deceive and be 
deceived, efpecially in< religious matters : and 
religious deception is therefore the worft, becaufe 
it aiFe£ts not only the prefent, but the future 
condition of men. That there is fuch a thing as 
felf-deception, or impoiing upon a man's felf, will 
be readily granted : it is a plain and evident matter 
of h&j and, probably, there are very few who 
are not in fome inftances or degrees guilty of it.« 
There are two things which it is of the utmoft 
importance to every man to be well fatisiied that 
he is right in : I mean that he underftands, and 
that he pradifes true religion, and that he does 
not deceive himfelf in either of thofe refpeds, that 
he does not take up with a falfe fpecies of religion, 
nor (latter himfelf that his temper and condud are 
agreeable to what real religion requires, when 
they are not. And yet, notwithftanding the per- 
fonal and unfpeakable importance of the thing, 
many are very apt to deceive themfelver in iotB 
thefe refpefts. Though religion is the proper 
concern of every man, and' a concern of a more 
interefting nature than any other can poffibly be; 
yet there is not any one thing in the world which 
mankind in general are more ignorant aboutw 

Multitudes^ 
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Mulfiitadesy through a fordid negleft to ufe their 
oiira diiicerning powers, from one cauie or other, 
entirely miftake it, and efteem that to be religion, 
which is of no value at all in the fight of God, or 
of wife men. They often lay great ftrefs upon 
things, oflder the notion of religion, which are 
not only foreign to, but tend to the deftrudlion of 
the real thing itfelf.. How many are there whofe 
religion does not befriend, but prejudice their vir- 
tue ! in whofe fcheme of religious do£l:rine, a good 
life, the habitual practice of virtue, and fincere 
obedience to God's moral etecnal law, either has 
no (hare at all, or a very inconiiderable one f 
How many who imagine that certain expedients 
of a religious kind, will balance the want o£ vir- 
tue, caufe them to ftand well in the divine favour^ 
and £bcure their admiffion to the heavenly felicity, 
whatever have been their life and 'converfation in 
t^ world ! I propofe then in what follows to 
purfue. this exhortation, ^^ let no man deceive 
bimfelf,^'' in thefe two refpeds. 

I. To confider it as an exhortation to guard 
againft felf-deception with reference to the naturer 
of rdiigion, the reqnicements of the divine law, 
and condition of our acceptance with God, and 

2« To confider it as an exhortation to guard 
againft that kind of felf-deception which relates to 
mea^s xmn charaiSers, and leads them to think 
well of their temper, conduct and ftate when 
there ia no folid ground for it : to flatter them- 
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felves into the fond thought, that they are fuch 
as religion requires and God approved, when, ia 
reality, they are not. 

Firft then, let us guard againft deceiving our- 
felves with reference to the nature and require-' 
ments. of religion : and there is more reafon to be 
particularly watchful and cautious in this refpedf 
becaufe falfe religion is fo prevalent in the world. 
As religion is natural to man, there are few but' 
regard it in one fhape or other : there are perfons 
of very bad morals, who yet make great pretences 
to religion ; though in fuch a cafe, it is not pof-' 
fible their religion Ihould be of any value. 

A great many, notwithftanding their deter- 
mination to indulge themfelves in criminal prac- 
tice, and to gratify their darling propenfities 
againft the plain rules of reafon and juftice^ 
would very gladly at the fame time have the fafety 
and benefit of religion. Thus they aim at the 
grofleft abfurdity and contradidion in nature, to 
be both religious and vicious. And for this pur- 
pofe they explain religion to themfelves, in fuch a 
manner, (or readily fall in with fuch reprefea- 
tations of religion given by others) as may not be 
inconfiftant with their beloved vices, nor give zxxf 
interruption to their guilty purfuits : and by the 
frequently repeated pra&ice'of fuch kindofgrofi 
impofition upon themfelves, they ftiipify their 
minds, darken their underftandings, fear their con- 
fciences, and come at laft to fettle in a courfe of 

felf- 
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fblf-doceit : a dreadful and fatal ftate, which coun- 
tcrads all means of recovery, and makes men^ 
ififtrad of applying religion to the correfling of their 
inw^d Yices, efFeding the reformation of their 
efil ways, forming them to real holinefs,* and 
idfpiriog a love to duty and virtue, to confider and 
pfoftitute it as a patronefs for their crimes, a (kreen 
for their iniquities, and a protection againft the 
threatened confequences of criminal indulgence. 

A perfon muft indeed have gone great lengths 
in iniquity, muft have corrupted his mind to a 
flibcking degree, and have had^many an hard 
ftruggle with' his natural principles, before he can 
arrive to fuch a pitch of felf-deceit : and after all 
he will be very diftant from real fatisfadion in 
that kind of religion he has recourfe to: he may 
wifi it woiild prove' fufficient, but cannot hope it 
will : there will remain in his mind the.tormenting 
fear, that it will not avail him : defpahr will infeft 
hira in fome degree, after his utmoft efforts, will 
increafe upon him a.$ the fymptoms of diiTolution 
approach, will imbitter the cup of affii£lion, and 
fadly blacken the departing fcene. 

The too current manner of feparating religion 
and morals, of confidering it as fomething diftinA 
from, and fuperior to the virtues of a good life, 
(which has been the general fault of religious 
writers and inftru£lors) has given no fmall occafion 
to this kind of felf-deception : whereas had reli* 
gion been aiore faithfully reprefented, as the grand 
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' auxiliary to virtue, as deriving its whole valiie. 
from its being the life, fup port and comfoa of- 
goodnefs, as perfe£)ied only by good works, ainl 
d^jWiAh«uit.|lM«aa. h^thci pve4'c:ber& of f etigjiuon^. 
ibflead of wickedly inventing and bliii4fy IbUowjiE^ 
fanciful f|(fttins^ laAe^d of defiling i^ vain wmAs^ 
incukatiqg &l£b opinions, ufiprofitable fyfcuifhi 
tions, aUucdities and incompr^nfibles^ betoi 
preachers of righteoiUnefs,, perpetttaUy iai^fidb 
upon, and: (ttiotAf Ufgod the ftipreflM iiiipoi?taoce, 
and iiidifpenfablectecnal obligation of Qodt'^m^raft 
law ; mankind, would have had. njore diffienttjt im 
deceivfag thieip&lves* However lh« miS^^Aat^ 
ftanding of religioa in any of its eiBbnlial pointa^. 
muft be a voluntary, and crimiaat thing : itmiA 
ipring from Same evil root. ftl^A do not thus 
cffentiallyf miftake religion^ becaufe they- ovflM^ 
but becaiiib they will not uaderfbmd it: -thejr 
deceive tfaemfqlves : they take pains, tci do fo,: it 
x& a point tbey labour hard and find no.fmaU diffi-. 
culty in : fov it b more eafy to believe religioa 
to be what it is,- than what it is not« 

True religion is congenial to the natural nndecw 
ftaocUng of inaii,^and it& gocat lines ace -clearly and 
ftron^ exprefinl ia t&e word of Qod. God haa 
plainly fl^owa man what is good, and what he 
cequires of hiot* Whoever thej^fooe depends up^ 
on £alfei, to the negled of true religioa ; we mtgf 
be certttn, has, fcom vicious principles, done Ui 
utno^ to deceive- hi^ifelf. Lideed through the 
pce^udvees of education anci the weaknefs of their 
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minds, truly upright and welUmeaning perfon^ 
may ite- under the influ^mce of fome falfe princi^ 
pies, and. imagine peli^n to require both the 
Mief mi {lira^reeof certaih things which it doe^ 
Dbt; but then along' vrith fuch miftakes they have 
alfi> true reljgicm r fuch errors are their weaknefs 
ttlil #fih(ippi|iefs^ nbt their crime : they do not 
(feteiv^^ettifeliFes : and fuch errors, though -they 
Kay- in- fbtoe degree hinder their prefent comfort, 
#U)i|ie«io tefi at^lt t^ their acceptance with God. 
HdMltsi-- tbe more wftcaiT rife above the iiifluence 
of %ll tkik ireljgidn, divA the more clear, ftrong 
OtA ^tt^tely a fbidk iWs c^ gain of true relig^ion | 
titHupfliit it ift : t)ur cottduft will have the better 
diitJftiMi^ and our minds the thons comfort. But 
any imiftakes perfons may fall iato thnough the 
kapetfe&hti )of thi^ underftanding^ and wherein 
liiboAefty ot lieart bas noffiat-e, will be innocent 
MM alid of no very bad confequenice. If there 
nally be a iincene difpofition to know and do ouf 
duty ; wie fiiall be in no^ttiger of erring efiencially 
as to the nature of religion. Self-deception is 
quiot ia dtftinA thing from involuntary errors. 
The felf-^deiceive^ has an inward enmity ag^inft the 
truth : be is very defirous religion fhould be, what 
his own confcience teliis him it is not : he loves dark- 
Befs rather than light, becaufe his deeds are^evil : 
he cannot perfuade himfelf to defert his vices, and 
therefore vi^vild very gladly perfuade himfelf that 
it ia not nueffary to do fo, and that the favour oP 
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God and ilnal acceptance, may fome how or odier 
be obtained without it : he is againft truth becaufe 
truth, is againft him. Such conduS however iis 
folly in perfe&ion : for truth b immutable : .the 
terms of acceptance with God are unchangably 
fixed : the nature of religion is unalterable*. Perr 
ions may as well attempt to extinguiih the fun 
with a fpunge, or to pluck the ftars frpm ..the 
firmament, as think of recommending themfelvei 
to a righteous God, by any thing but refd vittue 
of heart and life. I do not mean to'infinuate'a 
rigid notion of the Deity, as if he expe^ed per- 
fe£lIon from imperfed creatures* CandouTt 
equity and mercy belong to God. All fitting 
allowances will undoubtedly be made. Qut wiAr 
out fincerity, the reality of virtue, a prevailing 
integrity and an habitual keeping of the moral 
commandments of God ; reafon and the gofpci 
aflfure us, there can be no £dvation. It iaia 
maxim unchangeable as the nature of God and the 
nature of things, that without holinefl sio^mza 
ihall fee the Lord. 

Perfons are generally cautious enough not to 
deceive themfelves in things relating to this pre- 
fent life. If they have any temporal end in view; 
they ufe their utmoft care to take the moft effec- 
tual means to fecure it, and guard in the beft 
manner they can againft every thing that might 
occafion a difappointment : they are willing to fee 
their way before them, and go upon clear and 
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/olid ground. But in religion many difcover far 
greater indilBterence, and feem very little felicitous 
whether their religion be right or wrong, true or 
falfe, if it do but fuit their cafe and inclination. 
With reference to the nature of religion, the con- 
dition of their acceptance with God, and their 
eternal falvation, they often betray a ftrange wil- 
lingnefs to deceive themfelves> though that is a 
concern compared with which all temporal conG- 
derations are lefs than nothing and vanity, a con- 
cern wherein deception is moft of all to be dreaded, 
as being of the moft fatal confequence. 

To deceive themfelves in temporal cafes may be^ 
attended with fome prefent inconveniences and 
difficulties : but to deceive themfelves in religion 
may terminate in utter ruin and irremediable 
deftruflion. This important point indeed, the 
terms of acceptance with God and final everlafting 
felicity, is not in itfelf an abftrufe affair : it is a 
plain matter, and very eafily determinable by an 
honeft, upright mind, that is willing to fee the 
truth : none can err with refpe£l: to this but fuch 
as err wilfully. If religion be hid ; it is hid to 
fuch as are loft j to fuch as are flaves to their lufts, 
mifled by the trivial temptations of this prefent 
life, and blinded by evil paf&ons. They cannot 
think of parting with their vices ; neither can they 
think of giving up all hopes of divine favour and 
future felicity. This leads thejn to praflife ^wcry 
art of (blf-^delufion, and to contrive for themfelves 
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a fpecies of re}igion that may enable them to retain 
both. Tliey are defirous to obtsm ialvation : but 
diffike the condrtion o( it, — a vrrttioos temper and 
holy life. They cannot bear the thought of final 
condemnation ; but love their vices and hate to be 
reformed. They have recourfe therefore to the 
iSevices of fuperftition : and do their beft to flatter 
themfelves into the perfuafion that fuch tfaifigs 
may poffibly fervc inftead of reformation, fincere 
obedience to the moral law of 'God, and virtuous 
improvement. Thus they readily catch at any 
dofStrine, principle, or fuperftitious obfervance, 
that tends to favour fuch a groundlefs hope. In- 
ftead of complying with the terms heaven lias 
ordained and fixed ; they are for framing temss of 
their own. The corifequence is a fatal reliance 
thereon, to the entire negledl of the great, indif- 
penfable thing, forfaking every iniquity,^ and 
pradifing in the beft manner they can vniverial 
righteoufnefs. What vain deiufion ! what fliock- 
ing pfefumption ! What impious trifling with tfce 
great fupreme ! What an infolent attempt to 
mock the adorable Sovereign of the unirerfe ! Can 
they think by arts and evafions, tricks and cun- 
ning to impofe upon the great omnicient being 
and over-reach their almighty unerring judge? 
Can they think of eluding the eternal juftice, or 
prevailing upon the righteous fupreme to depart 
from the ftanding maxims of his own kingdom ? 
Can they jfuppofe that God will> to humour the»r 
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paffioii^, clurnge his own ptth& counfeU, fet afidc 
the efiential diftindioa of UiingS) difregard tbo 
good of his reaibnablfi creation^ negled the exer* 
QiCe of onoral government, and prove falfi; to hif 
own fioft folema declarations \ This i$ making 
lies, t&eir rtfuge, trufiing in vanitjr, and ean iSH9 
m nothing but their own moft dreadful difap** 
pointment. And almoft any thing, be it ever fo 
fMiiik or abfurd, will be fufficient to deceive thofe. 
who. are willing, to be deceived: and though no 
perfon who loves the truth and means, to be vir- 
tuois,, can poi&bly thiolf. .that ti^^re is j^, fucb 
tfiing as re^l religiofi, no foundation for it in 
truth and nature, or that it is all a cheat, only the 
eSk& ^ foperftitious fear or the mere contrivance 
eif the prieft or politician ; I fay though no man 
tbi^ boncftly cM^ifes hi? underftanding, loves 
trmbk Md I'cgards hti owfi^ience, can believe thai 
$U religinQJSrgrottofikfsrjiiet Aire lam^ thait perfn^ 
had better knake no pretences at itU to teligion^ 
ehto Sj to it as a fcneen for iniquity : tbiey had far 
batter fairly renounce it altogether, than thus 
pfoftiitata and abt^ it. S«ch fisHndeceptioa with 
mfcreitd^.io the ^eilsMe <sf neligion, jmA arifit froin 
the very word: principles and the moft dt{}birabie 
corruption of heart : and fo far from extenuating 
any perfon's guilt when it prevails in fucb a degree, 
it is itfelf the greateft of all guilt. Our under- 
ftanding and our fenfe of moral good and evil, is 
the guide of life ^ but if, as our faviour obferves, 
. ; ]f 5 " the j 
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** the light that is in us be darknefs, how great is 
that darknefs !" If our moral judgment itfelf be 
corrupted ; how great muft that corruption be, 
and to what fatal confequences muft it expofe 
men ! For as this inward diihonefty is highly 
crimiiial' in -itfelf, it i^ alfo made u& of to cherifh 
and encourage all other vices, and therefore muft 
be an efie£lual bar to reformation, virtue and all 
true happinefs, and it leaves no room for that 
fincere felf-enjoyment and home-felt fatisfaAton^ 
which nothing can give but genuine goodnefs» 
and which is infinitely more valuable than allthe 
riches, honours and pleafures of this fleeting 
world put together. 

It would be proper, after thefe general obferva- 
tions, to proceed to more particular inftances of 
this fpecies of felf-deception : but, that I may not 
be tedious^ I fhall conclude at prefent^ by leaving 
with your : confciences that . folemn exhortation of 
the apoftles which contains the great fundamental 
principle of all religion, that ftanding, imnaiitabk 
maxim of God's moral government from which he 
will never depart : ** be not deceived, God is not 
** mocked, whatever a man fows^ that fhall he alio 
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THE SECOND. 



I COR. iii. i8. 

IrBT NO MAN DECEIVE HIMSELF.^ 

THAT a good life, the love and pra(9:ice 
of goodnefs, is the ultimate fcope, the perfefiion 
of religion, is the plain di£tate of reafon and na- 
ture, and the exprefs declaration of the word of 
God. Whenever therefore religion Is made ufe 
of as any kind of expedient to weaken the obliga- 
tion, or fuperfede the neceflity of a life of virtue ; 
it is perverted from its very nature and defign : 
and all fucb religion is, properly fpeaking, irreli- 
gion and impiety. Whatever perfons rely upon 
for pardon and acceptance with God, beiides re- 
formation and fincere obedience, *^ ceafing to do 
evil and learninj" to do well," avoiding all iniquity 
and pradifing all righteoufnefs, fo as to be truly 
upright, though not perfect, will be found at laft 
miferable felf-deception. But it may be proper 
and ufeful to fpecify a few particulars. I would 
obferve, then> 
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I. ** Let no man deceive himfelf,** by /elying 
upon external performances in religion, the ftri£t 
obfervance of any pofidve inftitutions, or inftru^ 
mental duties, to the negle£l of that virtue, obe- 
dience and holinefii of life, which they are wholly 
intended to promote, and without which they are 
utterly vain and infi^nificantt 

We are not to imagine that God has appointed 
public worihip, or any religious fervices with a view 
to himfelf. He ftinih in need of oothing: he giv- 
eth to all life, and breath, and all things, and the 
whole univerfe depends upon him : but he is abfo- 
lutely independant, and no accefton can be made 
to his perfedion or happinefs t^ the united adonK 
t!on and homage of all intelligent ciieatures. 
The ultimate intention of all bis appointnieBtt^ 
is our good : At inftitutions of the gofpc) 
arc defigned for our advantage, to promote the 
life of virtue, the « divine life in our fouls. Th<^ 
end and defign of public worAtip and private de- 
votion, is to awaken and keep alive in our breafta 
thofe fentiments of reverence, gratitude, truft, refig* 
nation «hd obedience which it becomes us to che* 
riih, and which it is our great happinefs to maintain 
towards the great Supreme, the almighty Creator j 
merciful Preferver, and righteous Governor of all 
things, to promote a neligiotis fatisfafiion in God^s 
univerfal eternal providence, to excite us to fill 
up the fcene affigned us in life with ufeful fervice, 
and difcharge our proper lot of duty in the beft 

manner 
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manner y^e can. The end of reacKog the word 
of God, liflening to the inftru&ions of eternal 
truth, is, that we nmy grow in wifdoro, gain a 
familiar acquaintance widi the rules of virtue and 
.facrod laws of heaven, and be able readily to 
apply them, as the great ftandard of our temper and 
pradice upon all occafions. We are to learn 
the fayings of Chrifl: that we may do them, 
and hear the divine law that we may obey it* 
Such as are only hearers of the word and not 
doers, St. James obferves, deceive themfelves. 

If our attendance on public^worfhip and infiruo 
tion; if our private prayers and reading do not 
contribute to deliv^ us from our vices, to form 
our minds and hearts to wifdom and goodnefs, 
and promote a ferious habitual regard to the law 
of God in the whole of our cofndu^; they will be 
of no value in the divine eflimation, nor the leaft 
benefit to oorfelves : nay, thefe things will be fo 
far from extenuating, that they will increaie the 
guilt of a wicked life : and if confidered and ufed 
as a kind of atonement for violations of temper- 
ance, juftice and charity ; they become the facri-* 
fice of the wicked, which is an abomination in 
the fight of God. 

An attendance upon ordinances is intended to 
make 'us better men and better chriftians: and 
if it has not this effeA, it will but aggravate our 
condemnation. Let us then not deceive our* 
fclves, by laying a difproportionate firefs upon 

thefe 
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would make atonement for tberr paft wicfaednefi^ 
blot out the ioqutties of their paft life, and fcrcefl 
their bale, injurious, cppreffive, or . inteoiperatB 
conduSt from the dirine confure and condemna^ 
tion ? htt no maa deceive hirafelf : thefe dllogs 
can avail us nothing at all; if they haVe not 
really animated us to an habitual courfe of right 
and virtuous adion^ and eftablifhed a fincere, pre- 
Taiiiog regard to that «niverial righteoufnefa whtcfa 
ia the ultimate (cope, the fum and fubftanoe of 
all true religion^ • . : * 

2. Let no man dbcdvc himfelf, by relying upon 
any kind of faith in Chrift, any kind of applica- 
tion of his righteoufnefs to themfelves, any pro« 
feffion of regard to bim, to the negled of perfonal 
virtue, evangelical obedience, and the ptadioe of 
that true, moral righteoufneis wkich he camcf to 
teach mankind, and enfoice upon their confciencetf 
for undoubtedly there can be no faith ia Cbrlft.oC 
any value, that does not adually produce fincero 
obedience to the gofpei. 

Some deceive thonielves in religion by laying 
the main or whole ftrefs of it upon wkat.they calk 
true and (aviog. fiith ; ^d yet at. the fame'ttnie 
entirely miftakiag the nature of that faith. Such 
accounts have fometimes . been gi^en of it as to 
tend to deftroyali fenfe of the obligation of virtue. 

It has' been diredly aflerted that the mor^ law is 
QO rule of life to a believer; that faith tnCbrift 
lirely fuperfedes the nectAty of aUregind to it^ 
^ and 
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and that to t^iink otherwife, is to deny the graoe 
of God, Aifparage the nntrks of Chrift, and become 
^iltjr of t^ groatcA and worft of all fms. Fdlth 
of this kind ^carries in kidefktvQion to evety thing 
^oly ^mKj 'good and jexoelfasnt^ and fapi the very 
foundations -of the chri6;lan leligionr The rq>xc- 
fentatnon of iaring faith which noan;;^ are 'very 
fond t»f, wAOtfBts to no more than a 'Confident 
'•pfftcartion of Cfcrift's ineritg and rightoovfitefs 
to thenvMves. They imagine he^has fatiafied obe 
j«ftice of G<Mi hy Cofiering, and the lamr of God 
iiy obeying in their flead : and that the great 
vaoceUence ^of a chxrdian lies in belitTsng this.. 
Swcfa kind of £xith muft neceBarily ibe all faifehood 
•and -deiuiion. Any notion of beinig iayod thjnoi»gh 
Chffjft kk any way whatever, ieparate from^and ia^ 
dependant «f a life of virtue, and finceve obedience 
to the eternal fnoral law of God, nuift needs be a 
^omuUefs and abfurd thing ; and yet the account 
giren of tfte chriftian febeme of religion by too 
many, really repreients the gofpd covenant or 
chriftian difpeniation, as ninning to fooie fudi 
effe£t as this, that whereas the great Sovereign of 
the world found the laws of rfghteoafneTs, of 
piety, juftice, charity and temperance, not alto^ 
gether proper for his reafonable, moral ftibjefls 
upon earth, he was pleafed to fet afide the oMiga* 
tion of the law of nature, and to publifli fiich an 
ad of grace as (hould difpenfe with all moral 

duties^ and fetde the terms of (alvatton upon eafier', 

and 
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• and quite different foundations, and that in pui[' 

fuance of this defign, he fent his fon into the 

world, to bear the guilt of our fins paft, prefent, 

and future, and to become the end of the law for 

righteoufnefs in fuch a fenfe, as to. render .the 

recommendation and obfervance of moral virtues, 

unnecefTary and impertinent, that the gofpel creed 

contained nothing in it but what tends to beget 

a confident afTurance, that not only the ceremonial 

law, but every thing of the moral kind, every thing 

that looks' like a divine refemblance, and tends 

.to render us amiable in the fight of God and man, 

is now become ufelefs and unprofitable, nay that 

.every attempt towards it, is the creature of pride 

.^nd prefumption, that as to the weightier matters of 

the law, and the otherwife indifpenfable obligations 

men were under to cultivate a divine temper, and 

.to improve in ail kinds of virtue, thefe are all 

fuperfeded by the incarnation, life, and death of 

Jefus Chrift whom we are to look upon as our 

-univerfal fubftitute, and that all we have to do in 

order to maintain our ground, become obje^ of 

divine favour, fecure the pardon of our fins, the 

acceptance of our perfons, and final admiffion to 

heaven, is to cherifli this kind of faith in him, to 

wear the pretended livery of believers, by making 

a noify profeffion of religion, giving full fcope to 

an enthufiaftic imagination, running the round 

of certain particular religious exercifes, praifing 

God for the reality of their prefent confidence, 

and 
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and praying for the continuance of it by extolling, 
yea idolizing thofc of their own complexion, by 
defpifing, cenfuring, and traducing all of a dif- 
ferent perfuafion, by juftifying and imitating or at 
leaft overlooking, the follies of the former, by dif- 
paragipg, avoiding, and even perfecuting the real 
virtues of the latter. 

The. opinions and prafiices of fome chriftians, 
really- place the faith and religion of the gofpel 
in thi« abfurd contemptible light : but, if we have 
recourfe to ^e facred volume, we (hall be afto- 
niflied that fuch an account, or any thing like it, 
has been given. It is a reprefentation that direAly 
pppofes .and tei\ds entirely to defeat the. great an4 
avowed dfrfign of the gofpel : it is a fad and fatal 
ficrverfion.of jchriftianity, and piufl; be extremely 
fliocking to every fincere friend of truth and real 
religion* To fuppofe that the chriftian difpenfation 
gives encouragement to vice^ difparages virtue and 
diminifhes or deftroys moral obligations ; is to fup- 
pofe concerning it the word tiding pofBble : and 
were it true, would be fuch an obje<^on againft 
its divine origin as could never be anfwered* 

But chriftianity when impartially examined, 
according to the account given of it in thofe truly 
authentic records the fcriptures of the New Tcfta- 
ment, and XuiFered to fpeak for itfelf, as it lies 
there; is liable to no fuch obje£tion : it is fo mani- 
feftly defigned and fo well. calculated to promote 
all virtue and righteoufnefs, as to render utterly 

incxcufable 



Jnexcufable iuch profeirors of it as indulge to vi<^ 
and wickednefs, ^ni confider th^ir &itH kk Chrift 
^5 lefienmg the value of virtue, fttting ii&de the 
^ligation of the moral law^ and fuperfisding the. 
neceffity of a ^good afid righteous life. l%e fcrip- 
tntt does not contain any fuch do^rkie* We 
may upon the firfl: confideration be abfoiutelf 
ceitain, thtit a good and righteous God loould not 
l»ublilh fuch do£triine to vtiaAkind : for it ii^vM 
evMently oontradift hrs lowh iwwftutablcJ peHfeo^ 
tion$9 and o)>en a do6r for univerral titefftKMilheft* 
There can be -no vaiue^ no truth in any-lnftd erf* 
faith that does ftol? befrie«nd viitue. That (kiKhi 
be it ivhat it wiU, thtft does nbt reftify the ^Uj 
purify the heart, cure our moral di(brderS) fMf« 
ifiote all the diffiofitions of gOicklneft, eAlMift 
the dominion of ifM\xe in our miiids, und the pritc*^ 
ticeof it in ourlive^, i^ utterly infighilScaitt* Is 
it not alfo a gronitfdiefi and um^edbnable Mlin^ in 
any to Imagine the'righteoufnefs^ Chrift tan be 
fo imputed to. them, and' by tn unaccountable 
kind of applf catim^ fo become their eiwn, as to 
fiiperfcde the ticcdfity of 'perfonal virtue ? TMs 
were to introduce Chei utmoft confufion into our 
ideas, ruin all proper notion of moral charader^ 
deftroy all feilfe of the eflential diiFerence between 
good and evil, and defeat the grand intention of 
all religion. As the fin of another can never be- 
come ours, fo neither can the righteeufneft of 
another: they are in the very nature of things 

intransferable^ 
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iBtransferable, and can be no other than perfonad. 
^* Be BGtt ckcetvedy God is not mocked, whatib- 
^ evqr & fuaa (bweth that (hall he alfo reap : he 
^.tfasi^diBfih:wickednefs U. wicked: he that doth 
^>rrgfatedujbds B righteoDS." .' 

T^tappolc tUut there can be any kind of faitb 
lA ChriA ava>lid>le to divine acceptance and future 
fidicity, fepwafte fcom the finccre praftice of uni>« 
rttSat. rigbCcottfnefs ^ is to fuppoie Chrift to be the 
siiaiAevx>fdin and thegofpel ai¥ encouragennent to 
YMe^aa^ inodieraiicjn: icis; tw believe whafi is 
iinSdj contrarjf; to our iinrioor's declaration^ 
that he caae to call fiiwets to cepc^tance, and to 
St. PauFa account of the nature and defign of the 
gofycL, who^fiiys '< the grace of God teaches us to 
*^ itvefiiberly^ rigfateoufly, and godly in this prefeot 
^^-vorkl.? ida& cectaiin.it is, and one would think 
k muft needs be dear and obvious to every conlider* 
iBg mind^ thaH thece can be no worth in any religi- 
oua faith) ii?parate from its influence to promote 
ieligiou8*Ticttte, and that no faith in Chrift or the 
gofpel, caa be of any value, but as it purifies the 
headif works by love^ and is perfe^led by good 
woEks. Bdieving principles, that tend to difpa** 
jagp virtue, relax mood obligation, and le&n 
men's fenfe of the importance and necei&ty of a 
good life) is not faith, but antichriftian deluflon. 
Believing what has no foundation in reafon and 
fcripture (for reafon and fc:ripturc muft go together 
or we ruin the proper ufe of botb)^ is not faith, 

but 
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but mere fancy and imagination. And believing 
the trued 'and beft, even all the eflential dodrines 
of real religion, without admitting their proper 
influence on the heart and lifej is notrfaithV'but 
mere opinion and fpeculatioki': for tmeibelicf os* 
underftandiiig all the principles that are reallj'the 
do£lrines of reafon and the gofpel, doies not merufc 
the name of faith,^ however is not faving faith* 
till by ferious confideration and habitual applica-' 
tion, it becomes as it were fuhftahtbil in tbc-mifldy 
g^ins power fuffioicnt to; contcol aHicvil pafiiansy 
counterbalance alt .worldly temptations^ and ac-. 
tually has its proper eiFeA upon the icmper and 
pra£tice« Be not deceived, there can be no be- 
lieving in Chrift to any valuable purpofe without 
obeying him, and it is tq^this vejry end, ithat'we 
are required to believe in- him: all bther 'kind of 
belief in him that has not this effcd is' utterly in- 
fignificant: and to fubftitute anyikind of faithin 
Chrift in the place of moral obedience is far worfe 
than infignificant : it is the greateft affront that 
can be offered to. him, it tends to defeat the great 
end of his life and death, and to makehis religion 
the enemy of truth, virtue, and mankind, and will 
prov.e the utter ruin of fucb as entertain and aft 
upon it. 

That and that only is faving faith, that faves 
from vice and eftabliflies virtue, and raifes perfons 
above every inordinate affeftion, that promotes an 
entire fubmiffion to divine providence, a ready 
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pbedtence to divine laws, and iiTues in the pre* 
vailing love and prafiice of all truth and righte- 
oufheis True and faving faith, gives a man a 
proper command of his pafSons, fweetens his tem- 
per, increaies his love to God and man, gives him 
patience in the day of trial, and humble confidence 
in the hour of death. When a perfon lives as he 
ought to do, abounds in righteoufnefs, goodnefs 
and troth, behaves virtuoufly in every important 
branch of bis condud ; he gives the nobleft proof 
oftrue&ith, and all faith is infignificant where 
virtue is negleded. ^< Let no man deceive himfelf, 
faith without works is dead."- 
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LET va MAN DECEIVE flFIM&SliP; 



HAVING made YevetaL genesat< inU»dii£iorp 
(^bfervations, I proceeded to fpecify various parti- 
cular, inftances wherein many have fhown a wil- 
lingnefs to deceive themfelves, by founding their 
hope of divine favour and future acceptance upon 
certain things, exclufive of moral obedience and a 
fincere compliance with the great defign of reli- 
gion and the gofpel. 

I have already taken notice of two inftances of 
fuch felf-deception, the relying on external per- 
formances in religion to the negle£t of moral obe- 
dience, or holinefs of heart and life, and the de- 
pending on any kind of faith in Chrift, without 
keeping his commandments. 

I now proceed to a third particular, which, 
though it coincides very much with the laft 
mentioned article, yet defer ves a particular and 
diAin£b colifideration : therefore 
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3. Let no man deceive himfclf, by relying on 
the merits of Chrift, for his acceptance with God, 
while he negle£ls to imitate that merit, and com- 
port with the great defign of its being exhibited. 
Xo confider this as in any degree fuperfeding the 
neceiBty of moral, evangelical obedience, is mod 
abfurdly and bafely to pervert that into an en- 
couragement to vice and an apology for tranf- 
greffion, which ought to be a mod powerful mo- 
tive and peculiar incitement to all virtue and 
goodnefs. 

There is too much ground to fear that many 
delude themfelves with falfe ideas relating to the 
efficacy of Chrift's merits, and entertain fentiments 
upon this head greatly prejudicial to virtue, tend- 
ing to weaken their fenfe of the neceffity of re- 
formation and a good life, to comfort them amidfl: 
their criminal indulgences, to take ofFthe force of 
confcience, to leiTen their apprehenfion of the dan- 
ger of wilfully tranfgrefHng the facred laws of 
(heaven, and to relieve them from that uneaflnefs 
which would otherwife attend the confcioufnefs of 
guilt and moral demerit. For wilful finners to 
feed their hope of divine favour by a reliance on 
the merit of Chrifl, is fatally to deceive them- 
felves: nay, to fuppofe that, for the fake of Chrift^ 
or on the account of his merit, exhibited in his 
adive and paffive obedience, God will treat man- 
kind, confidered.as fubjedts of his moral govern- 
ment^ more favourably, will be more ready to 

G forgive 



[ 122 ] 

forgive iniquity, or will pardon tranfgreflion upon 
eafier terms, will be more candid to human imper- 
fections, more willing to accept fincere endeavours^ 
to obey his laws, than he would otherwife be, or 
than he is difpofed to be from his own gracious 
nature, is, fo far as I can perceive, a fentimeat 
that has not any real foundation in fcripture. 
This, however, is clear and indifputable, that 

«when any who live in wilful difobedience againft 
the facred laws of heaven, expe£l any benefit, and 
efpecially fo great an one as final falvation, on 

.account of the merits of Chrifl:, they are guilty 
of a moft impious proflitution of thofe merits, and 
thdir expectation can ifTue in nothing but dieir 
own fatal difappointment. 

The whole doClrioe relating to this matter,. I 
muft own, spears to me to be a miilake, though 
it is a miftake not of very bad confequence when 
extended no farther than this, that God will, on 
account of Chrifl's merits, forgive fins that are 
entirely forfaken and relinquifhed, and accept a 
future fincere, though imperfeCt obedience : for 
this featiment leaves the obligation of virtue and 
a good life in its full force : this, however, I 
apprehend, is mifplacing their reliance, and not 
altogether honourable to the charail^er of the great 
and good Supreme, the God of all grace, the Fa- 
ther of mercies, and- fountain of falvation. Does 
it ifot fuppofe, that God is a fevere and rigid be- 
ing, of himfelf inexorable and unforgiving, that 

the 
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the repentiance of a finner, his real change of heart 
and life will not^ of itielf, avail to divine accept- 
ance ? Does it not fuppofe, that God really in« 
fifls upon perfed obedience from imperfecSt crea« 
tures ? Does it not infinuate an horrible, rather 
than venerable idea of divine juftice, and tend, to 
produce a ipirit and temper towards the Deity very 
difiereat irom true and liberal piety? Our reli- 
ance for the pardon of fin upon repentance, and 
for the acceptance of fincerity, amidft human de* 
h&% and frailties, I cannot but think ought to 
be founded on the mercy and goodnefs of the 
divine nature. Does not God dedare by the pro- 
phet, ** I, even I, am he that forgives fms for my 
own name's fake :^'* thus claiming to himfelf 
pardoning mercy as one of his glorious preroga- 
tives : and is it not exprefsly faid, ^^ if the wicked 
" forfakc-his way, and the unrighteous man 
^ his thoughts, and return unto the Lord, he will 
^^ have mercy on him and abundantly pardon ?"f 
And does not the Ffalmift afcribe forgiving good- 
nefs to God, as a quality without which religion 
cailnot fubfift, when he fays, ^^ with thee there 
is forgivenefs that thou mayeft be feared ."f 

To hope that God will be more favourable to 
the chara£lers of mankind, for the fake of the 
merit of Chrift, on account of what he has done 
and fufFered) or is doing, than he would otherwife 

• Ifaiah xliii. 15. f Ibid. Iv. 7. ) Pf. cxxx, 4. 
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be, or than he is difpofed to be from the clemency, 
grace and benignity of his own nature, is what 
has no foundation, that I know of, in fcripture ; 
and it is a dodrine very liable to abufe, and gives 
no fmall fcope to fuch as are willing to deceive 
themfelves, and to found their expedatioa of di- 
vine favour, and future acceptance upon any thing 
befides, and without the virtues of a good life. 
And it is a dofirine which the moft proffigate haVe . 
generally fliown themfelves particularly fond of. 
This indeed is not to be wondered at, becaufe they 
are confcious if they may not be accepted on this 
account, or on fome account or other ieparate 
from a good life, they muft give up the hope of 
being accepted at all. But for a perfon that has 
lived in habitual wickednefs, in a courfe of wilful 
difobedience agaii^ft any of the great laws of God's 
moral government, to plead the merits of Chrift 
as a ground of pardon, favour and acceptance jRith 
God, is to plead his merit in dire£l oppofition to 
the great intention of his c6ming into th6 world, 
and the ultimate deftgn of all he did, and taught, 
and fufFered. It is indeed, as I obferved before, 
moft abfurdly and bafely, to pervert tliat into an 
encouragement to vice, and an apology for tranf- 
greffion, which ought to be applied as a powerful 
motive and peculiar incitement to a life of virtue 
and obedience. 

It appears to me a rational and fcriptural fenti- 
ment relating to this pointy that on account of our 

blefTed 



blefTed faviour's tranfcendent, unfpeakable merit 
in what he did and fuficred, in obedience to God, 
and from a principle of generous love and pure 
benevolence to mankind, God has highly exalted 
htm, conftituted him head over all things to the 
church, given him a name above every name, 
that inr his name every knee fhould bow, and 
every tongue confefs him to be lord to the glory 
of God the Father. That on account of his 
eminent piety, illuftrious virtue, ardent zeal, and 
generous goodnefs, God hath thus highly exalted 
him, is a do£irine perfedly agreeable to reafon, 
nobljT encouraging to piety and virtue, and ex- 
prefsly delivered in the facred fcriptures; but that 
his merit fhall have any efFe£i: with reference to 
the divine judgment concerning the chara£lers of 
men, that it fhall procure more /avour and indul- 
gence in this refpeci, than would other wife be 
fhown, appears to me not only to be a falfe, but 
alfo a dangerous fentiment. Let no man deceive 
himfelf; the founiiation of God ftandeth fure; 
having this imprefEon, " the Lord knoweth them 
*« that are his :" — " and let him that nameth the 
*« name of Chrift depart from all ihiquity." 

Having, under this article, faid fo much in 
favour of the clemency and benignity of the divine 
nature, I think ii neceffary to obferve, 

4* Let no man deceive himfelf with falfe notions 
of, and a confequent groundlefs reliance upon the 
goodnefsand mercy of God. Thofe entertain very 
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^ wrong fentiments of the divine mercy, and becoaib 
guilty of a moft ungrateful and dangerous^ abufe 
of it, who from the confideration of the ckmency, 
grace and benignity of the jdivine charader, be- 
come eafy in a vicious coyrfe, take encotiragement 
from it to repeat their offences, continue, in re- 
bellipn againft the divine government, go on itt 
fin and difobedience, and flatter thcmfelves with 
hope of impunity. This is.mofl bafely aiui.>ab-^ 
furdly to continue in vrce, for a region that' is 
moft dire£l]y againft it, arid one of the moft pra-» 
per and forcible arguments for immediate reform- 
ation : for though we may conclude front tbo 
mercy, grace and benignity of the divine nature^ 
that he will forgive the penitent mi refortnedi^ 
we may by no means conclude from it, that tfaitt 
impenitent fhall go free : '^ though hand join in 
hand ; the wicked fhall not go unpuhiflied : '^ 
though he will forgive iniquity, tranijgreifion and 
fin, upon reformation and future obedience ;. he 
will by rio means clear the incorrigibly guilty. 
Such finners as his mercy and goodnefs cannot 
melt into penitence and fincere compliance vtrith 
his will, his righteous indignation, to ufe a fcrip-* 

' ture phrafe, "' will break with a rod of iron, 
and dafh' in pieces like a potter's vefTel.'* The 
divine mercy can be no refource to wilful, finners^ 
continuing fuch : they can have no folid relief, na 
rational hope from the confideration of it, unlefs 

it lead them to repentance. 
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The man of prevailing, habitual goodneft, 

amidft many imperfedions, may repofe an affurcd 

and entire confidence in the mercy and goodnefs 

of God : but for a wicked man to do fo, con- 

tinuing in his wickednefs, is moft impious pre- 

fumption. There is ^ paiTage in Deut. xxix. 

19, ao. where the folly and dreadful confequence 

of fuch abufe of the divine mercy is ftrongly ex- 

prefled : " if the wicked blefs himfelf, and fay 

** the Lord is merciful, and I fhall have peace 

** though I walk in the imagination of my heart, 

^* to add drunkennefs to thirft (or indulge my 

** appetites and paffions without reftraint), the 
'* I^rd will not fpare him, but his dfrpleafure 

** ihall fmoke againft that man." There alfo is 
a very expreffive pafTage to this purpofe in the 
book of Wifdom : *' be not without fear to add 
** fin unto fin, and fay not his mercy is great and 
<^ he will be pacified for a multitude of fins, for 
*' mercy and wrath come from him, and his in- 
/* dignation refteth upon finners." 

Let us take care we do not entertain fucH a 
notion of divine mercy, as would leflen our re- 
gard .for the divine authority, our reverence for 
the divine laws, our fear of ofFending, our fenfe 
of the guilt and danger of wilful difobedience, 
our apprehenfion of God's righteous deteftation of 
all vice and wickednefs, and fieady, unalterable 
determination to punifh it, if perfifted in. Hath 
God in mercy and goodnefs enafied laws for the 
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felicity of his reafonable creatures, fuch as if 
univerfally obferved would produce univerfal good 
and bappinefs ; and fhall he not punifh the obfti- 
nate tranfgrefTors of them : he will as fure as he 
is good : the juflice of God flows from his good- 
nefs: and the punifhment of wicked and rebel- 
lious creatures, is as eiTential a branch of his good- 
nefs, as rewarding the virtuous and obedient. Is 
it not highly reafonable ; is it not mercy to the 
whole, for God to vindicate the authority of his 
righteous government, and not fufFer his facred 
laws to be trampled upon with impunity ? Where 
the order of things and the general good requires 
the punifhment of offenders (which is manifeiily 
the cafe as to wilful finners) ; to neglcd it, is 
not mercy, but weak indulgence. Let no man 
then deceive himfelf, by relying on the mercy of 
Gpd, to the diiregard of virtue, obedience and an 
holy life. 

5. Let no man deceive* himfelf, by. relying on 
a partial obedience, an obfcrvance of fome duties, 
to the negle£l of others of equal, or it may be, 
greater obligation and importance. Such condud 
betrays a want of the true principle of obedience, 
and is indeed abfolutely inconfiftent with a fin- 
cere regard to the laws of God ; for if perfons 
are really influenced by the fear of God, or by a 
real fenfe of moral obligation and love of vir- 
tue ; this will lead them '^ to whatfoever things 
are true, juft, venerable, lovely, of good report, 

virtuous 
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virtuous and praifc- worthy. The obedience of 
fuch as are fincere, though it may, and in this 
imperfeft ftate,. indeed, cannot but have defers, 
.will however have no referve : fuch as really mean 
to do what is right^, will endeavour to do fo uni- 
Vcrfally : fuch as fincerely mean to comply with 
the, divjne will, will praSife whatever they know 
to be agreeable to it, and: not go contrary to it in 
aj^y one known inftance. Where obedience is not 
un^verfal, it is, properly fpeaking, no obedience 
at all* The notion of commuting with God, 
prz&lfing this' virtue as a kind of bala^ice to that 
vice, is grofs collufion, an attempt to mock God, 
but can be found at laft, nothing but miferable 
felf-deception. 

Thofe who do not in a prevailing degree obey 
all the known laws of God, do not in reality obey 
any at all : they may externally pra£life other 
duties ; but they do not pra£):ife them from right 
principles, they do not praftife them from a real 
regard to their rectitude, or to their being the law 
of God : for fuch a fenfe in a proper degree, in a de- 
gree wherein it muft prevail to denominate a man 
truly religious and virtuous, would aftually govern 
their conduft in all inftancgs of moment. Can 
that man be juftly faid to have the fear of God 
before his eyes, or any real regard to the divine 
law, who yet habitually, and wilfully tranfgrefles 
any one of its facred rules ? No furely : real 
religion produces a charafter of uniform integrity, 
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6. Let no man deceive himfelf, by buildiiig 
fentiments favourable to vicious indulgence, and 
tending to encourage hope of divine favour and 
final falvation, flotwithftanding the negleft of 
virtue, obedience and a good life, upon any ob- 
fcure paflages of fcripture. 

Falfe and immoral doctrines have, indeed, been 
fupported by a feries of dark, fcholaftic argumen- 
tation, full of hard words and fubtil diftindions, 
but devoid of reafon, and adapted only to confound 
and perplex. Error needs fuch kind of laboured, 
artful fupport; but truth needs it not: moral 
and religious truth recommends itfelf, carries its 
own evidence along with it to an honeft, unpre- 
judiced mind : and where it will not be received 
upon being fairly reprefented, it is owing to th« 
darknefs introduced into men's minds by precon- 
tQeived opinions, or evil inclinations and practices: 
it is becaufe they hate the light, and will not 
come to it, left their deeds be reproved. But falfe 
dodlrine, corrupt and pernicious principles, have; 
had their ftrongeft fupport with the people in 
general from perverted fcriptures. This has been 
one principal fource of falfe and hurtful tenets 
in religion, and has given great occafion to the ' 
mUiioderftaoding of its whole nature and defign, 
to fuch as have been previoufly willing to deceive 
themfelves : for fuch as ^really love truth, may 
eafily enough g^ard themfelves againft all decep- 
tion 
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tion from this quarter: for whatever is of mo- 
ment if) religion, 4S plain, of eafy apprehenfion : 
nor is there any thing in fcripture which it is of 
great importance to underftand, but what is 
clearly exprefied* . If there are any obfcure paf- 
fages which we cannot eafily, or cannot at all 
explain ; it is of little confequence whether they 
be underftood or not. 

The dodrine of fcripture relating to the nature 
aod efTence of religion, and the condition of our 
acceptance with God, is abundantly clear and 
obvious, and cannot be miftaken by an upright 
mind, ^efirous to learn and pra£life the will of 
God. When perfons do not underftand a parti- 
cular paiTage of fcripture, it concerns them to take 
care that they do not mifunderfland it : if they 
cannot come at the true meaning (which I fuppofe 
will be the cafe as to fome paitages as long as the 
world ftands) ; they ihould be cautious however 
not to affix a falfe meaning. The not underftand^ 
ing of certain, particular paiTages, there can be no 
harm at all in : but the building of falfe principles 
upon them is of very bad confequence. Indeed, if 
the meaning affixed to an obfcure pafTage (though 
it be not the true meaning), be in itfelf a good 
meaning, agreeable to reafon and plain fcripture, 
xio w^y hurtful to virtue and true religion ^ fuch a 
mifconftruSion can have no ill effcft. The great 
evil has arifen from affixing a bad, as well as a 
falfe meaning to fome particular phrafes, which 

from 
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from one caufe or other are of difficult eatplieatiom 
To found fentiments contrary to the manifiBft 
di^tes of that reafon and fenfe of equity where- 
with the Almighty hathinfpired us, itreconcileable 
to the moral perfe£tions of the divine natuite, 
fubverfive of that unchangeable, eternal law of 
righteoufnefs, engraven on the heart of man by 
the finger of God, and inconfiftent alfb with the 
plaineft, moft obvious and folemn declarations, 
even with the whole ttrzin and current of the 
facred oracles ; I fay,^ to found fentiments of this, 
kind upon any dark, figurative and obfcure pair 
fages, is to treat the word of God in a mofl pre- 
pofterous, and fhockingty abufive manner : and 
yet, it is too notorious to be denied, and too great 
an evil to be difguifed or concealed, that the 
divine fcriptures have been very much treated in 
this manner. 

It is a pretty fevere, yet,' I apprehend, but too 
juft an obfervation relating to the fcripture ex- 
pofitors, that they have not been feeking in fcrip- 
ture what ought to be believed, but what they 
themfelves believe : they have not looked upon it as 
a book containing the doitrine they ought to 
receive, but as a work that might give fandion 
and authority to their own conceits, being pre- 
engaged, having formed their opinions previoufly 
to the proper ufe either of reafon or the word of 
God. I mean by blindly following fome human 
fyflem, they have come to the divine oracles not 

with 
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with a defign 'to learn what they teach, but t6 
teach them to fperic according to their preconceived 
notions, and to make them, whether they will or 
no, patronize their peculiar fcheme of principles : 
and having made obfcure and figurative paflages 
fpealc their own language, by being very pofitive 
and confident that they have their true fenfe, that 
revelation may not contradict itfelf, nor their own 
favourite fyflem, they have alfo found out flrange 
methods of explaining away, and throwing dark- 
nefs and confufion upon what is indifputably plain 
and clear. This has made them corrupt the fcrip- 
turcs in every part, wrack, torture, and pervert 
almoft evelry individual paflage of the word of 
God. But whither does fuch treatment of the 
lacred fcriptures tend ? Is it not the mod effeAual 
method to ^xtinguifh the light both of reafon and 
revelation ? There have indeed, in moft ages of 
thechriftian church, been feme rational and judi- 
cious interpreters of the divine oracles, and fome 
late expofitors have nobly refcued the fcriptures 
from fuch abufe and proftitution. None need be 
impofed upon in this way, but fuch as are willing 
to deceive tbemfelves, and defirous that saving 
RELIGION ihould be what it is not : for whatever 
paflage of fcripture may feem to contain a prin- 
ciple, contrary to the manifeft di6^ates of our own 
underftandings, oppofite to what is elfewhere clearly 
expreflfed; we may be abfolutcly certain it does 
contain no fuch principle : we may be as certain 
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of this, as we can be, that the word of Goi is^ 
confiftent with itfelf, and alfo with that reafon of 
our own minds, which is the candle of the Lord, 
and the infpiratipn of the Almighty. 

It is, indeed, a ihocking abufe of fcripture, to 
make difficult paflages contradi£l plain ones, or 
revelation to contradict reafon. If any paflages 
feem to aflert the fufficiency of faith alone to falva* 
tion ; we are by no means to underftand them as 
aficrting the fufficiency of any kind of faith, with- 
out virtue: whether we can abfolutely fix upon 
the true and precife meaning of them all or not; 
we may be abfolutely certain they cannot have a 
meaning that excludes .the neceffity of virtue and 
obedience. 

Where faith alone is laid fo much ftrefs upon, 
it muft intend only the fufficiency of the gofpel 
(the whole of which is frequently ftiled faith) in 
contradiftindion to the Mofaic difpenfation, or 
that chriftianity is fufficient without Judaifm. And 
this was a thing particularly necefTary to be af- 
ferted in the firft ages, as fo great a number of 
Jewifh converts, were for mixing Judaifm and 
Chriftianity together, and would have had the 
Gentile converts compelled to be circumcifed, 
affirming that otherwife they could not be faved« 
Or where/aith in Chrift is reprefented as the great 
and neceflfary condition of falvation ; it muft be 
extended only to fuch as have heard of Chrift, and 
^had the opportunity to learn bis religion : and with 
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reference to fuch as enjoy the gofpel, and profefs 
themfelves c^riftians, it muft be underftood as in- 
cluding m it its proper efFeft, fincere obedience to 
the gofpel, without which it is not better, but 
worfe than infidelity. When therefore St. Paul 
ufes fuch expreffions as thefe, the juft ihall live by 
faith, a man is juflified by faith without the deeds 
of the law ; we are furely to underftand him in a 
way conilftent with St. James's do£trine, that faith 
alone cannot fave, but is dead being without 
works, and with his own declaration, that without 
holinefs no man fhall fee the Lord, and his numer- 
ous afifertions of the abfolute neceffity of an holy 
life, with which indeed all his epiftles abound : 
we are to underftand him as only a (Ter ting the 
fufficiency of the go/pel^ without the law of Mofes. 
Such phrafes are by no means intended to infinu- 
ate the fufficiency of faith, without regard to 
God's moral law. Perfons are not hence to con- 
clude, that a confidently believing and fteadily 
maintaining that Chrift died for them, that they 
are interefted in his merits, that God can fee no 
fin in them becaufe they are believers, will bring 
them to falvation, without any care to conform 
their temper and life to the moral law of God and 
rule of the gofpel. 

Such texts as conne6t faith and falvation, mean 
the whole of chriftianity, principle and praflice, 
and manifeftly comprize in them that obedience of 
faith, that fincere pradice of moral righteoufnefs 
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and true holinefs, "which the gofpel fo clearly 
teacheth and fo povrerfully enforces, and calls the 
rightcoufnefs of God through Chrift or the moral 
righteoufnefs which God above all things requires, 
principally approves, and which he has fo plainly 
taught mankind through Chrift, or by the gofpel, 
the very thing wherein all its precepts and motives 
center, and which by way of diftin£|^ioA from 
rituals and externals, is in icrtptiire ftiled trae 
hoUnefs. 

When St. Paul fays, Chrift is made unto us 
righteoufnefs and fandification, we are not to ims* 
gine this means, that the righteoufnefs of Chrift 
himfelf, will, or can, be imputed to us, or that 
we Ihall, or can be, accounted as righteous,- merely 
becaufe he was righteous, or becaufe we fancy, 
that, through an unaccountable kind of perfuafion, 
we have clothed ourfelves with his righteoufnefiu 
This is all abfurdity, and contrary to the very 
nature of things. The apoftle only means, that 
the doiSrine of the gofpel, the motives and affift- 
ances of the gofpel of Chrift, duly improved, and 
properly applied, will a£lually turn men from vice 
to virtue and make them truly righteous and holy. 
When it is faid we are faved by grace ; we are by 
no means to underftand this, or any other fimilar 
pafTages, as fuperfeding the neceffity of fincere 
obedience and a holy life. We are faved only to 
any valuable purpofe by the gofpel of God's grace, 
when we are faved by it from our vices and 
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a(Sually led by it to all holy converfation and 
go^Iinefs : and our final ftlvation is undoubtedly 
of grace or favour. Eternal life i^ the gift of God, 
infinitely beyond the defert of the higheft virtue 
men can poffibly perform : but it is a gift, a reward 
that will be gracioufly beflowed on fuch only as 
'yradife goodnefs, and obey the gofpel, to fucb 
ofily as overcome and are worthy : and it is pro- 
mifed on purpofe to eneourage a lift of virtue: 
it is not pbffible that this or any other pafTages of 
fcripture fhould mean, that God faves men in an 
arbitrary wny, without any regard to their cha* 
racers ; for fuch do£lrine would fix the higheft 
reproach upon the divine chara^r, would fap.tha 
great fundamental principle, and deflroy the whole 
defsgn and effect of real religion. 

When it is faid, God hath chofen us to falva- 
tion, of his own will begotten us by the word of 
truth; we are. not to underftand thefe and fuch 
like pafTages, or any pafiages of fcripture whatevir, 
as containing the fyflcmatic dodrine of arbitrary, 
unconditional eleAion ; or that final falvation is 
a thihg unalterably determined by abfolute fove- 
reignty, for a certain number, impoffible to be ob* 
tained by any others, however fincere in their en- 
deavours to approve themfelves to God, and im- 
poffible to be prevented by the favoured ele£^, 
however carelefsly or vicioufly they live : none can 
believe fuch doi^ri'ne, but fuch as can believe that 
God is neither good nor j ufl. The whole body 
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of the Jewifh nation, were God's chofen people r 
and fo are the whole body of chriftians : but the 
being thus chofen, has no reference to final accept- 
ance and future falvation, but only to prefent- 
privileges, upon the right improvement whereof, 
future acceptance depends : their having been th^ 
chofen of God will be no apology for^ but a 
dreadful aggravation of the guilt of a wicked life 
and expofe ta a more terrible punifliment. What 
is the language of God to the difobedient Ifrael- 
ites: you have I known (or chofen) of all the 
nations of the earth: I will therefore funijbjoufor 
your iniquities : and chriftians that live in vice and . 
iniquity, will not meet with more favour at the 
day of judgment becaufe they were God's chofen 
privileged people, but will meet a feverer condem- 
nation on that very account. 

Upon the whole whatever texts of fcripture are 
explained in a vvay inconfiftent with the moral 
perfections of God, with our natural ideas of juf- 
tice and goodnefs, or fo as to contain other terms 
of falvation and future acceptance than the habi- 
tual practice of virtue and true righteoufnefs, we 
may be very fure are mifintcrpreted : and it muft 
argue great careleflfnefs, great indifference about 
truth and real religion, an averfion to virtue and 
reformation, and a defite to retain both theirhopes 
and their vices, to place any truKl in fuch kind of 
explications. 

The 



[ HI J 

The doSrine that men ihall be judged accord- 
ing to their works, and receive according to the 
deeds done in the body, that all men ihall be 
finally treated according to their own real cha- 
raders, in proportion to their conformity to, or 
tranfgreffion of the moral law of God, in pro- 
portion to the good or evil of their hearts and 
lives, is fo clear and obvious in itfelf, fo agreeable 
to the natural dilates of reafon . and equity, and 
fo frequently and ftrongly inculcated in number- 
lefs places of fcripture in the plained language, that 
we may abfolutely depend upon it that no dark or 
figurative pafiages can have a meaning inconfiftent 
with it : and it is egregious folly and muft prove 
fatal felf-deception, for any to take encouragement 
to proceed in a vicious courfe and neglect the cul- 
ture and pra^ice of goodnefs, from the fuppofition 
that any parts of fcripture reprefent any thing 
whatever as fufficient to falvation, different from, 
or independent of, an holy life, fincere virtue and 
the habitual pradlice of righteoufnefs. 

Let no man deceive himfelf. We profefs reli- 
gion to no purpofe ; if we are not led by it to 
work righteoufnefs. We profefs chriftianity in 
vain ; if we are not a<Sually led by it, denying all 
ungodlinefs and worldly lufts, to live foberly, 
righteoufly and godly, in this prefent world* 
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SERMON 



THE FIFTH, 



1 COR. iu. i8. 

LET NO MAN DECEIVE HIMSELF, 



HAVING obfervedy' that to depend upop, Mf 
thing, as a ground of divine favour and acc^ptaiy^ 
befides and without a good life, or the loyie m4 
practice of virtue, can be no other than felf- 
deception ; I took notice of feveral particidar 
inftances of falfe dependence, and have ^ndea* 
voured to reprefent and guard againft the miftakes 
of this kind relating to external obfervance^, faith, 
the merits of Chrifts, the mercy of God, a partial 
obedience and obfcure paflages of fcripture. I 
proceed now to another inftance of the like nature* 

7* Let no perfon deceive himfelf by placing 
any dependence on man in the affair of religioo 
and falvation. Nothing' can be done for us in 
this matter by others, Separate from our own 
rational concurrence and right improvement. 
There is nothing neceflary to the divine favour 
and final acceptance, which depends on the will 
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and power of any of our fellow-creatures. Nor 
is there any thing which any of our fellow- 
creatures can do for us, that will avail at all 
towards our falvation ; if we ourfelves do not fin- 
cerely endeavour to comply with the will of God, 
and obey the gofpel of our lord and faviour Jefus 
ChriiEb. Our final falvation is fufpended upon this 
very thing, a Jife of fincere virtue and holinefs : it 
depends not upon any thing to be performed for us 
or upon us by others, but upon the real ftate of our 
own hearts and courfe of our own lives. There 
has indeed been a prefumptuous claim to extra- 
ordinary powers. A certain fet of men (for the 
purpofes of their own pride and ambition) have 
been very willing to confider themfelves, and very 
defirous to be confidered by others, as the divinely 
appointed channels of falvation, and have in eScSt 
aflerted, that God cannot fave without their con- 
currence. This prevails indeed in its moft fhock- 
ing extravagance in the church of Rome : but is 
there no remainder of it among thofe that have re- 
nounced the authority of the pope? Are not many 
proteftant churches ftill infeded with it ? It is 
with feveral in this proteftant kingdom, an^ 
avowed principle, that fuppofe a man to be ever 
fo fincere in his endeavours to approve himfelf 
to God, ever fo worthy and excellent in his cha- 
rzSteri he cannot be faved unlefs he have alfo 
been baptized, and received the facrament by the 
hands of that mere creature of imagination which 
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they call a regular priest : and the people, 
alas ! have been always too ready, flavifhly to 
fubmit to fuch.infolence* It is a deplorable ftate 
of things when the prophets prophecy falfely, the 
priefts bear rule by that means, and the people 
love to have it fo. It is always by means of falfe 
religion that the priefts bear rule : and it is an 
argument of great depravity and corj|uption in the 
people, an evidence that they love falfe religion, 
but have an averfion to truth and virtue when they 
fall in with fuch a delufion. If the people are 
once brought to believe, that they cannot be faved, 
withour certain things thefe privileged perfons are 
alone capable^ of performing ; the deception will 
eafily proceed further, and make them fuppofe 
they can be faved by means of their wonderful 
enchantments, whatever have been their life and 
converfation in the world. 

The allowing of any degree of this kind of 
power to man, has been the fruitful fource of heart- 
corrupting fuperftition, has greatly leflened men's 
fenfe of the neceffity, value and importance of a 
life of virtue, has occafioned many a vain, fooliih- 
and fatal dependence, and fed the fond, deluilve 
hope of many a wilful (Inner, 

What ftrefs do many lay upon being baptized 
by fuch as they imagine have an extraordinary 
jpower -to do it eiFeSually ; as if the mere perform- 
ance of fuch an a£lion upon them, and at a time 
when they are abfolutely incapable of the leaft 
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concurrence in it, could have any effefl: with refe- 
rence Co their Hnal falvation, could make them 
chriftians, and fecure a partiality in their favour 
from a righteous God. This rite confidered and 
pradifed in the moft rational manner it can ; as 
expreffive of chrtftian profeffion and chriftian obli- 
gations to be made good in due time, after they 
have been inftnided in the evidence and principles 
of the chriftian religion, is of itfelf nothing at all 
towards divine favour and final acceptance* This 
depends upon their walking worthy the vocation 
wherewith they are called, and having their con- 
verfation fuch as becometh the gofpel of Chrrft« 
A perfon's having been ever fo regularly baptized, 
will not be the leaft fcreen at all from future con- 
demnation* If he have not obeyed the truth, but 
have been a flave to unrighteoufnefs ; after what 
mode foever, at what time foever, and by whofe 
hands foever, a perfon has been baptized ; or, if 
judging baptifm not intended to be a perpetual 
rite in the chriftian church, but only to be applied 
to - firft converts from other religions, he has 
never been baptized ; circumftances of this kind 
are in themfelves of little fignificance : the divine 
acceptance has no dependence on any fuch things : 
the fiivour and final approbation of God, depends 
• on our being faithful, obedient chriftians, culti- 
vating the fpirit of the gofpel, and pradifing the 
eternal moral virtues of the chriftian life. 
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With reference to parents, the praflife of infant 
baptifm may anfwer fome good moral purpofes, 
may help to engage a faithful care to give their 
children a truly chriftian education, and in this 
fenfe may eventually prove a benefit to the children: 
but to imagine that an efFe<5t of any other kind, 
or any imtxiedtate effc& as to the divine favour, 
either in this world or another, may be afcribed to 
it, is the beginning of 'hurtful fuperftition. 

How many lay great ftrefs upon receiving the 
facrament from particular hands, and at particular 
feafons, and fuppofe there is fome extraordinary 
power in a fervice of this kind (confidered merely 
of itfcif ) to procure the pardon of their fins and 
the favour of God, attributing to this fingle ritual 
obfervance, what can belong only to a life of 
chriftian virtue* It is to be feared, many deceive 
themfelvcs in this manner. This fervice is indeed 
plainly appointed, and evidently defigned to be 
continued in the chriftian church through all ages ; 
and though I am far from thinking an attendance 
upon it neceflary to falvation (a chriftian temper 
and life is the only thing that is fo) ; yet why 
perfons, who firmly believe in Chrift and fincerely 
endeavour to live becoming chriftians, (hould en- 
tirely negleft it, is fomewhat difiicult to account 
for. The divine approbation indeed of real vir- 
tue, and the future acceptance and reward of a 
good life, will not'be hindered through the omif- 
fion of it : but a rational attendance on this part 
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of chriftian fervice, as a folemn a£l of chriftian prd- 
feifion and worfliip, would be a means to eftablifh 
faith in Chrift, ftrcngthen the principles of chriftian 
virtue, and confirm us in our obedience to the gof- 
pel. But the attendance upon it, as it were by way 
of atonement for paft, and licenfe for future difobe- 
dience, is a moft impious proftitutioh of it, and 
will not leflen but incpeafe men's guilt. The 
laying of amy ftrefs upon the hand that admini- 
fters, is, to fay the leaft, great weaknefs. - The 
acceptance and ufefulnefs of it, depends not at all 
U|>on the hand that gives, but upon the heart that 
receives. The adminiftering of jhis fervice to fick 
and dying perfons, is an.unjuftifiable pradice, a 
ital perverfion of the thing, and tends to feed a 
groundlefs, fuperftitious dependence. 

How many lay prodigious ftrefs, upon being ab- 
60LVBD in their laft iicknefs by a fallible, fellow- 
creature : and how ready are they to believe that a 
certain fet of men are really invefted with extra- 
ordinary power, to pronounce an authoritative and 
efle&ual abfoluiion. This is a pradice which 
gives lamentable occafion to the fpirit of felf- 
deception, and has helped to buoy up many a wil- 
ful iinner with the vain and fatal hope, that all 
may be thus fet to rights at laft, after.a life of re- 
bellion againft God, and difobedience to the gof« 
pel of Chrift. Things of this kind prevail indeed 
in all their extravagance and enormous malignancy 
in the apoftate, antichriftian church of Rome : bul 
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proteftants are far from being thoroughly clear of 
all popifli forcery : there are many footfteps of 
popifli corruption yet remaining amongft us : what 
I am how confidering is certainly one : it is a 
practice utterly incapable of defence, greatly detri- 
mental to the important caufe of pradical religion, 
and a fad hindrance to the ultimate defign of the 
gofpel, leading perfons to imagine that they may 
be faved, without a good life. Mankind in general 
are but too apt to feed themfelves with falfe. hopes : 
they are too ready to lull themfelves into a ground- 
lefs fecurity. The giving of any kind of en- 
couragement to hope for divine favour, while deftt- 
tute of moral rectitude, purity of heart and holi- 
nefs of life, is extremely dangerous and ought to 
be avoided with the utmoft care. But does not 
the pra£^ice of abfolution tend manifeftly to che- 
rifh fuch fatal deluiion ? That God will forgive 
the truly penitent and reformed, is a clear, im- 
portant do£lrine of reafon and fcripture, and ought 
to be inculcated by chriftian preachers, as a motive 
and encouragement to real repentance and reform- 
ation. But will the minifter's faying that he has 
power and commandment to declare and pronounce 
abfolution in form, make the thing more eiFedual i 
Or has he any particular power to declare and pro- 
nounce this more than others ? The pronouncing of 
full abfolution in a folemn, authoritative form upon 
one that has led a wicked life, as long as he could 
(only profeifing penitence, acknowledging his 
belief pf the creed, and confefling fome fins 

that 



[ H9 3 

that burden his confcience in the near profpedl of 
death and judgment, or defiring fuch abfolution) 
whither, I aft, does it tend, but to buoy him up 
with falfe hopes, and to ftrengthen the hands of 
the furviving wicked, that they fhould not turn 
from their wickednefs, by feeding the fond ima- 
gination, that, after all, pardon and falvation may 
be thus obtained ? The thing is liable to fuch 
conftrudion : and, in fpite of all the cautions that 
can be given to them againft it ; thofe who are fo 
difpofed will put fuch conftru<Stioas upon it. But 
can any really believe, that fuch a piece of mock 
folemnity, will elude the exercife of moral govern* 
ment, ward off the ftroke of divine juftice, and pre- 
vent the threatened confequence of wilful vice and 
difobedience, of contemning the authority of the 
great Supreme, defpifing the glorious gofpel and 
treading under foot the fon of God ? It is a 
practice adapted only to fupport the people in 
fuperftition and wickednefs, and the prieils in 
their pride and power : it is indeed pretended to be 
valid only with reference to fuch as are penitent : 
but true penitence is valid without it : and can 
they certainly know who are penitent ? Can they 
fearch the hearts and try the reins of thfe children 
of men ? Have they never been miftaken in the 
application of this pretended power ? Have they 
never abfolved fuch as have not been penitent, and 
who, notwithftanding their profefled penitence, up- 
on their recovery from a threatening malady, have 
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returned to their vices, with as much or more 
audacioufnefs than ever ? Forgivenefs of fins be- 
longs to God : and nothing can be more abfurd 
than td fuppofe he has communicated any degree 
of fuch power to fallible man. Such a notion Is 
of fatal tendency to real piety and good morals* 
We may be abfolutely certain that lio man, no 
fet of men upon earth has one fingle grain of fuch 
power. For one that has led a good life to lay any 
ftrefs upon this, is great weakncfs. It is trans- 
ferring his truft from God to man, and paying a 
very unjuilifiable homage to a fellow-creature* 
And for one that hks led a wicked life, that has 
been covetous, unjuft, oppreffive, intemperate or 
debauched, to place any dependence on this, to ufe 
a familiar comparifon, is no better than a drowning 
man's catching at a ftraw. 

There has been great difputing about the va- 
lidity of ad mi nitrations : the difpute is all imper- 
tinence: it goes upon the falfe fuppofition that 
there is extraordinary power lodged in fome hands, 
power to do fomething neceffary to divine favour 
and final acceptance which cannot be done by 
others. For chriftian minifters to claim any de- 
gree of diftinguifliing power and authority, is the 
fpirit of pride and domination: and for people 
to allow or fubmit to any fuch claim, is the fpirit 
of fuperftition and flavery. They can have no 
power, but that arifing from truth and perfuaiion, 
from inward worth and good example.. With re- 
ference 
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ference to moft denominations of chriftians, it is 
but too common, to confider thofe who are ap- 
pointed to minifter to them in holy things, in a 
wrong light, to accept that from them, which is 
beyond their power, and to negleft the proper ufe 
of them, and the only good purpofe their oiEce is 
capable of anfwering, that* of promoting the know- 
ledge and pra£lice of real religion. How many 
whor liave feldom attejnded, and paid no regard 
' to their public inftru£tlons and exhortations, yet 
think it a matter of the utmoft confequence to 
have the prefcnce and' prayer of a minifter in their 
expiring moments, even if they are paft the exet- 
cife of underftanding, and quite incapable to con- 
cur in an a£t of devotion. 

Tlvs' vifiting Osgood perfons in their affii£tions 
and praying with them, while they are capable of 
relifhing religious converfation and tafting the 
.comfort of piety, is an a£t of friendfbip, and may 
be mutually inftruflive and pleafant. There is 
no difference however, between a minijler^s vifit 
and thzi of any other ferious, intelligent chriftian ; 
but the laying of any, the leaft ftrefs as to future 
acceptance, upon a minifter's prayer, when they 
are juft departing, is grofsly fuperftitious, and 
much akin, to abfolution or extreme un6tion. 
Many feem not to be aware that the ufefulnefs of 
minifters to them depends on themfelves; on their 
own faithful application and good improvement of 
• their inflrudlions. The only rational defign of 
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their office, is to inculcate the principles and per- 
fuade men to the pra£tice of real religion, to con- 
vince the judgment, awaken the confciencc, to 
imprefs the plain doAsines and important motives 
of reafon and the gofpel, upon men's hearts, to 
(how the guilt, mifery, and dreadful confequence 
of a wicked life, the wifdom, happinefs and glori- 
ous ifTue of a life of virtue; in a word, to win 
them over to the love and practice of univerfal 
righteoufnefs, to prevail upon them to obey the 
gofpel and thus fecure the nobleft enjoyment of 
this prefent life, and prepare for that eternal fal- 
vation of which Chrift is the author to thofe that 
obey him. All that good minifters can do muft 
be in the moral way : and thofe who are nor, 
through their own ferious concufrence and proper 
application benefited by them, in this way, it is 
impoffil)le they fhould in any other. Let no man 
deceive himfelf in the important affair of religion* 
Every man Aands upon his own foundation. 
The wickednefs of the wicked fhall be upon him : 
though hand join in hand the wicked fhall not go 
unpunifhed. The righteoufnefs of the righteous 
(hail be upon him: and iii every nation he that 
fcareth God and worketh righteoufnefs, is accepted 
of hini. Vain is all reliance on men.- The love 
and praSice of goodnefs, is the perfection of reli- 
gion : and there is nothing in religion befides of 
any confequence, but as a means to promote it. 
He that doeth righteoufnefs is righteous : and 
ivjthout ho] inefs no man fhall fee the Lord. ' 
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SERMON 



THE SIXTH. 



1 COR. iii. i8. 



LET NO MAN DECEIVE HIMSELF. 



AS many endeavour to make themfelves as eafy 
as they can in the pra£lice of known iniquity, and 
the negle£l of virtue and the important duties of a 
good life, by erroneous opinions and wrong religi- 
ous maxims, by forming to themfelves a fcheme of 
religion and a method of falvation, contrary to 
nature, truth and the gofpel, and that excludes 
the neceffity of moral obedience and chriftian vir- 
tue; fo others, who do not delude themfelves in 
this way, who entertain jufter fentiments as to 
th^ nature of religion and the condition of divine 
acceptance, and are apprized that the prevailing 
pra£tice of all goodnefs and fincere obedience 
to all God's commandments, for fo long a time 
as to eftablifh the principles. and fix the habits of 
univerfal righteoufnefs in the heart, is neceflary 
'to the approbation of a righteous God, and to 
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their entrance Into the kingdom of everlafting 
rightcoufnefs J yet being enflaved by fome evil 
pafSon, devoted to fome criminal indulgence, 
and engaged in feme unlawful purfuit, endeavout 
to hufli the voice of confciencc, and free them- 
felves from the uneafinefs and fears naturally at- 
tending on confcious guilt by a tranfient, inde- 
terminate kind of intention, that they vf\l\ not 
perflft in fuch courfe to the end of life, but will 
reform fome time ; and they flatter themfelves 
that they will do it ere it be long, and fome con- 
liderable time before they die. 

If any circumftances that occur in the courfe 
of divine providence, bring them to a lively con- 
vjflion of fomething wrong and unjuftifiable in 
their paft temper and condu£!:, and awake^ a 
fenfe of the neceility of reformation 5 too often, 
inile^d of aftual^ fpeedy amendment, they quiet 
themfelves for the prefent with the idk thought, 
that they will reftify what is amifs' fometime 
hereafter: now indeed»is not a convenient time : 
they cannot think of refolving to fet about 'it 
diredtly : they are for waiting till a more con- 
venient feafon. Though this is a deceit of- a 
fomewhat different nature from thofe I haVe 
already fpecified and enlarged upon ; yet as it is 
fo common and fo dangerous a one, 1 could not 
well omit it 'in a number of difcourfes againft 
felf-deception : therefore 

8. Ut 
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8. Let no man deceive himfelf, by endeavour- 
ing to quiet his confcience and fupport his hope 
in a prefent courfe of pradice, contrary to the 
plain law of God and rule of the gofpel, with 
the wandering porpofe of reftifying all by repent- 
ance and reformation in fome future time. A 
moft dangerous delufion thi& ! A fallacy, that 
has, probably, fatally deceived greater numbers 
than any other ! The carelefs (inner, who never 
refle£ls upon his ways at all, but lets his inclina- 
tions lead him whither they will, without beftow- 
ing one ferious thought upon religion, I appre- 
hend is not in a more dangerous fituation, than 
the (inner, who, feeding upon the imaginary pur- 
pof^ of future repentance, puts ofF reformation 
from day to day. Is there not as much proba- 
bility, nay, is there not more probability, that 
the though tlefs (inner Ihould be roufed by fome 
awakening fcenes to immediate reformation, than 
that the delaying (inner, who lias had recourfe 
to this deceit, only as a means to make himfelf 
the 'mo.re eafy in his vices, (hould be perfuaded to 
put his purpofe of future repentance into actual 
execution. This is indeed a moft*dangero.us fnare 
and has proved the ruin of multitudes, li there 
are none in this numerous audience, who need fuch 
cxpo(l:ulation, it is very well. If there are any who 
aft thus deceitfully with themfelves and feed upon 
the afhes of fuch a delufion 3 I would take the 
freedom to reafon the matter calmly and feri- 
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oufly with them, and here my appeal muft be to 
coiifcience. 

Is the confideration of the divine goodnefs^ 
mercy and readinefs to forgive, any ground of 
encouragement with you to ftich conduct ? Do 
you zd: thus, becaufe you are perfuaded, God will 
pardon jrour offences, and accept your return, 
though ever fo late ? This is a moft difingenuous 
kind of arguing indeed, the bafeft abufe of the 
divine mercy and long-fuffering that can be 
imagined. To go on in vice, multiply their 
iranfgreffions of the divine law, repeat their con* 
tempts of the divine authority and offences againft 
the divine Majefly, and continue their rebellion 
againfl the divine government, becaufe God is 
good,— what a perverfion of the divine benignity ! 
what a wretched turn of thinking ! how unwor- 
thy a reafonable creature ! The goodnefs of God 
fhould lead to repentance : the confideration of 
it to a mind, not fadly corrupted, and lofl to all 
the fentiments of ingenuity, would powerfully 
excite the immediate and firm refolution, ^^ where- 
in I have done iniquity, 1 will do fo no more." 
Thofe who defpife the riches of his goodnefs^ 
forbearance and long long-fufFering, not being 
led thereby to repentance, the apoflle obferves 
do treafure up for themfelves wrath againft the 
day of wrath, and revelation of the righteous 
judgment of God. 

Though 
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Thougli the merc7 of God is very great, and 
we muft not deny that he will accept finners to 
favour upon real repentance, aftually forfaking 
their vices and turning their feet unto his teftimo- 
nies; yet who are in more danger than fuch as 
abufe this confideration into an encouragement 
to proceed in tranfgreffion and difobedience ? Is 
there not ground to fear they may go on thus 
deluding themfelves, till they be fo hardened 
through the deceitfulnefs of fin, that effectual 
available repentance may become impoflible to 
them ? Does not the apoftle exhort, ** to-day 
if ye will hear his vorce, harden not your hearts V 
aiid does not one of the prophets dire<^, <^ feek the 
*' Lord while he may be found, and call upon him 
** while he is near :'' and what an awakening ex- 
poftulatidn have we in the book of Proverbs, 
*• how long, ye fimple ones, will ye love fimpli- 
*• city ? _ Turn ye at my reproof, becaufe I have 
••called and ye refufedj I have ftretched out my 
•• hand and no man regarded, but ye have fet at 
•• naught my counfel, and would none of my re- 
•• proof; I alfo will laugh at your calamity, I 
*' will mock when your fear cometh, when your 
•• fear cometh as defolation, and your deftru£lion 
•^ cometh as a whirlwind. Then fhall they call 
•« upon me, but I will not anfwer ; they (hall 
•• feek me, but fhall not iind me : for that they 
<• hated knowledge, and did not choofe the fear 
•• of the Lord, they would none of my counfel : 

" therefore 
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^* therefore (hall they eat the fruit of their own 
** ways^ and be filled with their own devices." 
Do you flatter yourfelves with the foolifli 
imagination, that your inclinations and tempta- 
tions to what is wrong and unlawful will weaken 
gradually and leave you in time, and thait a feafon 
will come when it will be more eafy to reform ? 
This is a fad piece of felf-deception, and contrary 
to univerfal experience. Do you know the man 
who ever found this to be the cafe ? A perfon fo 
enflaved to vice, that he cannot think of deferting 
it, whilft fuch or fuch particular temptations to 
it, or opportunities of indulging it remain, if he 
do not refolve to defert it upon other conditions, 
will find himfelf bound in perpetual fetters. It 
is a vain thing to imagine you may outlive temp- 
tations, or that a time will come, when there fhall 
be no obftrudions. to amendment. If there are 
certain vices more peculiar to youth, and temp- 
tations to them are not fo ftrong in another age 
of life (which cannot be faid of many vices) ^ but 
if there are j are there not alfo vices fuited to every 
age, temptations peculiar to every period of our 
time? Difference of age or fituation does not 
deflroy, it only diverfifies temptations. But fup- 
pofing you were certain that the expeiSed period 
would come, and your inclinations to criminal 
indulgence would of themfelves gradually die 
away and entirely forfake you, without any care 
to conquer and refift them, fuppofing this were 

not 
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not a foolifli prefumption and groundlefs imagina«> 
tion,' what bafenefs of temper does fuch conduct 
evidehce i Could there be any thing excellent, 
or acceptable iii reformation fo circumftanced ? 
This flioWs you are refolved not to forfake your 
vices, becaufe you hope they will forfake you. The 
plain language of fuch behaviour, whether a per- 
fon refleft upon it or no, is to this effefl : ** I 
** do not think it worth while to deny myfelf any 
*' gratification, or facrifice one fingle pleafure, 
*^ worldly advantage, in fubmifHon to the autho- 
*• rity and law of God : I do not think all the 
** delights and advantages of virtue, a fufficient 
*• equivalent for the lofs of finfiil pleafures or 
** unrighteous gains : while I feel in myfelf in- 
" clinations, I will indulge ^them, I will go on 
** trampling upon the commands of the great 
** Supreme and injuring my fellow-creatures : 
" but I am waiting for the time when thefe incli- 
•* nations will leave me, when I fhall have no 
•* propenfity of this kind, and then, when all 
^^ temptations to difobedience are vaniihed, I will 
*^ fubmit to the laws of heaven : and when I 
^* havfi loft all relifli for vicious delights, I will 
" feefc fatisfadion in virtue.*' 

What an abandoned heart does this difcover? 
Such kind of reafoning, befides its proceeding 
upon a notorious falfehood, betrays the moft vile 
turn of heart imaginable, and argues an entire 
. want of regard to God and virtue. Does the dif- 
ficulty J 
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Acuity of the thing, your prefent averfenefs to it 
keep you from attempting an immediate reform- 
ation, and occafion your putting off from day to 
day; you may be afiured this will not be a diminiih- 
ing, but an increafing obftacle : this difficulty will 
. be greater, and your reluStancf to a change of life 
ftronger, if you proceed in vice. For whence does 
this difficulty arife ? How comes it to be fo un- 
grateful a matter to leave a vicious courfe? 
Whence this averfenefs to confine yourfelves \7ithtn 
the limits of reafon, truth, virtue and religion ? 
Is it not evidently owing to paft wrong pradice, 
to an habit contra£ted by indulgence to vice and 
iniquity ? The longer therefore you continue to 
do what is wrong and evil ; the more averfe will 
you be to a change, and the greater difficulty will 
attend it. It is an obvious fa£(, agreeable, to the 
known courfe of nature, that vicious inclinations 
gain ftrength by indulgence. The more they are 
fubmitted to, the more imperious they grow. 
They are refifted at firft with moft cafe : and the 
difficulty of vanquifhing them, after they have 
been allowed to tyrannize, will increafe with the 
time of fubmiffion to them. Viftory will be more 
eafily obtained at prefent, than in any future point 
of time whatever : and without a refolution to 
make this difficulty, which will attend the begifi- 
ing of reformation, no objedlion to it ; you will 
be for ever detained the miferable bond-flaves of 
vice and iniquity. To be aware of this increafing 
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difficulty, and yet go on ; is folly inexpreffible : 
it is SL&ing a part not lefs abfurd, than for a mari- 
ner to fuller himfelf to be fhipwrecked, when he 
forefaw it, and might by timely care have pre- 
vented it, on purpofe that he might run the extreme 
hazard of efcaping upon a plank. 

Confider further, that reformation (including 
change of heart as well as life) in the very nature, 
and according to the eftablifhed courfe of things, 
requires time to accomplifh it. The life may in- 
deed' be inftantly altered, but the efFe£l upon the 
heart muft be gradual. To fubdue and extinguifh 
contra&ed evil difpofitions, that have beenaccuf* 
tomed to govern, is not an eafily completed thing: 
it'Cannot be eiFeded all at once. Paffions, grown 
headftrong by indulgence, are not eaiily or foon re- 
duced to their proper bounds and ftate: hard drug- 
gie and long oppofition is neceflary to gain a com- 
plete conqueft. Such as have been, for any length 
of time, devoted to inferior pleafures, fubje£t to 
the tyranny of guilty paflions, and flaves to un- 
lawful, fenfual gratifications, will not find it a 
matter of eafe, or quickly difpatched, to extirpate 
fuch vile afFeflions, obtain a thorough fuperiority 
over them and acquire a true relifh for the proper 
enjoyments of a rational being, and thofe delights 
of virtue and goodnefs which will conftitute the 
the happinefs of hereafter. 

Thofe who have hitherto lived, as it were, at 
random, without any principles, but mere will 
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and pleafure, as this or the other appetite or paf*- 
fion hath prompted, will find a great deal of pains 
and time necefTary, to fix principles of piety and 
virtue, or to govern their behaviour by thofe tc^ 
gards to rei^itude, the will of the fupremeLegiilatory 
and the good of fociety, which ought to prefide , 
in every breafl. If an unreafonable attachment to 
this prefent world, a difproportionate fondnefs for 
earthly things, have been the dire^ing principles- 
in the heart hitherto ; it will be found extremely 
difficult, and long time will be found neceflary, to 
cure fuch a groveling difpofition, entirely raife the ' 
mind above it, and fubftitute a love to God and 
mankind as the main fprings of zGtion. Tbie 
tranfition from vice to virtue, is not fo eafily or 
fpeedily efFedted, as fome are willing to hope. 
' Sy neglecting reformation at prefent, you run a 
great hazard of never having opportunity for it. 
Were you to behave thus with reference to any 
temporal affairs of moment, you would be charged 
with egregious folly. But infinitely greater is xtit 
folly of fuch condudl with reference to your ever- 
lafling concerns. The folly in the latter cafe ex- 
ceeds that in the former, as much as eternity out- 
meafures time, or as the rational immortal fpirit 
excels the frail perifhing body." You mofl im- 
prudently truft (and in an affair of eternal con fe- 
quence too) to the greateft uncertainty in nature, 
your continuance in the prefent flate : you know 
not what fhall be on the morrow : what is your 

Ufe 
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iifcy is it not even a vapour that a^ppears for a little 
time and then vanifheth away ? numberlefs are the 
dangers to vrhich you are exp.ofed. The ftrongeft 
and the moft healthy may be taken ofF by fudden 
accidents. You are fenfible,^ that virhile you arc 
engaged in any evil courfe, v^hile you allow your- 
felves in any iniquitous pra£iice, you are under 
the difpleafure of a righteous God : and if you die 
in fuch ftate and courfe, before you have put your 
purpofe of reforming fometime into pra^ice; where 
will be your hope? And is your time in your hands? 
Can you command opportunity ? Have you the 
power of prolonging life to what length you 
pleafe ? And dares not death approach till you 
confent ? No man is fecure of one moment. 
The continuance of our life is all abiblute un-> 
certainty. The finner, who puts off reformation 
may be foon furprifed by the fudden arreft of the 
king of terrors : (for to him death will be the king 
of terrors). How many have been cut ofF in the 
midft of their vices and* their fecurity ! The dan- 
ger which a wilful (inner who defers amendment, 
lies expofed to, is dreadful beyond exprei&on : and 
were he not ftrangely ftupiiied, would be more 
than he could bear. If he apprehend no danger^ 
his cafe very much refembles that of an intoxicated 
perfon, fleeping on the very edge of a fteep preci- 
pice, who is unapprehenfive of danger, for no 
other reafon, but becaufe he has loft his fenfes. 
The danger is really the fame whether he be 
aware of it or not, Boaft not thyfelf of to-mor- 
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row : thou knoweft not what a day may bring^ 
forth. The parable of the rich man, is a livtly 
illuftration of the great folly of depending on 
futurity. While he was faying to his foul, thou 
haft much goods laid up for many years, take 
thine eafe, eat, drink and be merry : God faid to 
him, thou fool, thfs ^night thy foul (hall be re- 
quired of thee. 

Confider further, the way of life you defer, is 
on its own account infinitely preferable to that 
you are engaged in. The delights of virtue, are 
incomparably fuperior to any pieafures you can 
find in criminal indulgence : and the gain of god- 
linefs infinitely more valuable than any wages of 
unrigbteoufnefs. Wifdom is better than rubies, 
and all the things that may be defired, are not to 
be compared with it : the merchandize thereof, 
is better than the merchandize of filver, and the 
gain thereof than fine gold. Godlinefs is profit- 
able to all things, having the promife of the life 
that now is and of that which is to come. And is 
it ading like reafonable creatures to defer a change 
fo unfpeakably advantageous? Can you really pre-, 
fer infamy, flavery, mifery, to glory, liberty, 
happinefs? Can you think it more eligible to have 
your hearts deformed with mean and dcfpicable 
qualities, than to have them adorned and beauti- 
fied with the manly, honourable, lovely, difpofi- 
tions of piety and goodncfs ? Can you prefer the 
jgnoble chains of vice to the glorious freedom of 
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the Tons of God ? Can you think the reproaches-of 
your own hearts, the contempt of the wife and 
good, the righteous difpleafure of the great Su- 
preme, more defirable than a felf-approving mind, 
the efteem of the worthy part of mankind, and the 
favour of the eternal God ? Can you prefer the 
anxieties, fear and dangers of confcious guilt, to 
the tranquillity, hope, and fafety of confcious in- 
tegrity ? Can you prefer the forebodings of fu- 
ture condemnation, to the profped of a glorious 
and happy immortality ? Surely you cannot : why 
then defer reformation one moment ? Can a 
change fo unfpeakably for the better be too foon 
Jbcgun? And does it not well merit all the refolu- 
tion, care and labour, necefTary to complete it ? 

But the delaying tinner thinks not thus far ; he 
means to ha^ as much of the pleafures of tin, and 
profits of iniquity, as he can : and fupports him- 
felf with the general purpofe, that he will, how- 
ever, by reforming at laft, efcape final condem- 
nation. What he propofes, goes upon the moft 
bafe and difhonburable principles, and is no fuch 
thing as a formed detign ever to forfake his evil 
ways : it is all a cheat, a mere evation, a piece of 
grofs felf-impotition : there is not, there cannot be 
tincerity in it : the real detign of reformation, 
would take immediate efle£l: : fuch conduct betrays 
a dire<% determination not to reform at prefent, 
and does by no means include any real purpofe to 
do it at all : it is a mere Ihift, and will ferve as 
well at any time to come to prevent reformation. 
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as it does now. Whoever relies on fuch a ram- 
bh'ngpurpofe, to ufe a fcripture phrafe, feedeth upon 
aihes, and a deceived heart hath turned him afide. 
Where perfons have long pradifed this deceit upon 
thetnfelves, there is very little probability, that 
they will ever reform. 

This wandering purpofe of future reformation 
generally ends- in the anxieties, terrors, and for- 
rows of a death-bed repentance : and what a poor 
affair is that ! Did you ever hear of any that were 
able to deftroy the dominion of fin in their lafl: 
moments ? Did you ever hear of one that lived the 
life of the wicked, truly affeded with a genuine 
forrow in the hour of death ? There may be great 
concern and terrible fear, where there is no re- 
pentance. True repentance includes the extinc- 
tion of bad habits, and the eftablifliment of good 
ones : and do you think this can be done by a fick 
and dying perfon ? You will fay, it may be, God 
will interpofe by miracle, to fave fuch a one : fo 
be can, for I prefume not to fet bounds to Omni- 
potence : but is there any ground to expe£t he will 
do fo ? If there is not, it is all vain prefumptxdn : 
and fure I am, there is no declaration to any fuch 
purpofe in all the Bible. Is it reafonable to exptO: 
fuch extraordinary interpofition, in favour of one, 
who has lived in habitual rebellion againft the 
divine government ? Can there be ground of hope for 
one, who never thought of anfwering the end of life, 
till life was about to depart from him ? I dare not fay 
that any effectual, available repentance is at fuch a 
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tim^, poffible ; and I am perfuaded the fcripture 
does not give any encouragment to fuppofe even 
the poffibility of it. Are not men to be judged, 
and to receive hereafter according to the deeds 
done in the body ? Will not Chrift, when he fits 
upon the throne of judgment, fay to thofe that have 
be^n wprkers of iniquity, depart from me ? Are 
they not the righteous only that (hall inherit the 
kingdom of God ? All are at lad: defirous to die 
the death of the righteous : but can this be, where 
they have not lived his life ? Can the threatened 
condemnation and punifliment, of habitually 
tranfgreffing the law of God, and difobeying the 
gofpel of Chrift, be prevented, by a forrow at laft, 
that Aiey have expofed themfelves to it ?- Is if not 
the great defign of the gofpel, to engage and keep 
perfons fteady in a courfe of virtue all their days, 
and may the great intention of our bleiTed favi- 
our's life and death be thus evaded ? Surely no I 
Beware then of this deceit. Suffer not yourfelves 
- to be any longer deluded by it. Place not the 
leaft reliance upon fuch an idle, indeterminate 
purpofe. Refolve inftantly to forfake every evil 
way, and fliakc off your ignoble fetters: deceive 
not yourfelves to your own deftruftion : betake 
yourfelves to immediate reformation or you do 
nothing. Does not every thing that is truly glo- 
rious, honourable and happy both in this life, and 
the life to come, depend upon it ? Refolve then, 
that without delay, you will turn your feet unto 

God's 
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God's teftimonies. Set heartily about it : aad 
Almighty God, who would not that any fhould 
periih, will befriend and affift you, make your 
attempt fuccefsful and crown your ftruggle with 
a glorious vidory. 

And though it will be diiEcult and ungrateful 
work at firft, and requires a refolute and violent 
oppofition to inclination ; the ^iiEculty and reluc- 
tance will gradually vanifh, and the praSice of 
virtue will become eafy, natural and delightful to 
yoti. After you have for fome time habituated 
yourfelves to it, you will find noble pleafure, and 
folid fatisfa<5tion in the path of goodnefs and obe- 
dience to God, and will befides have tbofe inex- 
prefllble, heart-felt joys, which arife from internal 
reAitude, an approving confcience, a fenfe of the 
friendihip, prpteftion and bleffing of the great^ 
eternal Supreme, and the clear, unclouded prof- 
pe£l of immortal glory and felicity. Confider 
thefe things: be wife, and iSiow yourfelves ment 
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I COR. ill. i8. 

LET NO MAN DECBIVE BI^iSELP. 



A*S felf-fdjcception. in matters of religion is Co 
epidemical, and, at the fame time, fo dangerous 
and fi^tal a diftemper of the human foul \ a ferious 
attempt to cuje or prevent it, by fapping the 
foundation of it, can Scarcely ever be unfeafonable. 
It is a more ea'fy matter to convince many, that 
they have immortal fouls, whofe happinefs (hould 
be their fovereign care, than to convince them 
that a virtuous and holy life is abfolutely neceflfary 
to it : ormore fo-ftill, than to prevail upon them 
adually to lead' fuch a life. Would happinefs 
fall down upon them^ without any care of their 
own, could >lhey= -be accepted hereafter, without 
^ving all idilfgence to make their calling and 
eledion fure by adding to their faith, virtue; 
all would be happy. However, fince the great 
Sovereign of ^the uniirerfe, on whom we entirely 
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and abfolutely depend, has ordained, that the 
happiners of men (hall be the refult of their own 
wife choice and prudent condud, and be obtained, 
only by a fincere obfervation of his eternal law 
of righteoufnefs ; to deny, or difregard the divinely 
appointed condition of it, would be the perfedion 
of folly : for who can reverfe the righteous decree 
of heaven, or overturn that courfe of things, 
which Almighty God has, in perkSt wifdom and 
goodnefs, eftablifhed? 

Perfons may ds well think of being an over- 
match for Omnipotence, as of fecuring happinefs 
in a way, contrary to divine appointment, or of 
fixing terms of their Own, and difregarding tho^ 
which heaven has unalterably ordained. 

I have, in feveral previous difcourfes, in purfu- 
ance of this apoftolic exhortation, fpecified, and, 
(con&dering myfelf as accountable before the 
judgment feat of Chrift for what I deliver, as you 
alfo are for the ufe you make of what you hear) 
have endeavoured with all fidelity to fliow the 
vanity and fatal confequence, of the moft material 
inftances of felf-deception, which many have 
fhown themfelves liable to: and probably, there 
are few, if any, deceits, not reducible to one or 
other of the articles already mentioned. I wouM 
only therefore at prefent, by way of fupplement to 
what has been offered, fuggeft one plain, clear 
principle, relating to the nature of religion and 
the condition of the divine acceptance, which 
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carries its own evidence, and may be applied as a 
kind of general guard againft erroneous opinions 
and falfe dependencies, may be confidered and 
ufed) as a kind of ftandard, or rule of judging 
concerniiig the truth or falfehood, importance or 
infignificancy of other things : and then fubjoin, 
as a proper clofe, a brief demonftration of the 
utter vanity of entertaining hope of Heaven's ap- 
probation, and of acceptance to the future hea- 
venly felicity, on any account whatever, exclu- 
fiVely of the prevailing love and habitual pra6tice 
of real goodnefs. 

The principle I intend is, that a righteous God 
approves or difapproves, and will reward or punifh 
men, according to the real virtue or vice which 
is ift their charaders ; or more largely thus, that 
the divine approbation of men, depends upon their 
dutiful compliance with the divine law, their 
voluntary, cheerful concurrence with the manifeft 
intention of nature, their a^ing fuitably to the 
xelations they are placed in, difcharging the duties 
of the fphere and ftation aifigned them, acquitting 
themfelves as valuable, ufeful members of fociety, 
and purfuing the courfe which God has fhown 
them to be right : and that fuch as have, in paft 
life^ counteraded the di£iates and remonftrances 
of their own reafon and confciences, lived'ln difo« 
bedience againft the law of their Maker, and the 
plain^ declared will of heaven, have no other way 
lefty to regain the divine favour, but that of re- 
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pentance, reformation, and living obediently and 
. virtuoufly * for the time to come. This Angle 
principle, which is an evident dictate of reafon, 
and is contained in almoft every page of the Bible, 
well confidered, would lead us eafily to a true 
judgment in roligion, prevent our being inipofed 
upon by erroneous tenets, guard us againft all falfe 
dependencies, and raife us above placing any truft 
in the idle expedients, invented by fuperftition : 
it would prevent the unnatural feparation of reli- 
gion from virtue : and thoroughly apprize us, 
that a good heart and life is the perfodion of 
reh'gion, and that ho do£lrines or obfervances can 
be of any figniiicance, but fo far as they promote 
good difppiitions and right conduct. 

I would now fubjoin, as a fuitable clofe, and a 
proper confirmation of what has been fuppofed-all 
along in thefe difcourfes, I mean the fiipreme im- 
portance and abfolute neceffity of virtue, and real 
righteoufnefs, a brief demonftration of the necef- 
jUty 'of this and the utter vanity of entertaining 
hope of Heaven's approbation, and acceptance 
to the future heavenly felicity, in any way, 
on any account whatever, exclufiv^ of the 
prevailing love, . and habitual practice of real 
goodnefs. How the vanity of fuch hope, will 
appear frDm the following confiderations, tha( to 
expedl diviiie approbation and future happinefs, 
without real holiaefs of heart and life, istohope 
againft the uncbaogfiable. nature of God, againft 
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the liioft plain and folemn declarations of fcrip- 
ture, and againft the very nature of things : it is 
in fhort to hope for what is impoffible. 

I. It is to hope againft the unchangeable 
nature of God. Is not God, a being of perfe£b 
re&itude, fpollefs purity, impartial equity, per- 
fc&j univerfal and eternal goodnefs? Are not 
vice and virtue holinefs and impurity, reSitude 
and irregularity, oppofite and abfolutely irrecon- 
cileable qualities ? and can fuch as live in vice, 
work iniquity, are devoid of the principles and 
dffpofijtions of moral goodnefs, and actuated and 
influenced by qualities quite contrary to the 
nature of God, have hrs approbation ? The thing 
cannot be. The wicked, whatever groundlefs 
imaginations and vain hopes they may indulge, 
can be no other than an abomination in the fight 
of an holy GckI : it is entirely inconfiftent with 
the unalterable -moral charafter of the Deity, to 
fuppofe that he can be brought to approve of and 
accept finners, continuing fuch and not becoming 
righteous through repentance, reformation and 
future obedience, on any confiderations whatever. 
It is not poiSble a righteous God fliould approve 
any but the righteous. For the fuprcme Ruler of 
the univerfcj not to difapprove and condemn thofe, 
who trample^upon his authority, fpread confufion 
through his moral government, counteraft the 
great end of their being, refufe to imitate his 
moral excellence, and obey his moral law j were 
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to deny himielf, to go contrary to bis own immu- 
table perfeSion, and negleft the important exercife 
of moral government, without which there can be 
no foundation for religion at all. This were^moft 
abfurdly to fuppofe, that it is not a matter of gr^at 
confequence, whether perfons be righteous or un- 
righteous, that there is no very material diflFercnce 
between virtue and vice, or that the diftin6tion of 
charadlers, is a thing God will not regard. But 
as the divine nature is perfe£l righteoufnefs, and 
unchangeable, the fame yefterday, to-day and for 
ever; it is abfolutely impoflible that an unrighteous 
perfon (hould become the objedl of his approbationy 
«ny otherwife than by a real change of heart and 
lif(^. A righteous Qod, can apj^gage,. tt^ fe^ hb# 
that are righteous: lind none-mri^mwlr^^ 
fuch as do righteoumefs, fuch as love and przGtiie^ 
in a prevailing degree, univerfal goodnefs* 

2. To hope for Heaven's approbation and ad- 
mifEon to happinefs hereafter, without a life of 
virtue and' righteoufnefs, is to hope againflr the 
ultimate defign of the whole chriftian difpenfation, 
againft the plaineft declarations and fanftions, and 
the exprefs intention of all the promifes and 
threatenings of the word of God. Does not our 
faviour declare, that he came to call fmners to 
repentance ? Does not St. Paul reprefent it as the 
great end of the gracious difpenfation of the gof-- 
pel, to teach men, denying all ungodlinefs and 

worldly lufts, to Jive foberly,~ righteoufly and 
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godly in this prefent world ? Is it hot exprefsly 
faid, that Chrift gave himfelf for us, that he might 
redeem us from all iniquity, and purify unto him- 
felf a peculiar people, zealous of good works ? 
Are not all who name the name of Chrift, com- 
manded to depart from all iniquity ? As we are 
defigned to be partakers of a divine nature and 
called to glory and virtue ; are we not direAed to 
make our calling and election fure, by adding to 
our faith, virtue, knowledge, temperance, pati- 
ence, godlinefs, brotherly kindn^fs, and univerfal 
charity ? Does not the apoftle fay, though I could 
fpeak with the tongues of men and ^f angels, 

^^\l^^ ^^^J^LJ^^^^j^^^^^ ^ could remove 
\tgftnlflftll^^^ ^tn nothing ? 

Are -we not exhorted, always' to think on, and 
inviolably to praAife, whatfoever things are true, 
juft, venerable^ virtuous and praife worthy ? Is it 
not the avowed defign of the promifes of the gof- 
pel, that, through their influence, chriftians cleanfe 
themfelves from all filthinefs of fiefh and fpirlt, 
and perfed holinefs in the fear of God ? Are not 
all the threatenings denounced, directly againft 
all vice and difobedience ? Are they not the 
righteous only, who (hall fhine as the fun in the 
kingdom of their father ? And is it not pofitively 
declared, that the unrighteous fhall not inherit the 
kingdom of God, and that the incorrigibly wicked 
fhall be punifhed with everlafting deftrudion ? 
Does not our faviour exprefsly fay, not every one 
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that faith unio me Lord, Lord, ihall eriter into the 
kingdom of heaven but he that doth'th^ willof my: 
Father who is in heaven ? Is it not declared^- th«ti 
Chrift Jefus, when he fhall be revealed fr6nr 
heaven, wi^h his mighty angels^ and appear kf 
divine appointment, as univerfal judge, wilLtake 
vengeance on fuch as know not G}od and obey not 
the gofpel, that tribulation and anguiih» ihall be^ 
the portion of every foul that doth evil, but that- 
gloryi honour and peate, ihiall be to eveiiy^fofil. 
that doth good, that is for them oniy; whp^ b^ 
patient continuance in well doings kdcfot gjory, 
honour and immortality, that eternal life is^ re- 
ferved ? Is it not declared, that when the fon of 
God, {hall by a folemn voice awaise the fleeping 
dead, and call them from their graves, they that 
have done good (hall come forth to the refurm&ion 
of life, they that have done evil, to the refufr- 
re&ion of condemnation ? Numberless are the . 
paflTages of the New Teftament diredty to this ; 
purpofe. Utterly varn, therefore, and de)u^ye^: 
muft all hope of divine favour and future accept- 
ance be, on whatever founded, excluiiveof a life . 
of virtue and iincere obedience to the gofpel : for ,. 
this were to hope againft the moft clear and folemn 
declarations, againft the whole deflgn and current 
of the word of God. 

3. To hope for the happinefs of heaven, with- 
out having led a good liff and gai-ned the habits 
of goodnefs^ is to bop^e agfiinft the nature of 

things : 
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thfirgs : it is to hope for what there is an utter 
incapacity fon The felicity of heaven is of fuch 
a kind, that it is not poflible it fhould be enjoyed 
by a mind depraved and corrupted through vici- 
ous indulgence. But many feem to have- no con- 
' ception at all as to the nature of the heavenly hap- 
pinefs, to have no idea wherein it confifts. Their 
defire of it, is only a general, indeterminate wifh^ 
to be faved from mifery, and made in fome way> 
cafy and happy : they are not fufHciently aware^ 
that heaven is more properly a Jiate than a place^ 
and that every man's heaven or hell, rcfults from 
the principles, difpofitions and habits that prevail 
in his own breaft. Virtue is the heaven, vice 
the hell of man. Suppofe a perfon under the 
dominion of evil habits, admitted to the heavenly 
manfions ; he could not find heaven ; he could 
not find happinefs there: to him, it would be a 
place of torment. 

Every man^s heaven, is the right ftate of hi> 
own heart, and the teftimony of his own confci- 
ence, that he has a(5ted , the worthy, honourable,, 
virtuous part. The pleafures of heaven are all 
of afpiritual kind, arifing from pious difpofitions, 
benevolent afFeAions, and the fupreme love of* 
God and goodnefs. Our nature muft be purified 
from all evil difpofitiops, from pride, envy, malice, 
covetoufnefs and impurity, and holinefs muft, in a' 
good degree, be pcrfefted in the fear of God, before 
we can be meet for the exercifes and enjoyments 
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of heaven* A life of virtue and goodnefs on 
earth, is the only, and the abfolutely necefiary 
preparation for heaven. It is indeed impoffible, 
a nian ihould be happy any where, without being 
good : and without a relifh for the delights arifing 
from the fociety of good beings, and the exercife 
of goodnefs, perfons are incapable of heavenly 
blifs. Virtuous difpofitions- are very juftly called 
the fteds whence immortal joys naturally fpring. 
The employments of the^ heavenly ftate, and the 
confequent pleafures arifmg from them, will not 
differ in kind, only in degree, from thofe of a 
virtuous and good man upon earth. .Anarrow, 
mean felfi(hnefs muft be extirpated : univerfal 
benevolence, all kind affe£lion, and the warm 
love of goodnefs, muft prevail in the heart before 
pleafure can arife from kind and generous condufl, 
or any true delight be found in contemplating the 
divine perfection. Habits of piety and virtue^ 
muft be contracted here ; or the happinefs of hea- 
ven cannot be enjoyed hereafter. Torment and 
vice, are infeparable companions, and fo are virtue 
and happinefs. All evil habits therefore muft be 
rooted out, and all good difpofitions eftabliflied in 
tiie mind, before mifery can be efcaped, or happi- 
nefs become poffible. Perfons may as well hope 
to wreft the government of the world out of the 
ilivine hands, as hope for the heavenly happinefs 
tj|ithout virtue. A life of virtue, is not only the 
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exprefs condition of, but the abfolutely neceflary 
qualification for, the enjoyment of heavenly blifs. 
' To conclude : It is not oiHr being born in a 
cbriftian country, it is not our Tjeing regularly 
baptised, it is not our being conftant communi- 
cants, it is not our running the circle of outward 
obfervances, it is not our belonging to this or the 
4ther denomination, our adherence to this or the 
other external form of religion, it is not our zeal 
for any peculiarities or diftindive opini6ns, it is 
l^t our applying to bur felves the righteoufnefs of 
Cfarift, it is not the confident imagination that 
we are ele£ted, it is not the horrors of a death-bed 
repentance, it is not the prayer, or abfolution of a 
fallible fellow-creature, it is not any thing which 
others can do for us, it is our own perfonal com- 
pliance with the divine will, our a6tual leading 
good lives, pra£tifing real virtue, obeying the gof- 
pel, and pofTefling the difpofitions and habits of 
true and genuine goodnefs, which can alone re- 
commend us to the approbation of a righteous 
God, and qualify us for that everlafting kingdom^ 
wherein dwelleth^ righteoufnefs. ^^ Be not de- 
« ceived, God is not mocked : whatever a man 
^* fows that fbair he alfo reap. He that foweth 
** to the ileih, (hall of the flefli, reap corruption : 
** he that foweth to the fpirit, jfhall of the fpirit, 
** reap life everkfting," 
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mind : it is becaufe they are willing both to in- 
dulge their paffions and retain their hopes. They 
know the favour of God and future felicity depend 
upon a righteous chara^r: and therefore they 
endeavour to perfuade themfelves, without proper 
examination and careful, impartial inquiry » that 
this is their own*. Perfons may gain a pretty juft 
knowledge of thehr own charaSers, if they take 
the proper meafures. We may form a more cer- 
tain judgment in this cafe, with rjcference to our- 
ftlviSi than we poffibly can do concerning the 
<hara£ters of Qthers. There is no infuperable dif- 
ficulty in the way of fe]f*knowledge. Perfons 
may learn what their true chara£ter is^ if they 
are fincerely willing to do (o. Whoever is really 
defirous to be and do what the law of God re- 
quires, will not find it difficult to know when 
his heart and life are agreeable to virtue and the 
divine will. A mind truly honeft, cannot fail 
to have a fatisfying confcioufnefs ofit : and fuch 
as deceive themfelves, by imagining they are fiicb 
as religion requires, when they are not, are Very 
diftant from that real fatisfadion which attends 
genuine integrity. But, if perfons are difpofed 
to look upon themfelves in the beft light poffible ; 
they may palliate matters, extenuate the guilt of 
wrong condu£t, confider their good a£ttons in a 
far better light than they defer ve, and think of 
. themfelves more highly than they ought to thinks 
They may deceive themfelves fo far as to imagine 
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they are pofieiTed of virtues to which they are 
utter ftraDgers, and free from vices, with which, 
notwithftanding they are really chargeable. They 
may exercife art and contrivance, have recourfe 
to fubterfuge ^nd evafion, refine away their par- 
ticular obligations, but after they have done their 
utmoft tojuftify theoifelves to their own' thoughts; 
there will remain fome fufpicion, that their cha- 
rafiers will not bear the teft of ftridl inquiry, or 
ftand approved in the fight of God. It is egre- 
^gious folly in any, thus to deceive themfelves. Is 
not a time coming when men muft be made to ap- 
pear to themfelves and all the world, in a true 
light, and when they will be judged and receive^ 
not according to the falfe light wherein they have 
confidered themfelves, and the groundlefs imagi- 
nations they have formed as to the excellence 
and re^jiitude of their hearts and lives, but accord- 
ing to what their chara£ters really are. 

In purfuing this exhortation, confidered in the 
view I have now mentioned, I propofe, 

ift. To obferve a few things relating to the 
fource, caufes and occasions of this felf-deception» 
and at the fame time to (how fomething of the ill 
confequence of felf-ignorance and felf-deceit; and, 

2dly« To lay down feveral rules and diretSlions 
that may help to cure or prevent*^it, and affift fuch 
as are willing to fee themfelves, in a true light, 
to form a juft judgment of their own charaders. 

And 
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And as to the caufes and occafions of- this kind , 
of felf-dcccit, I obfer ve, 

i^ Perfons fometimes deceive tbemfelves, by 
taking it for granted they are fuch as religion, 
and the law of God require; when they are not 
fo, through the influence of a blind unreafonable 
fclf-partiality. Many who would fcorn to play 
the parafite, or aft the fervile part of the flatterer 
to others, will yet flatter themfelves, as a judicious 
divine obferves. There is not any thing relating 
to men and charafters more furprizing and un- 
accountable, than this partiality to themfelves^ 
nor any thing of more melancholy reflexion re- 
fpcfting morality, virtue and religiom This 
felf-partiality and felf-ignorance, may be in all 
diflfcrent degrees. It often takes place not only 
with the licentious and abandoned, but, in fome 
meafure, with fuch as are in a confiderable degree 
influenced by the principles of religion, fo that 
we have all abundant caufe to pray with David ^ 
** tleanfe me from my fecret faults," what I 
{6e not do thou teach me, help me to dif* 
cern the true ftate of my heart : if there be 
any wicked way in me j difcover it to me,, and 
lead me in the way everiaftinj.' This partiality 
to felf, occafions many to efteem their condu^ 
to be right, when in the eye of all the world, ic 
i& manifeftly wror>g. All prejudices corrupt the 
judgment and throw darknefs before the under* 
ftanding : but when the prejudice ariies from ar 
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fNVAciple of Mk felf-love, it throws a dte-kiiefii 
be/ore the mimi) that is Atsrce ever to be difpelfed; 
It: is this prej-udice in their own. favour in its 
uimoft extravagance, that makes f6me (o feif«> 
opinionated, that actordiiig to their own notions 
of thdmfelves, they can never.be in the wrongs 
nor ever daamife. Such cut themfelves ofFfrom 
aU wii^ooi:. It is not an uncommon thing, for 
p!srfons to p4fs a m'oft rigorous fentence upon the 
faUings of othcrj about them, when they are alto* 
gather blind to their own, and to difcovcr, and" 
cenfure faults in others, while they have no fenii^ 
bility at all of mvre and greater ones that really" 
belong to themfelves. It was this obfisryation 
thai gave occafion to that juft but home reproof oP 
our faviour ; ** why beholdcft thou the mote that 
** is in thy brother's cye^ but confidereft not the- 
^^ beam that is in thine own ? '' 

The prejudices men fometimes contrad in their 
farour, are fufficient to turn darknefs into lights 
and light into darknefs, to confound the very' 
nature of things, to interpret that into wrong in 
others,' which they efteem as rigbt in themfelves^ 
ta make them account that an injury in others 
when done to themfelves, which, when they come 
to pra6tife the very fame thing in their own con- 
duit,, they are ready to defend and juftify before 
aU the world. It is not uncommon for perfons, 
tb treat one another in a way, that feems right in 
their own eyes, and when others come to deal 

with 
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with them in their own way and according^to 
their own example in the very fame cafe, they 
grow refentful, and condemn their behaviour to 
them, as moft unrighteous and indefenfible. When 
the Lord fent the prophet Nathan to convince 
David of his great crime, in the matter of Uriahs 
he condemned him out of his own mouth by a 
method of addrefs, which prevented the influence 
of prejudice to felf. It was in this manners 
*' There were," fays he, " two men in one city: 
^^ the one rich the other poor : the rich man had 
^^ many flocks and herds, but the poor man had 
*^ nothing fave one little ewe Iamb, which he had 
^' bou ght a nd nouriihed up, and it grew up to- 
« geMFS^tfiVHSPt^ With' h|9 children, >did tM 
^ of his own meat, drink of his own cup, lay in 
*' his bofom, and was unto him as a daughter. 
^^ And there came a traveller to the rich man, aiid 
^ he fpared to take of his own flocks and his own 
** herd to drefs for the ftranger, but took the poor 
** man's lamb and drefTed it for him.** When 
David heard of this fhameful injuftice and cruelty, 
not fufpediing that it was a parable aimed at him- 
felf ; his anger was greatly kindled againft the man 
(whoever he was) and he faid, ^^ the man that 
^< hath done this thing fhall furely die." Nathan's 
particular application of this, to David himfelf, 
thou art the man, no doubt awakened a piercing 
fenfe of guilt, and produced repentance : hut had- 
he foreknown this intended application; he would 
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not have difcovered fuch fpeedy and juft indigna^ 
tion> or denounced fuch a fevcre threatening* 

This part of David's condu6l is a moft afto-^ 
nifhing inftance of the power of felf-deceit. 
Near a year muft have pafied between the time of 
his committing thofe great crimes, and the pro- 
phet's coming to him : and yet it does not appear, 
that he was at all fenftble of his guilt. Nay, 
after Nathan had uttered his parable, fo natural]/ 
reprefenting his guilt, he feems not at all aware, 
till that clofe and dire£t application, thou art thtf 
man. Strange ! that he could firft commit the 
grofs crime of adultery^ and to prevent fome con* 
fequences deliberately contrive a fcheme of mur^ 
'^Ary mthout any appearance of relu£tance' before^ 
or remorfe afterwards. He had found out ibme 
unaccountable way of deluding himfelf, ,with 
refped to the murder. We know he quieted 
himfelf with this pitiful evaiion, that Uriah fiU by 
the fword of the Ammonites^ and thefword ds^jounth 
one as well as another : whereas, his order, that he 
ihould be deferted in the fore- front of the hotteft 
battle, impartiality will judge to be the fame, as 
if he had flain him with his own hand. What 
a fhocking inftance is this of the power of partiality 
in favour of a criminal paffion, he was determined 
to delugOi Through fuch deceitful pradice upon 
themfelves, what guilt may perfons contrad, and 
yet hide it from their own minds ! It is this felf- 
prejudice, that makes the laws both of God and 

meuj 



I 1«8 ] 

laen to be bended to every man's own humour 
and intereft« This perverts men's judgments fo 
hr at to make them efleem themfelves juft, righte- 
ous, and fuch as religion and the Jaw of God 
require, when their* true chara£ler is perhaps 
quite the reverfe. While this kind of prejudice 
prevails, and bears fway in their hearts, perfons 
may go on to tranfgrefs the laws of God from 
time to time, without being confcious of it them- 
felves : they may come fhort by many degrees in 
tbe performance of every orfe of thofe laws in the 
fight both of God and men ; and yet through th«» 
Uindnefs and perverfenefs of pride and felf- 
partiality, be ready to juftify themfelves, think 
they have done no iniquity, efteeip their charac- 
ters good, and their c6ndu£l right. 

2* Another caufe of fe]f-deceptix>n in this -mat- 
tfcr, orpf men's imagining themfelves to be much, 
better, much more virtuous and religious^ and 
much more free from vice and guilt than they are, 
may be too greats regard to the general conduct 
of the world and the examples of mankind about 
them, and too little regard to the perfe^l, un- 
changeable law of righteoufnefs. 

Some perfons, indeed, value themfelves upon 
their being fmgular* To be Angularly good and 
virtuous, or fleadily upright, and refolqtely ob- 
fervant of the facred laws of heaven, where all or 
moft about them are carelefs and difobedient, is 
truly glorious : but to rejoice and exult in mere 
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lingularity^ is pride. When vice has, unhappiif, 
the advantage of great names and great numbers, 
to fupport and recommend it, virtue muft fit down 
with a few for its advocates and fmcere friends. 
In this prepofterous ftate of affairs, it is not fo 
ufual to have recourfe to the eternal law of truth 
end rigbteoufnefs for the rule and ftandard of 
adions, as to common precedents and examples : ^ 
and if a perfon finds himfelf no worfe, but ra- 
ther better in his morals than many about him; 
he is but too > apt to reft fatisiied, and thinkrall 
is well. If many about him are openly irreligiouis 
and profane; a perfon who would have been 
willing to follow better examples (if fuch had 
prevailed and been more common), will be too 
apt to think it fufficient to refrain froln blaf- 
phcmy, and put on the bare form of godlinefs, 
without ftudying to be acquainted with the real 
fpirit of devotion, or abounding in the amiable, 
ufeful fruits of a truly religious and holy life. 
If the principle and practice of many, turn upon 
cruelty and oppreffion, inhumanity and injiiftice; 
others will hereby be tempted to think well of 
themfelves, though their rigbteoufnefs do not ex- 
tend to offices of much equity, goodnefs and pofi-> 
tive ufefulnefs, but be only a mere negative thing. 
If luxury and intemperance, and all other irregu- 
larities of perfonal indulgence, generally prevail ; 
the faw that remain who cannot run to the fame 
ex^fs of riot, will be ready to efteem themfelvejj 
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almoft perfedl rn fobriety, if they are only over- 
taken in fome of thefe inftances of felf*abufe now 
jftnd then. Thus do they by comparing them- 
felves with themfelves and with one another, 
gradually lofe fight of the the divine laws, and 
fufFer the due impreffions of God's .prefence, 
authority and infinite perfeSions, to be erafed 
put of their minds. Many form their pra£lice 
and conduct upon vulgar rules, and from common 
principles of adion among one another, inftead 
cf endeavouring to live up to the divine require- 
ments, thofe laws of truth and righteoufnefs, 
which are eternal, and which common cuftom 
and the prevailing humour and fafhion of times 
can never alter. If we would not then deceive 
ourfelves ; let us have refpe£l in judging of o^T 
condudi to no other rule, but God's perfeA 
immutable law of righteoufnefs* 
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LBT NO MAN DECEIVE HIMSELF. 



I AM now confidering this apoftolical direc- 
tion, as an exhortation to guard againft that kind 
of fetf-deception which relates to a man's owa 
character, and have begun to obferve a few things 
relatirig to the caufes and" occafions of this felf- 
deception* Firft, I have remarked that perfons 
fometimes deceive themfelves, by imagining they 
are fuch as religion and the laws of God require, 
when they are not, through the influence of a 
blind unreafonable felf-partiality : Secondly, ano- 
ther caufe of perfons imagining themfelves to be 
much better, much more virtuous and religious, 
and much more free from vice and -guilt than they 
realfy are, may be too great a regard to the ge- 
neral conduA of the world and the examples of 
na^kind about them, add. too Jittle regard to 
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Cod's perfedl: unchangeable law of righceoufnefs^ 
I now further obferve, 

3. Forgetfulnefs of duty, inattention to it, 
and the negle£): of proper reflexions, may be 
reckoned another occafipn of this felf-deception. 
Were there a more uniyerfat ppncern to live ac- 
cording to the facred laws of heaven, the laws 
of nature, of reafon, truth and the gofpel ; meii 
would not be fo apt to forget their own duty : 
this would excite our attention to it, and make 
it almoft impoflible not to refle£t .f<^ripufly upon 
it. Where the fear of God, and a becoming 
revere/ice for the divine authority and laws gene- 
rally prevail, particular perfons cannot but be 
often put in mind vAizt portion of duty belongs 
to themfeives, and then the very fan&ion of com* 
mon practice would not fail to recommend it to 
frequent meditation. 'But, alas! are' hot the 
generality inattenrtive and thoughtlefs, little con- 
cerned about the oiie thino; needful, the cultiva- 
tion ^nd pradice of virtue ? Does not a luke- 
warm indifference about fpiritual, divine, eternal 
things fpread itfelf over many minds, and extend 
from man to man ? Are not great numbers carc- 
lefs and remifs in their regards for the main pur- 
fuit, that better part which it is again!): eVery 
rule of true and folid wifdom to negle£k 7 The 
uitful powers of thought and reflection are not 
applied to their proper objefts tn that cohftant, 
iertous>manner which^eir unfpeakableimportancis 
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deferves: and where perfons fall into a thought* . 
lefs, unrcflefting way ^ the caufe of religion and 
piety, of virtue and a rational, chriftian pra£iice, 
muft neceflarily fuiFer. This will particularly 
be the cafe, where perfons negle£t proper animad- 
verfions upon ' themfelves. Many do not re&tSt 
upon their own temper and condu£l, do not call 
themfelves before the bar of confcience, that 
divinely aj)peinted prefident and judge in the hu- 
man breaft : and if perfons do not take an exaA 
and critical furvey of their difpofitions and ac- 
tions I they muft necefTarily be ft rangers to their 
own chara£ters, they may be willing to take it 
for granted, that their fpiritual afFah^ ftand right 
without examination, but they cannot know it* 
We can only fee the way we turn our eyes : and 
we can only judge of things which we really 
confider and attend to. 

Probably fome may decline felf-inquiry, from a 
general fufpicion that they cannot well ftand the 
critical fearch. - They are perhaps apprebenfive 
that the efFeiSt will be nothing but difTatisfadion, 
that difagreeable difcoveries will be made : and 
they choofe rather to keep themfelves as eafy as 
they can, by cherifliing flattering hope ; than 
Increafe their uneaflnefs by a thoroughx fearch : and 
indeed, if they are determined to continue what 
they are, let the fearch fliow them to themfelves in 
ever fo bad a light ^ they may deem it as prudent 
to decline it, that they may not torment them- 
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felvcs before the time : but in this cafe would it 
not be truer prudence to make the fearch with all 
ferioufnefs and impartiality, refolving to reform 
what they (hall find to be wrong, and to become 
fuch in difpofition and pra(Elice, as their own hearts 
and confciences can approve, and to be that cha- 
raSer they can view with inward complacency 
and delight. However to be thoughtlefs and in- 
different, rafh and fuperficial, in an afFair of fuch 
confequence betrays folly inexprei&ble. 

4* Perfons may deceive themfelves, conclude 
more favourably concerning their chara^rs, than 
truth will juftify, by attending more tO' the ex- 
ternal regularity of their aSions, than to the 
inward principle of their conduft. The great 
thing in religion is undoubtedly the observance of 
God's eternal moral law : but then it is not the 
mere outward obfervance which is to be regarded : 
it is to be eftimated in connection with right dif- 
pofitions and views. It is poiTible perfons may . 
fupport an external « practice of what the law of 
righteoufnefs requires, where yet there is not the 
proper principle of obedience and righteoufneis 
eftablifhed in the mind. The heart is the feat of 
true religion : and it is the prevailing habit of that, 
which determines the moral good or evil of our 
outward deportment. Our aftions, be they what 
they will, cannpt be right in the moral and reli- 
gious fenfe ; if our motives be wrong. Our mere 
outw^id obfervance of the divine laws, cannot give 
us a claim to a seligious and virtuous chara£ler j 
L uolefs^ 
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wnleft our hearts alfo be found in the dfvine fta- 
tutes. Perfons may prcfervc an orderly external 
condud, may pradice an outward obedience to 
the moral law of God from motives and views 
very difFerent from benevolence, the love of good- 
nefs, and a pious regard to the righteous will an^ 
authority of the Great Supreme. Adtions mate- 
rially good, beneficial to mankind, and in their 
efiefls agreeable to the divine pleafure and law, 
may be performed from principles quite foreign to 
virtue, obedience, and real moral worth. Perfons 
may have for their main and ultimate view in them, 
the praife of men, or ibme temporal advantages^ 
and have little or no refpeA to the comnpiand of 
heaven, or the good of mankinds Perfons may 
engage in outward aifis of piety, and put on fhowy 
appearances of religion, while yet the real fpirit of 
devotion and juft regard to the Deity, has no refi- 
dence in their breafts : they may pradice a ftrid 
external honefty, without any real principle of 
honefty in their hearts. Perfons may be externally 
temperate, without having the real virtue of tem- 
perance : they may be fo from mere covetoufnefs^ 
or mere felfifhnefs i whereas that is only virtuous 
temperance which a perfon pra£lifes out of refpeA 
tp the law of God and his ufefulnefs to mankind. 
An orderly outward ]»ehaviour, may give per- 
fons a good reputation in the opinion of their 
feHow-creatures ; but the real moral value of a 
man, and his acceptance In the fight of Godf 
depends upon the re£titude of his internal cha- 
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raster. Man looks at the outward appearance 5 
but God judgeth the heart. Let us therefore take 
care, that we reft not too much in the good opi- 
nion of others, nor be over hafty in judging fa- 
vourably of our own characters, ' merely becaufe 
6ur fellow-creatures may be pleafed to give us 
virtuous appellations. Let the appeal be alvrays 
impartially made to the judgment of our own con* 
. fciences, whether we really deferve them ; whether 
we are indeed the perfons which the world, from 
our orderly external conduA, takes us to be; whe- 
ther the inward difpofitions of our hearts, be as 
good as our lives are regular ? Is it a real love of 
virtue, a lively heart-felt fenfe of moral and reli- 
gious obligation, that makes us behave fo well in 
life as we' do'? Dare we appeal to God, for our 
inward fincerity, as well as to man, for our out- 
ward regularity ? If therefore we would not de- 
ceive ourfelves ; let us examine carefully into our 
views, principles, and motiv^ in our condu£l and 
Vehaviour; for this is abfolutely necefiary to^ur 
judging truly, concerning our real character aiid 
ftate. 

5. Another occafion of perfons judging too fa- 
vourably of themfelves, and that imagining they 
fufficiently comply with the divine law, when yet 
they are really chargeable with criminal defers, 
may be their confidering only the ntgative^ and not 
duly attending to the pofitive part of that law, or 
by judging of themfelves merely from their ab- 
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flaining from what the law of God prohibits j with* 
out properly regarding what it. actually enjoins. 
Sins of commifSon, generally alarm the confci<> 
ence, more than fins of omiilion ; though it is 
poffible there may be as much guilt in the latter, as 
4he former. To live in the habitual negled of a 
known duty, is not this as dire£t a violation of the 
law of God, as inconfiftent with all the true prin<> 
ciples of virtue and obedience, as the ftated prac- 
tice of a known fm ? Are we not under the fame 
obligation to do what God commands, as to avoid 
what he forbids : arid do^s not the divine law 
command our a£lual practice of that which is 
good, as well as our avoidance of. what is evil f 
And certain it is, that fuch as depart from iniquity 
out of real regard to the facred authority of hea* 
ven, out of a true principle of compliance with 
God's righteous law, will from the fame principle, 
be alfo zealous of good works. Thofe do not 
abftain from moral evil from any right princi* 
pies, who do not alfo purfue moral good. Thofe 
are not actuated by right difpoiittons in guarding 
againft what is cruel, oppreifive, unjuft, who are 
not alfo ready to all the ofEces of real goodncfs, 
benevolence and ufefulnefs, which are in their 
power. If the wealthy (who are charged to do 
good, to be rich in good works, ready todiftribute) 
are not charitable and beneficent in proportion to 
their ability, but confine themfelves to the demands 
of itrid juftice; it is evident, that evc^nin their^ 
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juitice they regard more the neceffity of the thing, 
than the law of God. Whoever regards not the 
divine law, in all refpe£ls relating to his own con- 
du6l and duty, does not properly regard it in any. 
Such as really mean to do the will of God, will 
no more neglefl the duty they know to be en- 
joined, than commit the iniquity, they know to be 
forbidden. 

We are not to fatisfy ourfelves with doing no 
wrong : no man anfwers^ the intention of Provi- 
dences or really complies with his duty and the 
law of God, who does not improve the opportu- 
nities of ufefulnefs in his power. ^ Does not our 
faviour in the parable of the talents, mention the 
perfon who had hid his talent in the earth, under 
the character of a wicked fervant i Thofe,' there- 
fore, who are fo far innocent, that they do not 
indulge any criminal paffions, but at the fame 
time do no poittive good, with talents they really 
poflefs, are inexcufable before God. Let noiie of 
us then deceive ourfelves, with hopes of final 
acceptance, if the fruits of righteoufnefs and good 
works appear not in our lives. 

6. It may be proper to obferve, that there are 
certain vices and corruptions of mind, with re- 
fpe£t to which it is more eafy and more common 
for men to deceive themfelves, than it is with 
refpeft to pthers. .The more peculiar province 
of felf-deceit, is with reference to fuch vices as 
srre not eafily definable, and where there is fome 
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difficulty in affigning the exafl bounds and limits, 
and fhowing where the right ends, and the wrong 
begins. In cafes of this kind, perfons are very 
liable to juftify themfelves, and think they z& the 
laudable and worthy, or at leaft the innocent part, 
wh^n yet their temper and condu£l are really in- 
confiftent with gooduefs and virtue. As to the 
grofs and adtual commiffion of theft, robbery, 
drunkennefs, profane fwearing, fornication, adul- 
tery, murder ; none can be guilty, without 
knowing it : though they may even in fuch cafes, 
deceive themfelves with vain apologies, hide every 
aggravating circumftance, and lay by far top niuch 
ftrefs on circumftances which they are willing to 
think lefTen the guilt : but with refpe£t to faliei^ 
intemperate seal, uncharitablenefs, oppreiEon, 
cenforioufnef^, pride, envy, covetoufnefs, and 
fuch like, perfons are often guilty, without being 
at all aware of it. Therefore in things of this 
nature, if we would not deceive ourfelves, we 
ihould exercife a conftant vigilance, and the 
ftr.i6teft examination. 

Let us now confider a little the evil, guilt, and 
danger of this felf^deception. It, funpofes the 
character to be in one refpe<St or other vicious, and 
the conduct in one or more inftances, contrary to 
duty, virtue, and the law of God. It has always 
reference to the criminal part of men's behaviour, 
to fuch inftances of condu<^, the obliquity of 
which they either clearly faw at firft, or at lesJt 
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had great fufpicions about. What is truly right 
and good, flands in no need of it : it is never had 
Tccourfc to, but in favour of fomething that is 
really wrong, and which they cannot make appear 
to themfelves to be confident with moral re6^itude, 
and the eternal rule of truth and equity, without 
great difficulty, and the ufe of much difhoneft art. 
For as it fuppofes the prevalence of vice in the 
charader, to a degree that excludes integrity, and 
is inconfiAent with the fincere purpofe and endea- 
vour to live according to the divine law, fo it is in 
itfelf a greatly vicious and guilty thing. For per- 
fons to have given themfelves no thought about 
the rectitude or obliquity of their condud, never 
to have confidered, with any attention and feri- 
oufnefs, whether they are, or are nbt fuch as reli- 
gion and the law of God require, is greatly cri- 
minal,, betrays a moft inexcufs^ble careleflhefs about 
a matter of the higheft confequence ; fhows that 
they have lived in a great degree at random, and 
have never aftually formed the neceffary refolution 
to make the law of God the rule of their condud, 
which muft arife from an amazing unconcern 
about the moft important interefiing thing in the 
world, or elfe infidelity as to the great principles 
of religion, and particularly as to that diftin£):ion 
of reward and puni(hment, which the reafon of 
things and the due exercife of moral government 
require, fliould be made, and which experience 
. ftows, and which the word of God aflures us, 
k will 



will be made, between the virtuous and the vici- 
ous, thofe that habitually obey, and thofe that 
hal)itually tranfgrefs the 'facrcd law of heaven. 
Were the favour of the Deity and acceptance to 
future everlafting felicity, an arbitrary thing, and 
as to us a matter of chance, having no dependance 
upon our chara£ler and condud in life, and might 
in confequence of mere fovereign, undire£ted will 
and pleafure, be at 1 aft the portion of thofe that 
have lived in vice and difobedience, and counter* 
afted the obligations of virtue and goodnefs all 
their days, as wejl as of fuch as have ^finccrely 
endeavoured to regulate their hearts and aftions by 
the eternal law of truth and righteoufnefs ; it 
would be of lefs confequence to be folicitous 
either as to the reality, or knowledge of our having 
a virtuous chara£ler. A notion of this kind 
plucks up all religion by the roots : but I fuppofe 
this is a fentiment, which none in this place are 
infected with. 

The divine approbation and eternal life, depend 
upon a real character of virtue, as fure as God is 
true and righteous. For perfons therefore to be 
unconcerned about knowing whether they are or 
are not adtiuated by the principles of virtue ^ to 
what can it be owing, but either to grofs carelefs- 
nefs or a great degree of infidelity, both which 
ihow a' great depravity of mind. However, when 
a£tual felf-deception arifes to fuch a degree as 
that men think themfelves innocent where they 
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liave Gontraded ^reat guilt, or virtuous where 
they are vicious, it is a greater evily ztid betrays a 
worfe and more incurable corruption of mind; 
Where this is the cafe, perfons muft have la- 
boured hard to deceive themfelves : they muft 
from the love of fome vice, the defire of fome un- 
lawful pleafure, or unlawful gain, have done 
their utmoft to corrupt their own confcience, to 
refine away moral obligations, to make void the 
law of God, and extingufh their fenfe of the dif* 
tin£lion between good and evil. At firft they 
muft have felt inward checks and remonftrances. 
There was a timp when the guilt to which they 
have now made themfelves blind, was vifible to 
them. None can begin any iniquitous pra£bice, 
without fome inward, ret^dlance. An evil defign 
cannot be entertained, but confcience will imme- 
diately remonftrate againft it. The obliquity 
Ihows itfelf dire£Uy, and in this cafe the firft 
thought is right and juft", and ought to reftrain 
the purfuit. What perfons know or fufpe£l to be 
wrong, they ought to decline. When perfons 
are under the influence of any evil pafliQn, which 
dii^ates to them' fome criminal purfuit, and what 
at firft view appears to them to be criminal ; 
inftead of fuppreffing the paffion, reiifting the 
temptation, and laying afide the defign (which is 
the only honeft part) ; they endeavour to fee it in 
the light of innocence, to perfuade themfelves 
fomehow or other, that it is not unlawful : they 
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feck for juftifying circumftanccs, make it appear 
to themfelves as right as they can, and fo purfue 
their purpofe. 

The ftory of Balaam, as it ftands upon record 
in the fcriptures, is a lively and inftruSive ex- 
ample, ill uftra ting what has been obferved. He 
was held, it feems, in extraordinary reputation as 
a prophet, whofe execration would prove effectual : 
and it was a common cuftom in thofe countries 
and ages, in a folemn manner to devote their 
enemies to deftrudion, when they entered into 
war againft them. Balak accordingly fends to 
Balaam an urgent folicitation, with promife of 
a coniiderable reward, to come and curfe Ifrael. 
Upon inquiry, he is reprefented, as having an ex- 
prefs command of God not to curfe Ifrael. Ac- 
cordingly he difmifles the meflengers with a re- 
fufah So far a regard to his duty and the 
revealed will of God prevailed. Balak fends other 
more honourable meflengers, with a promife of 
greater rewards. Now thefe alfo, a jfterling virtue 
would have immediately difmifled, with a refolute 
and peremptory refufal. This Balaam knew to 
be the right and honeft part. But now the ini- 
quity of hi^ heart began to work : he loved the 
wages of unrighteoufnefsi and could not give up 
the hope of obtaining them oneway or other. He 
confiders : which in this cafe, was giving way to 
the temptation, and only contriving fome way of 
complying with Balak's requeft, without gping 
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contrary to the will of God in the cafe already 
revealed to him. He has recourfe to expedients of 
one kind or other, to obtain leave to curfe Ifrael in 
liis prophetic chara£ter. There was a great ftrug- 
gte between confcience and covetoufnefs. At laft, 
however, he found out « method of anfwering 
Balak's intention, and ading contrary to the 
whole defign and meaning of the will of God fig- 
nified to him, and conceives and commits even 
greater wickednefs, than that of curfing Ifrael in 
words, while he endeavoured to fatisfy himfelf in 
fuch conduft, becaufe he did not curfe Ifrael in 
form, and go dire£Uy againft the letter of the com- 
mand. What a miferable evafion, what (Irange 
felf-deception muft it be, that could receive the. 
leaft quiet from fuch a foolifli imagination ! 

In fome fuch manner, does felf-deception gene* 
rally begin : the pra£tifing of it once, makes it the 
moreeafy to pra£tife it again : the pra6liiing it 
with reference to lefTer, makes it more eafy to 
pra£ttfe it with regard to greater crimes, till the 
fad habit is formed, the confcience feared, the 
heart made hard and unimpreffible, and the moral 
principle almoft deftroyed : a moft wretched and 
deplorable ftate ! And what is the confequence ? 
The being proof againft all means of convidion 
and recovery, continuing in vice, becoming more 
and more confirmed in habits of iniquity, going 
down to the grave with a lie in their right hand, 
appearing at the day of judgment to themfelves 
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and all the world, in the hideous colours of guilt 
and infamy, receiving the dreadful fentence of 
righteous condemnation, and being doomed to the 
ignominious and miferable fate of fuch as fhall be 
excluded the fociety of all worthy and excellent 
beings, rejefted and caft away for ever. Thus 
may men be enfnared, corrupted, ruined ; fo guilty 
is the nature, fo extreme the danger, fo fatal the 
confequence of fclf-deception. How greatly doeis 
it concern us to beware of its approaches, and 
guard againft its firft beginnings I 
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SERMON 



THE TENTH. 



I COR. iii. iS. 

LET NO MAN DECEIVE HIMSELF* 



HAVING in feveral dtfcourfes, endeavoured 
to apprize you of the nature^ occafions, guilty 
danger, and ^ fatal confequence of felf-deception ; 
all that now remains, is to fuggeft a few rules and 
<iiredlions for its prevention, or removal. Firft 
then, let me fuggeft a diredion or two for the pre- 
venting of felf-deception : and it may be ufeful to 
this purpofe, 

I. To apprize ourfelves of the great import- 
ance of really being fuch as religion an^ the law of 
God require, that our beft happinefs in this pre- 
f^nt ftate, and our eternal happinefs beyond the 
grave, depend upon it, that we cannot poffibly 
have the real joy of integrity in this world, any 
mbre than the reward of it in the world to come, 
without being really virtuous and upright. 

2. Let 
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2. Let us watch againft all undue attacktnent 
to temporal things, learn a juft idea of their value 
and moment, with reference to true felicity, and 
raife ourfelves as much as we can by a wife efti* 
mate of things, above the force of tenoptations 
arifing from thence, to tranfgrcfs the rule of virtue, 
and law of the eternal Supreme* Self-deception 
generally begins upon a ftruggle between confer- 
ence and a love of the things of this prefent world,, 
its riches, honours, or pleafures. It is a maxim of 
truth, and we ihould do well to lay it down as fuch, 
and fix it in our minds, that it is incomparably 
wifer, better and happier, to expofe ourfelves to 
any temporal inconveniences, to deny ourfelves 
any temporal honours, gains, or pleafures that 
cannot be had, in full confiflence with tcue virtue 
and real religion, than to facrifice our integrity, 
could we thereby gain the whole world, that 
virtue in adverfity, is infinitely more eligibk, has 
an infinitely nobler and more folid joy and felicity 
attending it than vice, amidft the higheft earthly 
profperity. When therefore upon the profpcS of 
any temporal advantages, we feel ourfelves tempted 
to do any thing that at firft view appears to be 
v/rong, contrary to virtue and the divine law; our 
proper bufinefs is immediately to refift the tempta- 
tion. It is difhoneft in fuch a cafe to deliberate at 
all. Giving way to any confideration, in order to' 
fee whether we cannot, fomehow or oth^r, make 
it to appear in the light of innocence^ is beginning 

t 



[ 108 ] 

to decetve ourfetves, and generally ends in comjiili' 
ance with the temptation, and fixing a lie in our 
own minds. 

3. We fhould do well to be particularly upon 
our guard) with reference to the fin that moft 
eafily befets us, to which we have from one caufe 
or other the greateft liablenefs and moft powerful 
temptations. It is in favour of fome beloved itii* 
quity for the moft part that felf-deceit is begun 
and continued : here then it concerns us to keep a 
conftant and ftridr watch. Every man has fome 
peculiar temptation afiigned for his particular 
trial) for the teft, exercife and eftablifliment of the 
principle of virtue, to overcome which is his pecu- 
liar duty and glory, and the being overcome by 
which, is to make fhipwreck of virtue, forfeit his 
loyalty to the fupreme, eternal King, and lofe the 
joy and reward of real integrity. Let me now 
fuggeft a few things relating to the proper method 
of curing felf- deception, removing its influence, 
difcovering whether and how far we have been 
mifled by it, becoming fenfibie to the true ftate of 
our characters, and particularly to what is wrong 
and unjuftlfiable in our hearts and lives. And, 

I. It is necefTary that we be really defirous to 
fee, and determined to reform, whatever is wrong, 
unchriftian and contrary to virtue and the divine 
law. Without fuch previous difpofition and refo- 
lution, all inquiry will be vain and fruitlefs. Un* 
lefs perfons are willing to fee guilt where it is^ 

that 
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that they may no longer continue under it, tHe 
power of felf-deception will remain in its full 
force : they will either not think at all about their 
real ftate and conduft j or they will think in a way 
as favourable as they can to fuch unlawful indul- 
gence, as they are devoted to. In order to make 
the fearch to any good efFed, they muft be willing 
to fubjed themfelves to the juft reproof of thefr 
own confciences, and to the difficulty of a refolute 
refiftance of fuch temptations as they have fuffered 
themfelves to be overcome by. It is indeed un- 
grateful to every man to appear to htmfelf in a 
difagreeable light, under the guilt and expofed to 
the danger of wilful difobedience againft God : 
but if it really be fo ; to fee it is abfolutely necef- 
faiy to deliverance from it. To become thorough^y 
fenfibleof what is wrong and evil rn their difpoii- 
tion and practice, is necelTary to produce peni* 
tence, excite refolution againft it, become for the 
future virtuous and obedient, and fo lay the folid 
foundation of felf-approbation and good hope. It 
is their wifdom to make themfelves fully aware of 
the guilt and danger of any unlawful iniquitous 
courfe : this will induce them to defire and feek 
deliverance, to renounce what is fo ruinous to their 
peace and hope, and betake themfelves to repent- 
ance, reformation and the (Incere obfervance of the 
facred law of God for the future* 

2. Being thus previoufly difpofed, we fhould 
refledl often and as impartially as we poflibly can, 
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upon the a<Aions of our lives, and the principles 
and motives of our conduct, to examine into the 
courfe of our behaviour and the prevailing turn 
and bent of our hearts. In order to underftand 
the truth of our characters, it is necefiary that we 
prove and try ourfelves, obferve attentively what 
we wifh, defign and do^ then judge without par-' 
tial regard to fel f how far our defires are reafonable, 
bur defigns honourable, our actions right. We 
are to be honeft towards ourfelves in a ferious felf- 
inquiry in fome fuch foliloquy as this— it h^s been 
my fincere endeavour to difcern and pra^ife what 
is true and right? to know and do the will of 
God ? Have I faithfully ufed all the means in my 
power, arifing both from reafon and revelation, to 
this very purpofe? Have I never embraced any 
principles in religion, from confideratipns foreign 
to a real convi^ion of their truth ? Have I never 
endeavoured to refift the force of truth,, out of 
favour to fome wrong pai&on and indulgence? 
Have I been upon my guard againft feIf-deceptiot>? 
And if I have erred in judgment, am I confcious 
that I have not erred wilfully, through negligence, ^ 
any evil difpofition, or averfion to truth ? Has it 
been my real defire and defign tQ fee and ad agree- 
ably to the perfed unchangabl^ rule of righteouf- 
nefs : and have I never for the fake of fome tem- 
poral advantage or animal gratification, fought 
reafons to juftify inflances of pra<^ice, that ap- 
peared at firft view unjufl and difhonourable ? Is 
"* my 
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my profeffion of chriftianicy the refult of rational, 
film perfuafion of its truth and divine original: 
and do I actually and faithfully apply its princi- 
ples, rules and motives as a divinely appointed 
means, to raife me above the power of temptation, 
to eftablifh the dominion of virtue in my hearty 
^Uid confirm me in every thing^ excellent, good and 
worthy, agreeable to the everlafting law of truth 
and righteoufnefs ? Has truth been my ultimate 
obje£t in forming my principles, and right, equity, 
juftice and moral red^itude the great rule to which 
I have fincerely endeavoured to conform my tem- 
per and anions ? Ar^he main articles Of my faitbt^ 
the governing difpofitions of my heart, the whole 
feries of my life and converfation, fu^h as aft 
friendly to the interefts of mankind; fuch as ttnd 
to the good of fpciety, and which it would be the 
great felicity of the world to have univerfally 
prevalent ? An appeal of this kind, ferioufly made 
to our hearts, might pof&bly help us to perceive 
whether and how far our charaders are or are not, 
fuch as religion and the law of God require. 

3* Further to apprize ourfelves of what is 
wrong and evil iaour chara<^ers, we fhould recol- 
lect what part of our condu£l it is that gave us 
difturbance at firft, and that we could not enter 
upon without inward relu£lance and mifgiving. 
It is poffible we may by the arts of felf-deceit and 
power of cuftom, have made ourfelves infenfible to 
the guilt and danger of what our own confcience^ 
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retnonftrated againft at firft, and which we found 
no fmall difficulty in reconciling to Our minds. 
Now, fucb parts of our charader are undoubtedly 
faulty and require amendment. WRat appeared 
wrong to us at firft view, and what our confciences 
faithfully remonftrated againft, when we firft be- 
gan the practice, is a wilful deviation from the 
law of God : and continuance in it, cannot confift 
with the true principle of , virtue. Such things as 
any have indulged themfelvet in contrary to the 
voice of confcience at firft, we may depend upon 
it thejc have never been able afterwards to juflify 
to their own minds ; and though partial considera- 
tion and cuftom may have made them infenfible of 
the guilt; they cannot alter the nature of things. 
4. It may affift us to fee our focial and relative 
condu(5i in a true light, and to perceive vvhat there 
is in it contrary to virtue and goodnefs; if we 
apply to it as a teft our blefted faviour's golden 
rule of equity, "whatfoever you would that others 
ihould do to you, do you even fo to them." We 
fhould therefore place ourfelves in the fituation 
of thofe who are afFe£ted by our behaviour, or 
confider them as ading towards us, in like cir- 
cumftances, in the manner we behave to them. 
This, if done with impartiality, will immediately 
give us a proper fenfibility to what is right, rea- 
fonable and good; or wrong, unjuft and cruel: 
this will help us not only to fee, but alfo to feel 
the truth. We have a quick fenfibility to injufticci^ 
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oppreffion, unkindnefs pra£tifed towards ourfelves: 

partiality to felf makes us indeed (bmetimes more 

apprehenfive of any thing of this nature than 

there is ground for, but never fufFers us to bcin- 

fenfible of it where it really is. There is peculiar 

advantage therefore in applying this rule, when 

we would fee our own condu£l in a juft and true 

light : and fuch application, honeftly made» would 

not fail to (how us what part of our temper and 

behaviour towards others is not what it ought to 

be. Let every one appeal to himfelf. Should I 
really think it right, agreeable to equity and good*? 

nefs, to be treated myfelf in the very fame manner 
that I treat others ? Have I no jifpofitions ; am 
I chargeable with no inftances of behaviour to- 
wards thofe with whom I have any connexion 
and intercourfe, but fuch as I could thoroughly 
approve of in them towards me ? In order then 
to. judge of our relative and focial difpofition and 
condudt, we fhould do well fairly and attentively 
to apply this rule as a teft. 

5. Anotheir thing proper to apprize us of what is 
contrary to the rule of virtue in our charaders, is 
to furvey with a critical eye, that part of it which 
feems moft exceptionable, and is moft liable to 
cehfure. What is there in our. hearts and actions, 
which we (hould be apprehenfive that a good 
man who has a high veneration for virtue and the 
law of God would difapprove j What is there 
that an enemy (one who has an unkind difpofition 
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towards us, who would be glad to afperfe us/ 
and injure Our reputation) would, if he knew, 
make ufc of to this purpofe ? And what is it 
the wprld would moft readily believe; were an 
order ifTued ocrt from the great eternal Beings 
that our hearts fliould be immediately^ made per- 
kA\j known to one another, our whole charafiiert 
principles, defigns, defires and adioas difclofed, 
and laid open to public view ; what is there we 
fliould dread the difcovery of? What is there 
that would not bear the public view i Such aa 
appeal, ferioufly made to our confciences, might 
help to rouze a proper fenfibility to the guilty 
part of our chara£ter, and jQiow us what needs re- 
formation and amendment. 

6. We fhould do well to confider ferioufly, 
how our charader will ftand in the judgment. 
Is there nothing in it, but what we jQiall be able 
to give a good account of? Is there no part pf it 
which we endeavour to fati^fy ourfelves about, 
with fuch reafons and apologies as will be of no 
avail before the bar of eternal truth and righteouf- 
nefs ? How would an immediate fummons to 
judgment ^ffeSt us ? Is there any thing in our 
temper and behaviour that would, in fuch cafe, 
alarm our confciences and opprefs u^ with fearful 
apprehenfion ? Let this be immediately correded 
and reformed. I add one thing more. 

7. Prayer to the all-feeing heart-fearching God, 
to teach us what we fee not, to apprize us where- 
in 
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♦n we are guilty without being aware of it, 
attended with the fincere defire to know and redifjr 
what is amifs, is a rational and pious means to 
this purpofe, and would be attended with happy 
ruGcefs ; for the meek will Gtid guide in judg«*. 
meht ; the humble will he teach bis way. 

Upon the whole, it would certainly be the 
higheft wifdom of every reafonable, moral, ac- 
countable fubjed: of the divine government, to 
make it his firA concern, as foon as his powers are 
ripened to proper maturity, to learn the law of his 
God, conform his heart and life to it, zndfei that 
he does fo. This* is too important a matter for us 
to be indifferent about, or to take for granted 
without proper evidence. If we are indeed virtu- 
ous ; it will not be difficult to gain fufficient 
fatisfa£tion that it is fo : though we are not able 
to underftand perfedly the degree and ftrength of 
our virtue (it is the prerogative of God to know 
the hearts of men perfeftly) : yet we may furely 
know whether we really mean to difcem and prac- 
tife what is true and right. We may be fatidfied 
as to integrity : and perfeSiion God does not require. 
A reigning, habitual defire and endeavour to aft 
agreeably to the divine will, is a proper ground of 
good hope towards God : and where this is really 
the cafe, perfons may be confcious of it : and to 
know that we are virtuous in principle, difpofition 
and practice is the moft important knowledge in 
the MTorld : to know that we are fuch as reafon and 

religioAjiri 



[ 2i6 ] 

religion require, fuch as the great Supreme ap-« 
proves, fuch as have a title according to the gra- 
cious, munificent, promife of the gofpel, to im- 
mortal life and happinefs is far more defirable, of 
far more confequence to folid felicity than the 
having all faith, . fo that we could remove moun- 
tains, underftanding all myfteries, being per- 
fe£Uy acquainted with the hiftory and tranfa£lions 
of all ages and nations, and abfolute matters of all 
the fpeculative fcience in the world. A clear 
confcience, bearing continual teftimony to our 
fincerity, is the richeft treafure of life, will give 
the trueft reliih to our temporal enjoyments, 
afford the beft fupport under temporal evils, and 
be the grand confolation of the dying hour. If we 
praAife a fincere and fteady virtue, live agreeably 
to the divine law and maintain the clear approba- 
tion of our own hearts ; we (hall have the comfort 
of it all our days ; and when they come to their 
period. 

Then confcience^ like a faithful friend. 
Shall through the gloomy vale attend. 

To cheer our dying breath> 
Shall, when SH other comforts ceafc, 
I«ike a kind angel whifper peace. 

And fmooth the bed of death. 



THE END. 
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